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THE CULT OF ‘ALl

‘Avi, the cousin and son-in-law of Muhaminad,
was one of the earliest converts to Isldm.
Amongst the band of reimnarkable men who
attached themselves to the DProphet’'s cause ‘Alf
stands promioently forth, distinguished by his
earnest personal devotion to his master and his
lion-hearted courage in the warlike contests of
the Prophet's career at Madina. At the battle of
Badr he engaged in single cowbats and slew his
foes; at Uhud, he received no less than sixteen
wounds. He was the standard bearer in many
fights. He was, however, more successful as a
follower than as a leader. He lacked the qualities
requisite for a ruler in tumultuous times. His
Khalifate was not a success, but I have dealt with
that subject elsewhere.!

The affection of Muhammad for his faithful
follower was great. He used to say ‘1 and ‘All
are of one stock; ‘Alf is a part of me and I of

1 See al-Khwnlafi ar-Rdashidun, pp. 41-59, in which I have
given a full account of * Ali's political career,
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‘Ali." *He whose friend I have been, ‘Alf is also
his friend.” ‘Thou art my brother in this world
and the next’ To loock upon ‘All is devotion.’
‘He who reviles ‘Alf reviles me." I am the city
of wisdom and ‘All is its gate} The Prophet's
appreciation of ‘All gave him a position of great
influence. The Khalifa ‘Umar highly respected
the judicial opiniong which ‘Alf enunciated from
time to time, and ‘Ayesha declared that he ex-
celled all others in his knowledge of the Sunnat,
that 18 the rule of faith and practice, founded on
Muhammad’'s words and deeds.

But the high opinion of Muhannnad for ‘Alf,
recorded 1n the traditions, leads to a further
development, that of the doctrine of the fii'vine
right of 'Alf and his descendants to the spiritual
leadership in Islam. This idea grew slowly at
first, but it took deeper root in the minds of many
Mushims after the tragic end of ‘Alf and his two
sons. ‘All was assassinated 1n the vear A.n. 661,
His son Hasan, according to the Shi‘ah historians,
was poiso'ned and Husain, another son, x‘vn,s treacher-
ously put to death at Karbala. The fnrcumstances
were tragic in the extreme. The plain of Karbala
is now a sacred place of pilgrimage to Sh{‘ahgl
and the sad event which took place there is
kept alive in their memories by the annual cele-
bration of the Muharram. Traditions say that
Mubhammad foretold the death of Husain thus:

1 As-8yGli, History of the Khalifas, (ed. Calcutta, 1881) pp. 173-4.
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‘He will die for the sake of my people,” and
that Husain before setting out on his fatal jour-
ney stood by the Prophet's grave and said:
‘How can I forget thy people, since I am going
to offer myself for their sakes’ The historical
value of these traditions is probably very slight.
The assassinntions were the naturnl result of a
tribal feud amongst a people still uncivilized
and semi-savage, but the whole history has been
idealized, and this secems to show that the hard
and cold system of orthodox Islam failed to find
& warm response in the Shi‘ah mind. The Chris-
ttan idea of sclf-denial, ‘of self-renunciation, of
self-sacrifice for others was needed; and this re-
presentation of Husain as a voluntary sacrifice for
the people was the example the Shi‘ahs found.
It has been well said that ‘the death of Husain,
as idealized in after ages, fills up this want in
Isldm ; it is the womanly as against the mascu-
line, the Christinn as opposed to the Jewish clement,
that this story supplies to the work of Muham-
mad.” The more intelligent Shi‘ahs study the
self-sacrifice of Jesus Christ, the more will they
sec how completely it fulfils the highest aspira-
tions of the human heart, and how superior even
as an ideal it is to deaths which camo s n result
of a political feud.

Still the tragic end of *Ali and his two sons
invested them with peculiar interest, and the
Shi‘ahs found consolation in the reported sayings
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of the Prophet, already aliuded to, and drew from
them the conclusion that the Imamat, or reli-
gious leadership in Isldm, should remain in the
family of ‘All. This 1dea has played such an
nimportant part in the cult of ‘Ali that T must now
explain it somewhat fully. Tt is essentially &
doctrine of the Shi‘ahs, as the followers of ‘All
are now called. It is based largely on tradition.
Thus, ‘All existed hefore the creation of the
heaven and the ecarth: he 1s a shadow at the
right hand of the throne, and men and angels
make tasbih (i.e. celebrate his praise) to him.
Some say that ‘Alf is alive and that ‘a part of
God 18 in him'? One section of Shi‘ahs, the
‘Albdyiyah, say that ‘Alf “ is superior to the prophet’?
‘Alf himself records some sayings of the Prophet
which nmy perhaps be regarded with some sus-
picion. However, whether genuine or not, they
serve to show the form which Shi‘ah thought
has taken. He reports Mubammad as saying:
“Thou (‘Al) art the elect the chosen ; I will make
the members of thy family the guides to salvation.’
I place in thee my light and the treasures of

1 Tradition, in tho Muslim scusc., bears u different meaning
to tradition in the Christian one. It is not the opinion of an
early Muslim divine, but an actual inspired saying of the Pro-

het handed down from his companions (Ashib), and so is author-
Wative in law, religion, and morals. For a full statement of the

pature and authority of teaditions (2aulys) see my Faith of
Istdm (3rd ed) pp. '13-101. i
' p)q,.\\ asb }.—Shshr:ml..éni, al-AMilal wa'n-Nihal, p. 133,

30t e Ule by glss— Tbid. p. 184,
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my grace: for thy sake T make the waters to
flow, exalt the heavens, distribute rewards and
punishments, and create heaven and hell. I reveal
to thy family the secrets of knowledge and to
them shall be no subtlety nor mystery. They
will be the apostles of my (i.e. God’s) power,
and unity.’! 'The use of the word ‘mmy’ 18 an
illustration of the belief that a tradition is a
saying inspired by God.

What is known as the nar-i-Muhammad, or
light of Muhammad, played ay important part in
the formulation of the dogni of the Imédmat. Tt is
said that that a ray of light from the splendour
of the glory of God was set apart long before
the creation of the world; but did not appear on
earth until the birth of Muhammad into whose
hody it then entered. This light in due course
passed on to ‘Ali as the lawful successor of the
Prophet. The only difference between the light
of Muhammad and that of ‘Alf is that the one
was prior to the other in point of time.? Some
commentators say that this hght 1s referred to

in the verse,
Now hath a licht (ndr) and a clear book come to yvou
from Cod —Sdratu’l-Mi'lda (v) 18,

But the verse more probably refers to the
teaching given 1n the Qur'in. The origin of the
idea of this light is to be found in Zoroastrian

P Mas'adl, Muriju'dh-Dhahab, vol, i, p. 5.
? Shahrastdni, al-Milal wa'n-Nikal, p. 115
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books, from whence it has evidently passed into
Isldim.! The light passed on from ‘Alf to the
true Iméms and is considered a clear proof of
their fitness for office and of the high dignity
which attaches to it.

The term Imam means, literally, a leader and
18 80 used of the person who leads the prayers
(namdz) in a Mosque. The leaders in religion
and law are also known as lmmdains, such as Tmiam
Ghazdli, Iindam Abd Hanifa, and many others,
These are called the lesser Imams. In its highest
sense 1t Is only applied to the successgors of the
Prophet, and by the Shi‘ahs to those alone who
are also successors of ‘Ali. These are the greater
Imams. It is only in the latter sense that the
term Imdm will now be used. The Imdm, accord-
ing to the Shi‘ahs, is the greatest man in Isldm,
more learned, more holy than any other man of
his age. He is considered to be free from all sin,
original or actual. and so is called ma‘siim
(innocent) and is possessed of faculties which
enable him to know things which are hidden from
the knowledge or observation of other men.?
The Tmdm is equal to a prophet, and like him his
body is so pure and delicate that 1t casts no
shadow. 1n one respect he 1s even greater than a
prophet. for he is a medium between God and

! Tisdall, Sonrees of the Qur'dn, pp. 246-51, or al-Qur'an (of
this reries) p, 17.

t Jalalu'd-din as-Syati, History of the Khalifas (ed. Galcutta,
1881) p. 473,
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man, and only through his intervention can the
grace of God come to any human being. To know
the Imam is then the very essence of the know-
ledge which men can gain of God. It 18 not easy
to understand the Shi‘ah system and the curious
beliefs which have been evolved from it unless the
neture of this dogma of the Tmamat is clearly
understood and its importance rcalized, for * The
Imam of the Shi‘ahs is the divinely appointed
successor of the Prophet, endowed with all perfec-
tions and spiritual gifts, one whom the faithful
must obey, whose decision is final and absolute,
whose wisdom is superhuman and whose words
are guthoritative.’? The Imdm is, then, the su-
preme Pontiff, the Vicar of God upon earth. The
possession of an infallible book is not enough.
The Shi‘abs need an infallible guide. Naturally they
expect that such a guide can only be found amongst
the descendants of the Prophet. This fact is quite
sufficient to account for the almost divine honour
paid to ‘Ali and his descendants. I may reinark
in passing that the Sunnis duly respect the Imdies
as Ahlw'l-Bait, or * Men of the house’ (of the
Prophet), but do not, as the Shi‘ahs do, give them
preccdence over the duly appointed Khalifas.
Onc principal article of the Shi‘zh creed is to
consider ‘Ali to be the Khalifa next in order

1 Browne, Episode of the Bab, p. 296. The qualities possassed by
an Imam are set forth in the Journal Asiatigue, Quatricme 8érie,
towe iii, p. 3U8; and his connexion with a propbet is described in
the R. A, S. Journal, July 1809, p. 632,
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after Muhammad,! to behieve ‘Ali's descendants
from Hasan to al-Mahdi, the twelfth Imdm, to

be his true successors and to consider all of them,

in character, position and dignity, as raised far
above all other Muslims. This is the doctrine of
the Imdmat.

The Shi‘ah sect, however, soon became divided
into two parties—the Imémites and the {smé‘ilians.
The former believe in twelve lmdms, of whom
‘All is the first. The last of the twelve, Abu’'l
Qdsim, 18 supposed to be still alive, though
hidden from human eyes in some secret place.
He is called al-Mahdi, or the ‘guided one.’ who
is therefore, able to be a guide to others. Tt is

sald that the verse,

Bay ‘ truth is come and falsebood is vanished : verily false-
hood is & thing that vanished.' Siratu Bani Tara'il (xvii.) 48,

was found written on the right arm of Aba'l-
Qdsiin when he was born. The Sunni commen-
tators make no mention of this curious belief.
but say that the words were spoken at the
capture of Mecea? Tt is also related that a
person one day visited the Iinim Hasan ‘Askarf
(the ecleventh Imdm) and said, *O son of the
Prophet, who will be the Ithalifa and the Imdm
after thee.' Bringing out a child, he said: ‘If
thou hadst not found favour in the sight of Ged,

1 The namer of the twelve are: ‘All, llasan, l:hlsnin. Zainu’)-
‘Abidin, Mubammad Baqr, Ja‘far as-S4dig, Misé Kdzim, *All ibn
Ménd ar-Razd, Mohamrund Taqf, Mubammad Nagf, Insan ‘Askarf,
Abi'l-Qésim (or Indm Mahdi).

? Khaldsatu't-Tafdsir, vol. iii, p. 55
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He would not have shown thee this child: his name
is that of the Prophet and so also is his patronymic’
(Ab&')-Qasim). A tradition, recorded on the au-
thority of -ibn ‘Abbds says: ‘ There will be twelve
Khalifas after me: The first is my Dbrother and
the last my son.” ‘O messenger of God, said the
people, ‘and who is thy brother and thy son?
The Prophet then replied that ‘Al was his
brother and al-Mahdi his son, who would put away
tyranny, fill the earth with justice, whom Jesus
Christ would assist and follow and whose empire
would extend far and wide.

This high claim of the Imdmites is totally
rejected by orthodox Sunnis, whose view of the
case is well put by their great historian ibn
Kbaldin. He says: ‘ The error of the Imdmites
arises from a principle which they have adopted
as true and which is not so. They pretend
that the Lmdmat is one of the pillars of religion,
whereas, in reality, it is an oftice instituted for
the general advantage and placed under the sur-
veillance of the people. If it had bLeen one of
the pillars of religion the Prophet would have
taken care to bequeath the functions of it to
some one: and he would name his intended
successor to bhe published, as he had already
in the case of the leader of prayer (namdz).
The Comwpanions (Ashéb) recognized Abu Bakr as
Khalifa, becanse of the analogy which existed
between the functions of the Khalifa and those
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of the leader of prayer. “The Prophet’ they’

gaid, “chose him to watch over our spiritual
interests; why should we not choose him to watch
over our earthly interests?’  This shows that
the Prophet had not bequeathed the Imdmat to
any one, and that the Companlons attached much
less importance to that and its transmission than
is now done.'! ‘

The Shi‘ah doctrine of the Imimat seems to
show that there is in the humnan heart @ natural
desire for a mediator—some Word of the Father—
who shall reveal Him to His children. At first
sight it would seem as if this dogmsa might to
some extent reconcile the thoughtful Shi‘ah to the
Christian doctrine of the incarnation and media-
tion of Jesus Christ, to His office as the perfect
revealer of God's will and as the guide in life;
but it 18 not so. The mystic lore connected with
Shi‘ah doctrine has sapped the foundation of
. moral life and vigour. A system of religious reser-
vation i8 also a fundamental part of the system
in its mystical developments, whilst all Shi‘ahs
may lawfully practise *tagiya’, or religious com-
_ promise in their daily lives.? This and the legality
1 Les Prolrgomnes d'ibn Khaldin, vol. i, p. 431

¥ This is based on the verse,

Let not beliovers take infidels for their friends rather than
helievera: whnsa shall do this shall have nothing to hope
for from CGod-- uniess, indeed, ye fear a fear from them,
—Sdaratu Alé ‘Tmredn (iii) 27.

For a vritical comment on this verse see, Fauh of Isldm
(8rd cd.} p. 117,
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of mut‘a, or temporary marriage, have done much
to demoralize the Shi‘ah community.

The other large section of the Shi‘ahs, the
Ismé‘ilians, agree with the Tindmites in all par-
ticulars save one. They hold that after Ja‘far as-
Sadiq, the sixth Imdm, and not after the twelfth
Imém, the succession of the * concealed Tmams’
commenced. Tt was, however, from the Ismé‘ilian
gect that wany strange systcms arose, in all of
which the cult of ‘Ali played a considerable part.
It is necessary, therefore, to deal with this branch
of the Shitahs in some detail. Ja‘far as-S4dig
died at Madina in the year an. 148. He had
nomipated his son Ismé‘il as his successor, but
as he was found drunk on one occasion, the
father transferred the office of Imdm to another
son, Musé Kazim. This led to a great dispute.
Some supported the last appointment, others
jwaintained that the son of Ismé‘il, who had
predeceased his father, was the legitimate Tman,
and so appointed Ismd’il's son, Muhaimadu'l-
Habih, whilst the Imdmites stood by Musd.
Muhammadu'l-Habih was called the Mukhtim,
or c'oncea.led Imdm, a title borne by his successors,
which scems to show that they hardly dared to
assist their claim openly.

The Isma‘lians are famous for the esoteric
views they held and their activity in pmp:mgnf‘,in)g
theni. One extreme section was called the Bitinis,
from o word meaning inner. They said there
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was an inner meaning of the Qur'in known only
to the initiated, and that the trme meaning of
revelation could only be learnt from the Iméms, or
from their emissarica. The men who had been
instructed in this secret were called Dé‘s. They
led their disciples through nine stages of enquiry,
the more promising oncs being finally turned
out a8 unbelievers in God and maon. These hien
were furpished with an ‘armoury of proselytism ’
as perfect, perhaps, as any known to lustory : they
kad appeals to enthusiasm and arguments for the
reason and ‘fuel for the fiercest passions of the
people and times in which they lived.'? They
were . bound by solemn oaths to yield mplicit
obe(.lience to the will of their superiors. Of the
Dé'i.s it is said that ‘they used the claim of the
&fn‘n!y of ‘Ali, not hecause they believed in any
divine right, or any Caliphate, but because some
flag had to be Hourished in order to rouse the
people.’?

As a preparation for the first degrec of initiation,
the Dai, having excited the desire of the neophyte,
went on to say that the secret of mysterious matters
about which he had spoken were revealed only to
those who entered upon a severe course of training.
He quoted the verse : * Remember that we have en-
tered into a covenant with prophets and with thee
and with Noah and Abraham and Moses, and

' Laune, A Iistory of Fgypt. p. M.
? 1ind., pp. H-5.
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Jesus, son of Mary, and we formed with them a
strict covenant,’! to show that unless a covenant
were made and a proninse of devotion and loyalty
were given no further steps could be taken.

When the oath of obedience had heen“taken the
pupil entered upon the coursc of study for the
second degree, in which he learnt that truc know-
ledge could come only through the Tmam.

The object of the third degree was to teach
him why there were only seven Imams, that those
who recognized twelve, as the Imdmites did, had
departed from the true religion; that only those
who recognized Muhammadu'l-Habib as the seventh
and last Tmdm could learn the esoteric nreaning
of religious dogmas.

In the fourth degree he was taught that the
prophets entrusted with the promulgation of new
religions were seven in number: Adam, Noah,
Abraham, Moses, Christ, Muhammad and Muham-
madu’l-1-ITabib, the son of Isma‘il, in whose person
was gathered up and terminated all previons know-
ledge (Caldmu’l-awwalin). Each such leader was
called u Ndtiq, and each had a special companion
called Sias. The Sis of Muhammad was ‘Alf. The
proselyte had now to accept Muhammadu'l-Hahib
as a later prophet than Muhammad, and so ceased
to be an orthodox Muslim but a devoted Isma‘{han.
The great majority of men stopped here, but a few

18aratu’l-Ahzil (xxxiii) 1 seo nlw o Siaratu'l-Bagara (i) 77;
Qoratu’l-Matida (v) 1 Saratu’'n-Nahl (xvi} 93,
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selected individuals passed on to the five higher
degrees. '

In the fifth degree the pupil learnt that each
Imédm had twelve ministers, called the Hujjat, or
proof, whose special mission it was to make known
the teaching of their respective Imams. He fur-
ther learnt that religious orders and ceremonies
were to be explained allegorically.

In the sixth degree he was taught that one
religion superseded another, yet all came originally
from God. He also learned that the opinions of
philosophers were superior to those of prophets,
that religious creeds were clever artifices to fetter
reagon. The arkédn-i-din, the obligatory practices
of Isldm, were all explained away allegorically,
and 8o it was no longer necessary to observe
them.

In the scventh degrce the principle of dualism
was taught. Thus, of creation it is said: ‘ When
God createth a thing, He only saith : “ Be.”’ This
is the first of two powers; the sccond is found
in the words: ‘ All things have we created after a
fixed decree.” The object of this teaching was to
destroy helief in the Tauhid or Unity.

In the cighth degree this subject was further
dwelt on to the mental bewilderment of the
pupil.

In the ninth degreec the pupil was led on to
nibilism. He was now taught that there was
no God, no law, no religion.
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Thus the Ism4‘ilians, emancipated from the
control of & moral law, were formed into &
fanatical sect, spreading destruction all around.

In the year A.H. 288 the Dif, Abu ‘Abdi'lléh,
proceeded to Africa and soon attained cons.ider-
able power and influence. He then proclaimed
‘Ubsidw’lléh as the true Khalifa and Imém of
Isldm. Some say that ‘Ubaidu’llih was the brother
of the twelfth Imém (p. 8); others that he was
the son of one of the Mukhtim, or the hidden
Imédms (p.11); others that he was &an 1im-
postor. However that may be, ‘Ubaidu'llah had
been taught his part. -After passing through many
dangers he arrived in lgypt; but was cast into
prison by the ruler of Sigilmésa. He was released
through the influence of Abu ‘Abdi'lléh, who forth-
with proclaimed him as al-Mahdi, the Tmdm whor_n
all expected. ‘Ubaidu’lléh behaved badly to his
friend whom he soon got rid of on a charge of
treason. He was the first of the Fdtimide Khalilas
of Africa, so called from their descent from ‘Ali and
Fétima, the daughter of the Prophet. The fourth
I_\'ll.ul[fa al-Mui‘zz (A.D. 953-75) founded Cairo and
firmly established the Fatimide rule. It is, how-
ever, the Khalifa Hdkim bi Amri'llah (A.D. 996-
1021) who is chiefly connected with our.subject..
The record of his mad actions as a ruler 1s a very
long one and is well told by Stanley Lane-Poole.

1 Egypt, . 124-84. See also Osborn's Islam w:der' the
Arabsgysnrt ili,,pch:xpt.er iv: and S. do Sacy’s Ezpose de la Ieligion
das Druses, vol. i, pp. 330-7.
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He persecuted the Sunnis and all who were suspect-
ed of enmity to the descendants of ‘Ali. His anger
was often roused agninst the Jews and the Christians,
whilst he continnally interfered with the customs
of the Muslims and with the observance of their
religious laws and ritual. The only explanation of
the forbearance shown by the people to this tyrant is
to be found in the Ismé‘{lian view of the Imdmate.
Their idea was ‘thut all the phenomena of this
sensible and material world were types or symbols
of the corresponding realitics in the spiritual and
unseen world. Kvery positive precept of the law
was an allegorical statemant of some unseen
verity ; and as one pure and universal Reason
presided over the spiritual world above, so it was
necessary that in this lower world also the pure
Reason should be incarnate in a visible parson.
That Reason was so incarnate in the Imdm Ismd‘il
and in his descendants: so also it was in the
Fatimide Khalifas of Egypt’.! The idea that
this knowledge could only be obtained through a
descendant of ‘Ali, that 1s, the Imdm and that the
true Imdms were the Fatimide Khalifas was ac.
cepted by the Isma‘flians as a certain fact, and this
explains their submission to such a mad monster
as Hdkim. One of his many wild 1deas was that
he was an incarnation of Deity and that divina
worship must be paid to him. It was not an
unoatural development of the Ismad‘illian 1dea of
1 Ogborn, Islim wunder the Khalifs, p. 247.
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the Imédmat and it gained support. A leading
D44 of the Bitini sect named Dardzi encourayged
the IKhalifa in his pretensions. He wrote a book
to show that the soul of Adam passed into that
of ‘Ali and that the soul of ‘All passed into that
of Hakim. Hékim now openly joined the sect of
the Dardzis which grew in influence and power.
One of their number went to Maeccs, struck the
black stone of the Ka‘ba and said to the aston-
ished pilgrims: *Why do you adore and kiss
this which is useless and hurtful and all the while
neglect him (Hakim) who in Egypt gives life and
death 7’ ,

Ope dav when the courtiers were assembled be-
fore Héki;n. one of them read the verse :—

Wo have not sent any apostle but to be obeyed, if God so
will, but if they, after they have sinned to their own hurt
come to theo and ask pardon of God and t.l‘m spostle ask
pardon for them, they shall auroly find that God is He who
turneth, the Merciful. Siratu'n-Nisd' (iv} G3.

The spesker meant this to refer to Hikim,
but a learted Muslim who was present at once

read the verse . — ,
Verily, they on whom ye call beside God cannot create a

- fly. Saratu'l-Hajf (xxii) 72,

Hakiin was rauch annoyed at this and changed
cou-ntena.nce; but - he dissembled before the
audience and gave the Muslim a present. His
friends, however, advised him to leave Cairo,
which he wisely did. Hékim ceased to attend
the Friday prayers, abrogated the rule about
alms, discouraged the pilgrimage to Mecca and

2
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allowed the fast of Ramaddn to be broken before
mid-day on the last day.

Aonother man, Hamza, now appears upon the
scene. He called himself the ‘H&di, or guide
and the life of those who submit.,’” He earnestly
supported Hdkim’s claim to divinity and quoted
as referring to his marvellous works the follow-
ing verse :—

1f all tho trees on the earth wecre to become pens and if
God should after that swell the soa into seven seas of ink, his
words would not be exhausted. Sgratu Luqmén (xxxi) 27.

As Hamza applied the term Alldh to Hékim
this verse 15 said to refer to the Khalifa's mul-
titude of marvels,

The end of Hdkim, however, soon came. At
last the Muslims were exasperated at the cruel-
ties he practised. The Turkish troops and the
Kitdma Berbers raised a revolt. His own sister,
in reply to an odious accusation, turned against
him. On February 13, 1021, 1ldkim went forth
for a ride, but never entered his palace again.
The ass on which he rode was fonnd some days
later bearing the marks of wounds. Héakim's
coat, with dagger marks on it, was recovered, but
he bimnself was seen no more. His followers
refused to believe that he was dead and awaited
his return, and still the Druses in the Lebanon
belicve that the divine Reason was and is incar-
nate in Hdkim and that the day will come when
he will return in glory and reveal great truths
to men.

THE CULT OF ‘ALI{ 1y

Hikim betore his death allowed the Ismédihan
Dd‘'is to hold meetings in which their peculiar
tenets were cxpounded. He built a large college
in Cairo called the Ddru’l-Hikmat, or Hall of
the Sciences, for the education of these Ismd‘ilian
missionaries. It was almost entirely devoted to
studies of the Shi‘ah mysticism and the discus-
sion of speeulative philosophy. 'T'wice a week
the grand DPrior of the Order convened a Lodge
mecting for those who were to be initiated into
the various degrees and for the exposition of the
dogmas of the sect. Hasan ibn Sabib, afterwards
the Grand Master of the Assassing, came to one
of these meetings. In his early youth he had been
a friend of the well-known ‘Umar Khayyém. He
came to Igypt during the reign of the Khalifa
Mustansir, who received him with marks of favour.
This led to jealousy on the part of other officials,
and at last Hasan found himself in prison.
Having gained his freedom he spent three years
in Syria, preaching the Ismd‘flian doctrines, and
made many converts, until. at last, partly by force,
partly by stratagem, in A.D. 1090, he obtained
possession of w fortress called Alamut, the * Vul-
ture's nest’. He carefully instructed his followers
in the most extreme form of the Ismd'ilian culg,
and pointed out to them that- sufficient care had
not been taken to conceal from the general public
the blank atheistn to which the systemn ultimately
led. So, whilst appearing as a follower of *Ali,
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he enjoined an outward observance of all the
orthodox usages: bul he ecver kept hefore the
minds of his adherents the coming of the Mahdi,
now present in the Fatimide Khalifa of Egypt and
soon to appear as the conqueror of the world. The
age was one of war and strife, and this longing for
the ‘ expected one ' who was to bring peace and quiet-
ness was, to men weary of life, a constant and reviv-
ing hope which lightened the burden of existence.
To carry out his plans, Hasan instituted a hier-
archy of seven grades, he himself being the Shaikh
or the bead of all. In addition to the Dd‘is he
had one order, called the Fidd'is {the devoted ones).
These were the Assassins. They were carefally
selected for their strength, and courage and absolute
submission to his will. They were taught that as
the Prophet had slain Jews in Madina, so they were
atding true religion by putiing away its enemies.
So completely were they under Hasan Sabah's
influence, and so obedient were they to his will,
that at his command one stabbed himself and an-
other cast himself over the battlements of the
fortress to convince a visitor of the power of their
leader. When the Shaikh required the service of
any of them, the Fidd’is selected for the special
service were stupefied with opinm and carried into

a splendid garden,’ where they awoke amidst all

that could appeal to the sensual appetites—perfume
of flowers, cool fountains of waters, companies of
beautiful damsels. A few days were thus passed
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when they were again drugged and brought back to
ordinary life, ready to obey any order given to them.
The memory of those days of delight was looked
upon as a taste of Paradise, from the continual en-
joyment of which only life hindered them and to
which death was the door of admission. The
Grand Master had shown them what it was, and
obedience to his will and death in his cause would
lead to a more enduring state of such joy. No
wonder tha! the Fidd'ls were devoted to Hasan.

Next to these came two Orders, consisting of the
novices and the common people. As regards these
latter, the usual religious dutics of Islim were not
relaxed, for Hasan knew that in their case the bind-
ing force of law and of custom was necessary. It
was only the initiated who possessed the greater
freedom or license and who inwardly rejected all
positive dogma. The summary of their teaching
has been described as ‘to believe nothing and to
dare everything "

Hasan was called the Shaikhu'l-Jubdl, chief of
the mountains, hence the name by which he ig
commonly known, ‘ Old man of the mountains’,
He died in the year a.n. 508, but his family con-
tinued 1n power until destroyed by the Mongol
Hildga Khin in A.p. 1256, The Khdja community
in Bombay 1s said to trace its origin to the mission
of the Assassin named Sadru’d-Din.!

~ 1For a fuller account of Hasan Sabal and his sect, see Eney-
clopedia of Religion and Ethics, vol. ii, pp.138-41,
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Hamza is regarded as the real founder of the
Druses. He opposed Dardzi, and so we have
the curious fact of a sect's being calied by the
name of a man whom its founder repudiated.
It 1s through Hékim and Hamza, whose teaching
was a curious development of the dogma of
the Imdmat, that the connexion between the
Druses and ‘Ali is established. The basis of the
Druse religion is that God is one, that He has
often manifested Himself under human forms and
that His final manifestation is in Hdkim. By a
true confession of the Unity, rightly believed,
men gain eternal life. They hold that two
dangers were to be avoided in the idea formed of
the umty of God. They are expressed by the
words tashbih and ta‘til. In theological language
the former means comparison with something
created ; the second mecans a stripping off, and
in its application to God the denial of any attri-
butes in Him as being incompatible with His
unity. As the Druses finally came to look upon
Muhammad and the four Khalifas who succeeded
him, including ‘Al, as ministers of error, we need
not proceed further with any account of them.!

The case, however, is different with the Nosairis,
or, a8 they are sometimes called, the Ansariyeh,
s small sect dwelling 1o the Lebanon range of
Syria. They have adopted the cult of ‘Ali in an

1 A full account of tho religion of the Druscs will bo found
in Scll's Kasays on Isldm (S.1.C.K. Madras) pp. 165-84.
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extreme form. As very little information is avail-
able in English literature about the cgriOll.s sect,
I deal fully and in considerable detail with the
subject.
. The Nosairis are described as a manly race,
browner than the Turk, but fairer than the Art':.b.
The women when young &re handsome. Tl‘ley live
chiefly in villages and produce various articles of
commerce, amongst which wine and tobacco are
the most important. The Latakia tobacco 18 well
known in the East. They are said to be now about
130,000 in number. They are ill-educated, but
honest and industrious peasants. The chief interest
connected with them is that they form a re111n:?.nt
of the many sects into which the Shi‘ah section
of the Muslim world was soon divided. Many of
these sects followed the cult of ‘Ali to such an
extent that their religion assumed a grotesque and
strange form. . o
Various sccounts are given of their ongin. As
a tribe they seem to have existed from ancient

times. Their modern name is said to be derived

from a Muslim who, about the year A.H., 270
came from a town called Nasaria ;' but a more pro-
bable cxplanation is that their present name comes
from Muhammad ibn Nosair, a disciple of th.e
eleventh Shi‘ah Imém, Hasan al-*Askari. If 80,1t
gives the reason why, though they hold so much

1 Qilvestre do Sacy's Religion des Druses, vol, ii, p. 562.
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in common with the [sma‘lians, they yet differ
from them.

In the early part of the twelfth century the
Ism4'flians tried to establish themselves in Syria,
but were compelled to retire to the mountains,
The Nosairis had to submit to this invasion and it
did not draw them nearer to the invaders, for there
has always been enmity between the two sects.?

The power of the Ismna‘ilians was broken up In
the thirteenth century in Persia by the Mongols,
and in Syria by Baibars, who also tried to convert
the Nosairis to orthodox Islém. He forced them
to build a mosque in each village, but the Nosairis
would not at his bidding change their opinions.
It was about this time that o learned Muham-
madan divine, ibn Taimiyyah, gave a fatvd, or
Judicial decision, against them, which shows that
the Muslims were then paying some attention to
this curious sect. The fatvd, to which we shall
refer later on, though the work of an adversary,
is useful as & description of Nosairi faith and
practice.

At the beginning of the nineteenth century the

Nosairis were brought into conflict with the Tur-
kish Governor of Damascus. On the arrival of
Ibrdhim Pasha in Syria in 1832 the mountainous
region occupied by the Nosairis was governed by
their local chief who paid tribute to the Pasha of

! Burckhardt's Travels in Syria (ed. 1822) p. 152,
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Tripoli. In 1847 there was an insurrect‘ion and
the Turks intervened. Tn 1854 troubles again arose,
and so the Turkish Government appointed one of
the Nosairi chicfs, named Isma‘ll, Governor and
received him with much pomp and ceremony at
Beirut and at Tripoli. He, however, assmned the
airs of a monarch, oppressed the people ar}d en-
riched his friends. Still, so long as he paid the
tribute regularly, the Turks did not‘interfere. He
employed an agent, both at Tripoh 'a.nd at Con-
stantinople, and thus kept himself in fa.vour“a:t
head-quarters. Tnmults then arose and Ismd‘il
Beg was slain. Since then the Turk‘s.ha.ve !‘l.d-
ministered the country by their own officials. The
country is ill governed and t'he condition of t.}.le
people is bad. [n 1870 a Russian ﬁ.\gcnt at Latakia
wrote to his Consul-General at Beirut abf)gt them.
He reported the condition of the Nosairis to be
miserable and sad. Their villages were dcva.sta.‘tcd
by pillage and fire. The tax gatherers and officials
were unjust, and took away even th‘e means Qf
existence from the people, who cowplained 1n vain
to the Governor.! For inany long ages, a.ga.ms.st
Grecks, Arabs, Franks, the Nosairis preseryed their
independence, and still, though in an a.b]e.;ct con-
dition and not politically free, theyv retain their
religion. _

Of that religion we must now give some account,
though, as in the case with so many of the sub-

1 Renc Dussard's Histoire et Beligtom des Nosairis, p. 38.
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divisions of the Shi‘ahs, it is extremely difficult to
_get any clear view of their religious system. It
i mixed up with old pagan notions, Gnostic
1deas, and all manner of heresies: but there are
a few distinctive doctrines which can be defined
and which differentiate the Nosairis from the
rest. They divide time into seven cycles, cach
corresponding to a manifestation on earth of the
deity. The Ismd‘ilians also hold this view, but
whereas they make this, the last age, that of the
{Jmnifestation of the Mahdi, the Nosairis say it
1s that of ‘Alf whom they exalt to divine honour.
He 1s the Ma‘ni, a peculiar term expressing the
‘sense’ or ‘meaning’ of the thing revealed. Tt
practically is the divinity hidden under a human
form. This term constantly occurs in all their
writings. Hamza, the apostle of the Druses,
speaking against the Nosairis, says: ‘He who
places the Ma‘ni in ‘Al and adores himn will be
deprived of all good in this world and in the
next! The Nosairis eagerly rcceived some of the
new teaching of the Ismé‘ilians and worked it
into a system of their own. Little is known
about it, but it seems clear that the Ismé‘ilisn
propaganda really affected them. Then, unable
to raise themsclves to philosophic speculations,
they conceived of God, not as an abstract divi-
nity, but as ‘Ali, the incarnation of the Universal
Soul, the emanation from God, as God himself.
1 8ell's Essoys on Isldm, p. 159,
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With the DPersians the idea of the divinity
of ‘Alf has gathered round him as the legitimate
Khalifu aod so has a political as well as a reli-
gious 1mport. The Nosuiris had no interest in
a Khalifa. To them ‘Al was simply a divine
being, and the belief is confined thus to the
sphere of religion. They say he is unique and
immortal, that his essence is light. Though with-
out attributes, he controls creation and destroys
empires. Outwardly he is recognized as Imaém:
in reality he is God. This extreme view leads
the Nosairis to treat as polytheists those who
make no distinction between the Khalifas Abu
Bakr, ‘Umar, ‘Uthmén, and *Ali. They look upon
the first three as incarnations of Satan. The dis-
tinctive feature of the Nosairi religion is, then,
the prominent position given to the divinity of
‘Ali. Their creed may be summed up in the
words, ‘ There 1s no other god but ‘Ali’ The
Imams ave his representatives on earith. The
Nosairis look upon their own Shaikhs 28 Imdms
whose will i1s law, and whose knowledge extends
to events of the future. The faithful must consult
them 1n all affairs of life, follow their advice 1n
the arrangement of new houses, accept their deci-
sions as to the auspicions day for a marriage,
or removal to another place of residence.

Shahrastanf says that the Nosairis are those
who have carricd to exaggeration the veneration
of ‘Ali and that they consider him to be a por-
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tion of God (fehw juzwan Ilian).! It is said that
‘Al from his own light created Muhammad, thus
reversing the Muhamnmadan theory of the nur-i-
Muhammadi. The Nosairis believe also in &
Trinity, consisting of ‘Ali who is the Ma‘ni,
Muhammad who 1s the H:i)ib or veil, and Salmén
al-Fdrisi who 1s the Bab or door. The two latter
are sometimes said to be emanations from God.
This idea of a Trinity does not seem to have
been borrowed from Christianity, but to be the
developient of some local cult.

This Trinity is represcnted by a symbol which is
highly venerated, and which 1s used in meetings
for the initiation of disciples. It 1s called the
¢ Sirr-i-‘ain min sin,” that 1s, ‘ the secret of the
letters ‘ain, mim, sin’'. ‘Ain is the first letter
of the name ‘Ali; min of Muhammad; sin of
Salmin. In this Trinity ‘Alf occupies the highest
place. The Nosairi savs: ‘I turn towards the
Door (Salman) ; T bow before the Name (Muham-
mad) ; I adore the Ma‘ni (CAll)’. One writer says :
* He who adores the Name to the exclusion of
the Meaning (i.e., Ma‘ni) is an infidel; he who
adores both is a polytheist; but he who adores
the Ma‘ni to the exclusion of the Name, that is,
adores ‘Alf alone, is the true belever,

The Nosairis believe that before the world was
created they were bright shining stars. They were
777 years in that state. Then ‘Alf appeared in

! Shabrastini, al-Milal wa'n-Nikal, p. 143-4,
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all the splendour of a sapphire. They sinned by
saving, ‘Ali has not been created over us,” and
so for 7077 vears they were covered with a vell.
Then * Al said: ‘Am I not your God?" to which
they replied, ‘ Yes'; but again sinned and for
another long period were put into darkness. Again
‘Ali appeared in the form of a Shaikh with a long
white beard and said: * Who am 1?2’ They replied,
‘We do not know’. Then he appeared as a young
wan mounted on a lion: then as a little child,
At each appearance he said: ‘Am I not your

"God?' He added: ‘I have created for you an in-

ferior world into which T shall send vou. I have
created human forms for you. Those amongst
vou who come to know me and the veil and the
doov (i.c., the Trinity), T will bring back here.
He who denies me will be transformed with a
transformation debased.” Then they said:— O
Master, exalt us to thy glory and we will adore
thee. Do not cast us down to the lower world.
To this, ‘Ali replied, ‘ Say, *“we only know what
thon hast tanght us. Thou art the most wise™,
then T will pardon you still’.  On account of
their disobedience, ‘All created Iblis (Satan) and
the devils, and, on account of the sin of Iblis,
he created women. It is for this reason that
the Nosairis deny the immortality of the souls
of women ; nor do they teach them the prayers,
or any portion of their religion. a position wh?ch
the women seem to have accepted with equanimity.
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The Nosair1 belief, then, may be thus summed
up. They look on ‘Alf as God, believe in
metempsychosis and the eternity of matter. Wine
is sllowed. The resurrection of the body, the
existence of paradise and hell are denied. Ceremo-
nial ablutions are not required before the five
prayers, and, instead of them, it is enough to
repeat the five pames of ‘Ali, Hasan, Husain,
Muhbsin and Fdtima. ‘Ali is the creator of the
heavens and the carth. HHe is the J:ord ; Muham-
mad is the Veil;, Salmdn is the Door.!

It may be well at this stage of our considera-
tion of the subject to notice briefly a very im-
portant fatvd delivered against the Nosairis by
Tagiu'd-din  1bn Taimivyah, who died amn.
728,—aA.D. 1327 The statement of their views
and practice is by an opponent, but it may be
taken as fairly correct; at all events 1t represents
the then views of Musliins concerning them. The
judgment is that of an orthodox Muslim. The
following epitome of the case as stated, and of
the judgment given, brings out the chief points.

QUESTION

What do the Saiyids, the learned Iméms of
religion, say about the Nosairis, who say that wine
is lawful, who believe in metempsychosis and in

1 René Dusasard, ITistoirve et Religion des Nosairis, p. 70.

* The original Arabic of thig fatvd will be found in the Journal
Asiatique for Aolit-Beptembre 1871, pp. 162-178.
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the cternity of matter, and who deny the bodily
resurrection of the dead, and heaven and hell,
who declare that the recitation of the names of
‘Ali, Hasan, Husain, Mubsin® and F4tima takes
the place of the five stated prayers, who say that
‘Alf created the heavens and the earth, that he is
their God in heaven above and their Imim on
earth below, who say that unless initiated no one
becomes a true Nosairi and that then it is a sin
to reveal the secrets thus learnt. They believe in
the transmission from age to age of the Name
(Ism) and of the Meaning (Ma‘ni). Thus Adam
was the Ism, and Seth'the Ma‘'ni: Jacob the Ism
and Joseph the Ma‘ni. They quote the verse, ‘I
will ask pardon of wmy Lord, for He is gracious
.and merciful,”?* to show that Jacob, the Ism, could
not forgive his sons; but would intercede with
Joseph, the Ma‘ni, for them, and then quoting
the words of Joseph, * No blame shall be on you
this day’?* affirm that this shows he had greater
power than Jacob. This exalts the Ma‘ni. In
the same rclation were Moses and Joshua: Solomon
and Asaf: Muhammad and ‘Ali. In each case
the second namme, being the Ma‘ni, is superior,
What is the decision as to eating cheese made by
them? Ts it lawful to allow them to remain on
the frontiers of Islém? Ought the ruler to send
' A son of *All who died in infancy.

1 Buratu’l-Yasuf (xii) 93.
* Sdratu'l-Yusuf (xii) 93.
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them away and put Muslims in their place? Ts
it not a duty to denounce them and to extirpate
such absurd beliefs ? What will be the reward of
hita who applies his zeal to this object ?

REPLY.

The Nosairis are a branch of the Karinathians,
more infidel than Jews or Christians and even
than the pagans.” They have done more harm to
Islam than all the unhelievers have done. In the
presence of ignorant Muslims they pretended to
be Shi‘ahs:' but they believe neither in God,
nor in His Prophet, nor in His book, nor in
heaven and hell, nor in any prophet or religion
before Muhammad. Their object is the absolute
negation or the {fuith and practice of Isldm. They
teach that the five stated prayers (namdz) sym-
bolize the knowledge of their mysteries, the fast
their secret obligation, the Hajj the visits to their

! Henry Maundrell, who travelled in Syria in the year 1697
says of tho Nosairis who dwell in the mountaing: * Tt is their
principlo to adhere to no religion ; but camelion-like, they put on
a colour of religion, whatever it be, which is reflected upon them
from the persons with whoin thoy happen to converse ; with
Christians they profess themselves Christians: with Turks they
are good Musalmans; with Jews they pass for Jaws, All that is
certain councerning them is that they make much and good wine
and aro great drinkers.' Travels in Syrin in 1697 by Maundrell.
(London cdition 1810), p. 16.

B‘urckhardt, who, in the yoar I410 travelled over the same
region, suys that the Nossiris * whenover thoy visit any part of
the country under 'lurkish rule assume the character of
Muslims, being well awnre that, if they should be dctected in
the practico of any custom contrary to the Turkish religion, their
hypocerisy in affecting to follow the latter would no longer bo
tolerated." RBurckhardt, Travels in Syria (ed. 1822), p. 152.
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Bhaikhs. Whenever poseible they shed Muslim
blood and slaughter pilgrims. They are our

“enemies and bave joined the Chnstians against

us. They have no faith in the revealed books,
Pentateuch, Gospels and Qur'dn.  So according to
the doctrines of Isldm it is wrong to intermarry with
them, or for a Muslim to cohabit with a Nosairi
glave woman. Animals slanghtered by them are
unlawful as food, and cheese made by them may
not be eaten. Their vessels and clothes are impure:
They must not be buried in Muslima cemeteries,
nor may prayers be said at their graves. ‘Never
pray thou over any one of them who dieth, or siand
at his grave, because they believed not in God and
His Apostle and died in their wickedness.’! They
must not” be employed on the frontiers, nor in
fortresses, nor 1n the army. The sacred war
(jihdd) and severe measures against them are agree-
able to God and are a religious duty. It is pot
lawful for any one to conceal what he may know
of their affairs; on the contrary, he must make
it clearly known. No one should aid them, nor
oppose those who attack them, for the divine
command 18, ‘O Prophet! contend against the
infidels and the hypocrites, and be vigorous with
them ; hell shall be their dwelling place! wretched
the journey thither!'? An authentic tradition
gtates that ‘s day and a night spent in combat in

1 8iaratut’-Tauba (ix) 85,
2 Shratu't-Tauba (ix) 74.
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the way of the Lord is better than a month's
fasting. Jihdd is better than the greater or the
lesser pilgrimage’. The Qur'dn says: ‘Do ye
place the giving of drink to the pilgrims, and the
vigitation of the sacred temple on the same level
with himn who believeth in God, and in the last
day and fighteth on the way of God? They shall
not be held equal by God.’?

This fatvd thus utterly condemns the Nosairis
and sanctions severe measures being taken against
them. It has not had, however, any great in-
fluence; for the Turks, though they despise the
Nosairis over whom they now rule, do not carry
out the severe measures which Tagiu’d-din ibn
Taimiyyah, in centuries long gone by, pronounced
against them.

The Nosairig, themselves a sub-division of a
sect of Isldm, are againTsplit up into a number of
parties. Some of these represent a cotnpromise
between what they learnt from the Ismé‘ilians
and their own ancient beliefs; but the points on
which they differ amongst theinselves are exceed-
ingly abtruse and of little general interest.? They
are divided into two classes; the Shaikhs and
the ordinary people. A Shaikh must be of the
family of a Shaikh. These men are held in the
highest honour by the people.

1 Buratu't-Tauba (ix) 19,

7 A full account is given by René Duseard in bis Histoire et
Religion des Nosairis, pp. 77-103.
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The Nosairig, in common with the Ismé'{h‘ans
and the Darwish Orders, a.d‘mit. 1.nembers into
their religious system by an .lmt.m.tlon ccremonhy.
They have reduced the nine degrees of the
Isméilians to three. A neophyte. r‘nlust be borp
of Nosairi parents and cannot be initiated by his
own father, He must be, at least, ﬁftefl:n years 'o.ld.
The father, in the presence of a Sha.ll_(‘_}l, testlhe.s
to the good character and the cducation of hl;s
gon, and produces witnesses who sy that the
1ad will be faithful and true, a.n'd' w11-l -not rev:’-:tz:l
any of the secrets - of the Nosairi religion. The
Shaikh then undertakes the preparatory m.st_rl%c-
tion of the lad. When that is done the 1nitia-
tion takes place. In the first one, the neophyte,
in order to show his humility, puts the f?hppear;
of all the assistants there assembled on hlS. Eet
and says: ‘I implore you to beg my Shakh 1 o
receive e as n slave, to purify me from poly=
theism, to draw me out of the da’rkness of er.r;{)lr1
and to lead me in the right way. The‘ S‘h&l'_,
addresses the lad somewhat as follc-)ws.: 1 1nv1ge
thee by the order of God :m.d by His w1l'l,hn.cclcl)rr;
ing to the noble word of His scrvant, wn:h w (;er
God has placed thee. Be conﬁflcnt in the or;]
of God. There is no doubt in what He' as
established for thee—it is the light of the 1\1'10;‘:-,
ledge of the Faith. To its defence apply th?«s;a .l
Words are then used which describe the glz( ua.d
formation of the body in the womb, words base
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on such a description ag ig given in the Qur'gn.!
These have some mystical application to his s iri.
taal growth. He is then told, under the eeall) ot:
secrecy, further points, and js made to re. reat
gr?at. nuiuber of times the formuylg By thelsecre::
of A.lt.l I:(‘ll'll] sin.' He is then given wine, a symbol
of divinity, to drink. After this, the St;a.ikg r
Bounces over him a benediction and sa.ys"_Tf ;3‘
of t‘he faithful hath God bought their per;aons “.21’
their substance, on condition of Paradise afrr;r
them: on the path of God shall they fight.'®
The neophyte then embraces the Shm'khé al.]d
kisses the ground in front of him. The-_g,h ikh
says: ‘ Rise, God guard thee.’ T
. After forty days the Pavents of the newly ip;j
tiated person give a great entertainment at {vhi }_;
the second initiation takes place.  About ei ixt
m.ont.hs after this the final stage is passed T}!ng
h1s.full entrance into the religion ansv;fors; to “1115
period of his natural physical formation ah'ea.de
referred to. The ritua! of the last initiation .
very complex and forms a grand ceremony Thls
mitiated then resides for some time with n.}.Sh h
who perfects his education. wih
.The belief in transmigration g complete ;
virbuous Nosairi will after death rank among ’th&
stars ; an evil one will pass through many ;,)rans?
formations. If he disobeys a command given by

1 Sdratu'l- M8 mindm (xxiii) 13-14,
? Sdratu’t-Tauba (ix) 112,

THE CULT OF:‘ALf 37

‘Alf, he will become a Jew, a Christian or a Sunni
Muslim. Infidels, who do not worship ‘All at all,
will becomne camels, asses, dogs and so on. The
Nosairi, however, looks forward to a final release
and prays: ‘ Deliver us from human forms, and
make us return to the luminous bodies amongst
the stars of heaven.’

Amongst the ordinary people, the worship of
al-Khidr, whom they associate with St. George,

~i8 common, and the story of the victory over the

dragon and other marvels are fully helieved. In
fact, the distinction between the initinted and the
non-initiated has considerable etfect on the re-
ligious beliefs of the people. The initiated fol-
low the teaching laid down in their religious
books, the rest satisfy their religious sentiment
by the observance of ancient customs. They make
their offerings to al-Khide. He is to the ignorant
masses, what ‘Al is to the more instructed of
the people. |

The Nosairis observe niany religious festivals,
The chief féte day is the Yaumu'l-Ghadir, which
is observed on the eightecnth day of Dh&’l-Hijdh.
It was appointed as a Shi‘ah festival in Egyps
80 long ago as A.H. 362 (a.D. 972). It is said that
Muhammad, after making the Hajj, or pilgrimage
to Mecca, encamped at a place called Ghadir, and
there appointed ‘Ali as his successor. The Nosai-
ris have adopted this view, and so lay much stress
on the observance of the festival. They say that
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the following worqd
s of the Qurdn yeofer
event commemorated - ‘O eclsin oy
ated ; &ppostle ! proclaim

::l:t '};ath been sent down to thee frml:l thy Lo:t‘ln
, thou dost not, thou hast not roclai |
His message at o1 1 proviined
They 88y that this was g command
;Ee doctrine that Al was the Ma‘ni
heu?v:rrll?ad bad not made such 2 p'rocla.rna.tion
uld not have been g tyye '

‘ ‘ ) ropl
pl:-(};'ﬂvlmed God's messape at a.Il}l ?P i e

called a glorious day, a da o,

. . y of jov, a q i

be:}r; witness to the high dignity of ‘A(l?y e
o e éeast of al-Fitr is in hc;noul' of ‘Muham
I 4nd a prayer used on i Bays: ‘O my God-
T Zit tha.; II!lIuh:men.d 18 Thy praised Na.me’
Shy deserve ace, Thy venerated Veij - ’
it s concerning whom Thoy has‘feﬂ' R
the outward and the inward Ineaning

festival of the believers and the salvation of the

to reveal
and that ;f

The. ‘f}shdra, kept on the tenth d
T, 18 1n memory of Husain,? byt
Bay that he is not dead.

ay of Muhar-
the Nosairig
He hag simply disap.
‘turn. They say: ‘I gtiest

. - not been siain, nor ¢
quered ; that thou hast not died nor wilt (je . l()):t

8] O

TSaratu')-Ma'ida {v) 71
] . ]
The Fain of Islam, (3rd ed.), pp. 8529

This day is
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Many other féte days are kept, in the ceremonies
of which there are traces of the old pagan supersti-
tions. Pilgrimages to the towmbs of venerated
Shaikhs are common. Groves of trees are planted
near the tombs of saints, a practice which is pro-
bably a rclic of the old pagan custom.

The Nosairis practise the rite of circumcision,
but no fixed age is required. At death the body
is washed, wrapped up in white cloths and laid
Each person present places some
earth on the corpse. Three upright stones mark
the place of thc grave. If a man of one tribe
kills a member of another, his tribe has to pay
blood nioney, often as much as the equivalent of
£15. The bridegrooin has to pay a sumn of money
for his bride. One part of the marriage ceremony
consists in the beating of the bride by the bride-
A mon may have four wives, but is not
allowed to divorce any one of them. He can only
get another wife when one of the four dies. Some
of the sects do not allow smoking; others permit
it. The Nosairis have a number of secret signs
by which they know each other when they meet
in distant places.! ‘

The Druses have always been enemies of the
Nosairis. Al Hamza, the minister of the Khalifa
al-Hdkim, whom the Druses worship, wrote a book

in the tomb.

groot.

L A fairly good account of the accial habits of the Nosairis is
given by the Hon. F. Walpole in The Ansayrit, vol. iii, pp. 343-
63: but ho has confused thermn with the lsmé‘flinns from whom

they are distinet.
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called the Refutation of the Nosairis, in which
they are accused of all manner of evils ;! but Hamza
was actuated by jealousy, and much reliance can-
not be placed on his statements. As regards his
grosser accusation it may be noted that a Nosairi
catechism concludes with these words: ‘adultery
is a black robe which the faithful do not wear,
and with which they do not cover them-
selves.’

This somewhat meagre account of this little
known but peculiar tribe reveals the extraordinary
influence the history of ‘Alf has upon the eastern
imagination. In some form or other of it many
millions of the human race have adopted this
curious cult, though none have carried it so far
@8 the Nossiris have done. They hold to their
extreme view of it with great tenacity and, ap-
parently, no political or social changes can shake
their belief in the divinity of ‘Ali, or the ardour
with which they pay divine honours to him. To
the colder and more practical Western mind it all
seems very strange, even if not very foolish ; but
8 belief which influences 80 many races, is so wide-
spread, and which finds such a curious outcome in
the Nosairi religion is, at all events, worthy of
close study and observation as one of the many
forms into which the religious faculty in man
develops 1tself.

R A futl account of Hamza's charges against them will be found
in Silvestre do Sacy's fsligion des Druses, vol. ii, pp. 568-75.
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We now pass on to consider the connection of
‘Al with the B4bi movement.

We have seen that AbU'l-Qdsim' (al-Mahdy)
succeeded his father as Imém in the year A.H. 200
(A.D. 873) just one thousand years before the mani-
festation (Zuhur) of the B4b. He is said to have
disappeared in the year a.H. 329 (a.n. 940) and
to be now living in the mysterious city of J&-
bulqéd or Jibulsd. It is believed that in due
time he will reappear, that Jesus Christ will
herald his approach, that then injustice and
misery will be put away, that the true (Shi‘ah)
faith will prevail, and that a millennium of
happiness will be ushered in. Meanwhile, he is
invisible and inaccessible to the great mass of his
followers. At first, however, he held direct inter-
course in some way with a select few who were
the channels of communication between himself
and the larger body. These intermediaries were
called ‘ Gates’' (Abwab). Their names are Abd
‘Umar ‘Uthmwéan ibn Sa‘id ‘Umari, Abi Ja'far
Muhammad ibn ‘Uthmén, Husain ibn Rdh Naw-
bakht{, and Abd'l-Hasan ‘Ali ibn Mubammad

‘Simarf. .For a period of sixty-nine years these

* Gates', one after the otber, were the medium
of communication with the Imém. This period
is called that of the ‘wninor concealinent’ {ghaibat-
i-sughra). The day came at length when the
last ‘ Gate’, Abu’'l-Hasan, reached the end of life

1 Anle, p. 8.
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and the people begged him to nominate a suc-
cessor, s his predecessors had done; but he
absolutely refused to do so, alleging as his reason
that ‘ God hath & purpose which He will ac-
complish . That which the faithful had looked
forward to with despair had now come to pass, and
all intercourse with the Imam was at an end.
This period is called the ‘major concealment’
(ghaibat-i-kubra). The importance attached to these
men snd to their position is scen from the follow-
ing extract from the Beyan, & B4bf book to be
explained later on, in which we read : ‘ For God
hath associated refuge in Himself with refuge
in His Apostle, and refuge in His Apostle with
refuge in His Imdms, and refuge in the Imdms
with refuge in the Gates of the Imdms. ]3"01'
refuge in the Apostle is the same as refuge with
God, and refuge in the Imdms the same as refl.lge
in the Apostle and refuge in the Gates 18 identical
with refuge in the Imdms.’

We next come to the time of Shaikh Ahmad
al-Ahs&'f (a.p. 1733-1820), who was the founder of
the Sha.ili}_li gect. He had a profound belief 1n *Alf,
and was dovoted to the memory of the Imdms,
whom he looked upon as creative forces, arguing
from the text, ‘ God the best of creators’ [Suratu’l-
M&'mimin (xxiii) 14], that, if He be the best, He
cannot be the only one. The special point of hi.s
teaching was that ‘ God is hnmanent in the Uni-
verse which proceeds from Him, and that all the
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elect of God, all the Imdms, and all just persons
are personifications of the divine atéributes.’ Ac-
cording to this belief, he hed that the twelve
Imame from ‘Al to al-Mahdf were personifications
of twelve chiel attributes of God, and that, conse-
quently, they were eternal. * Amongst these Imams
‘Ali holds the highest rank, being superior to
angels, to prophets and to Mubammad.™

‘I'he successor of Shaikh Ahimad was Héji Sayyid
Kizim. The Shaikhf doctrine now spread all through
Persia. In ‘Irdq slone there were more than a
hundred thousand disciples. Sayyid Kézim died
In the ycar A.D. 1843, and left no successor.
According to the Bdbl writers he appointed no
one, because he looked upon Shailkh Ahmad and
himself as forerunners of one who should shortly
appear and be far more glorious than they had
been. To Mulld Husain, one of his most distin-
guished followers, he said : ‘ From whatever quarter
the sun of truth shall arise, it will irradiate all
horizons and render the mirrors of believers’
hearts capable of receiving the effulgence of the
lights of wisdom.’

After fastings, vigils, and prayers for guidance,
the Shaikhis began to consider what was to be
done in the matter of a successor, a spiritual director.
They then went in different directions. Mulld
Husain proceeded to Shird~ and there met with

L Journal Asiatique, Sixidme Sdrie, tome vii, p. 458.



44 THE CULT OF ‘AL

Mirzd ‘Ali Muhammad who produced before him
the signs of his call to his divine mission.
Amongst these was-his commentary on the Siuratu
Yasuf (xii). For seversl days Mulld Husain
pondered over these matters, and, after a long
and severe struggle, became convinced that he had
found in the young and ardent enthusiast before
him, the *Proof ', the ‘True One’, the *“Sun of
Truth’, to whose advent H&ji Sdyyid Kdzim had
pointed. ‘He wrote to his friends at Kerbeld
that neither he himself nor any other of them was
worthy of the high dignity of Murshid (or lcader)
and that that “Illuminated One ", to whom their
late master had referred, was alone worthy. I
have found him at Shirdz and he is worthy to be
the Murshid.'! It is for this reason. and because
heso heartily espoused the cause of his new master,
that Mulld Husain is named the ‘ Gate of the Gate’
(Bdbu'l-bdb); the ‘First Letter’ (Harf-f-awwal) ;
and the ‘ First to believe’. But this decision was
not acceptable to all the Shaikhfs. A party headed
by Héji Muhammad Karim Khén of Kirmén utterly
refused to receive the Baband became his bitterest
persecutors. However the great majority followed
Mulld Husain, and Mirzd ‘Alf Muhammad becaze
their recognized leader.

The Shaikhis rejected certain articles of the Shi‘ah .

creed and added one, which they called the fourth
support or pillar (rukn-i-rdbi’). The nmeaning of

1 Journal Asiatigue, Sixieme Série, tome vii, p. 465.
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this is that there must always be amongst believers
one perfect man (shakhs-i-kimil) who can be the
channel of grace (wdsita-1-faid) between the absent
Imdm and his people. The terin ‘ fourth support’
is primarily applied to the dogma that the con-
cealed Imdam must always have on earth some one
who possesses his entire confidence, to whom he
gives special spiritual instraction, and who is thus
qualified to convey to the believers the wishes and
wisdom of their invisible head. The terin has,
however, come to be applied to the person who
fulfils this oftice. It is said that H4dji Muhammad
Karfin Khdn, the Shaikhi who refused to accept
Mirzda ‘All Muhammad as 2 leader, considered
himsclf to be the fourth support. This, too, was
the position of the Bdb, at all events at first. for
he claimed to be this ‘ fourth support’, and thus
to occupy the place held by the *‘Gates’, who
were the intermediaries between the Imidm and
his followers during the minor occultation. Thus
it is that Bdbiism 1s connected with the very central
doctrine of the Shi‘ahs, though in many other ways
it has so far departed from accepted Mubammadan
ideas as to form a new sect altogether.

Mirz4 ‘Alf Muhammad was born at Shirdz, on
October 9, 1820, As a young man he proceeded
on business to Kerbeld, where he was brought
into contact with Haji Sayyid EKdzim, the
Shaikhi leader, whose Ilectures he océasionally
attended. '
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Visitors to Kerbeld, especially those from Shirdz,
showed him much consideration. and so his fame
was spread abroad. He now began to commit
his thoughts to writing, and composed a com-
mentary on one of the chapters of the Qur’dn,
the Sturatu Yuasuf (xii).

He was & very earnest student, and now began
to attract general attention. Thus it came to pass
that on May 23, 1844, when he was about twenty-
four years of age, Mirzé4 ‘Alf Muohammad more
definitely formulated his views and announced
himself as & duly authorized teacher and guide.
He then assumed the name of the Béb. e
said : ¢ Whosoever iwishes to approach the Lord
his God and to know the truc way that leads to
Him ought to do it through me.” Of this period
of his career Mirzd Kdzim Beg says: ' The num-
ber of his adherents increased, day by day, and
when they demanded that he, like the anpcient
prophets, should give them a sign, in proof of
his mission, he relied on this that he could
write & thousand inspired lincs in one day. By
his peculiaritics and by his austere life, even when
still at Kerbeld, he was called the Illuminated.
When the inhabitants of Shirdz returned from

Kerbeld, they used to say: « Have you heard of

our Sayyid ‘Al Muhammad ? He isno longer a8

we are, he has become famous and has merited
the name of the Chosen of God. All people,
small and great, flock around him.” " He also adds
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that dreamers and mystics, and evil dis 63 d
persons from self-interest joined him. No gouit
some did so from mixed motives; but Mr. K, G
Brow.ne? seems to me to give the fairest a.'cco'unt'
He dnndeg the Bdb's first adherents into sever l
clagses. Firstly, rigorous and pious Muhamm:
dans who really believed that the signs.of th..
twelfth Imdm were fulfilled in him ; secondl ]f;
those who desired reform in Persia and thgl'l a;lt
that Bibfism would conduce to that end ; thirgl
the m?'stics who considered Bdbfism to b(’e simil;:
tohthelr ow;] pantheistic system ; fourthly, those
who were drawn b i ,

who were draw Bég‘l the personal influence and

The next step seems to have 1lgrri

to Mecca in November 1844.})83\!]&2?05()1:1{;“]:1;56
all the rites incumbent on pilgrims, he ro!:urneg
early in the following year to Bushire. HE 800N
became the centre of attraction, and thel Mullds
and others became excited about him. They in
dflced Hussin Khédn, the Governor of Fii.rtj;, tc-)
give orders that some of his followers shouici be
beaten. A little later on in the year the B4b
whs brought as a prisoner to Shirdz. Mirzd
Kdzim Beg thus describes a famous disputation
held there: ‘The ‘Ulamé then assembled. The
Bl.ib appeared in the midst of them and spbke
with courage and enthusiastn. The Governor, who
had assuined the character and position ’of a

1 Journal of the Royal Asiatie Sociely, 1889, p. 504,
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learner, humbly suggested that the Bdb should
demonstrate that his doctrines were superior to
- those of Mubammad. The BAb answered boldly,
“Take wy Qur'dn, compare it with that of your
prophet, and you will be convinced tha.f, my re-
ligion is the preferable one.” On hea.rllng these
words, the Governor changed his attitude and
called for the executioner to whom he pointed out
the prisoner. The DBib was then bound and
beaten.’ .

The orthodox Mullds soon perceived that they
must attack the BAb direct, and so they urged
the Governor of Fdrs, Husain Khdn, to take more
decisive action, saying: ‘If thou desirest the ex-
tinction of this fire, or seekest & firm stopper for
this rent and disruption, an immediate cure and
decisive remedy 18 to kill the Bab.

An attack was made on the house in which the
B4b lived, but, apparently with the connivance of
those who had charge of him, he was allowed t'o
make his escape and to proceed to Isfahdn. 'I‘h{s
event took place about March 1846. Before hig
arrival at Isfahdn he wrote & letter to the
Mu‘tamadu'd-Dawla, the Governor of the Province,
asking for a suitable lodging. The_Governor,
Minuchihr Khdn, afforded him protection a.gd
showed him hospitality. At first the ‘Ulam4 paid
the B4b much respect, but soon began to be
alarmed at his growing influence with the Gover-
nor, and signed a declaration to the effect that they
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werc quite convinced of the heretical character of
his doctrines. After the death of the Governor in
1847, the Bib was removed to the castle of Miakaq,
& fortress on the north-west frontier, though his
confinement was not at first g rigorous one. His
followers were allowed free Intercourse with him,
&nd continual correspondence went on between the
Béb and his principal agents. The Bib at this
time wrote many religious books, and his influence
Beemed to be on the increase. It was, therefore,
determined to place him in stricter confinenent,
and 80 he was removed to the citadel of Chiriq,
near Urumiyyé. Soon after his arrival there he
was brought to Tabriz to undergo his first exami-
nation. A full account of this is given by the
Mubammadan historians, but as they represent
him as utterly foolish and ignorant,! it is more
than probable that it did not take place as narrated.
Mirzé Kizim Beg says that the accounts given of
the interview were most contradictory, and he
does not give credence to the more absurd ones,
The Babf account of it is that the Bab advanced
the claim of Mahdi-hood, on which s great tumult
a:rose, and that, in gencral, his defence was 8
success. This much is certain that he was severely
beaten and sent back to confinement in Chiriq.
Then we are told that ‘learncd divines and
esteemed lawyers who were possessed of power
and influence, girt up the loins of endeavour for the

1 A tull account is given in the Episode of the Bdb, pp. 277-40.
4
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eradication and suppression of this sect.’” They
maintained that the Bédb and his followers were
not only in error, but were also hurtful to Church
and State. The King, Muhammad Shih, however,
declined to interfere, and declared that so long as
the public peace was not disturbed the Govern-
ment would not further interfere with him.

It was now that his most famous convert was
made. This was a woman called Qurratu’'l-‘Ayn
(lustre of the eye). She was the daughter of
the very learned H4ji Mulld Mubammad Sdlih.
She was acquainted with H&ji Sayyid Kézim, the
Shaikhi leader, and his famous disciple Mulld
Husa.i—n. She became a devoted follower of the
Bdb and went everywhere preaching and making
converts to the Babi faith. The Béb applauded
her zeal, and bestowed on her the title of Jandb-
i-Tdhira (Her Excellency the DPure). From that

time all acknowledged her position. Her uncle,’

who showed much hatred of the Bidbis, was now
assassinated, and Qurratu’l-‘Ayn was unjustly
charged with being privy to the deed. This ren-
dercd her further stay in Kazvin impossible, and
she left for & place called Nur, where she remained
until the suppression by the Government of the

Mazandarén insurrection. She was then made a

prisoner and sent to Teherdn. On her arrival she
was taken before the Shiah who said: ‘I like her
looks, leave her, and let her be." She was then
kept in prison, though her confinement does not
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appeatr to have been very rigorous, for she had
occasional intercourse with different I3abis. She
was put 1o death in the massacre at Teherdn which
followed on the attempt to kill the Shah in 1852:
Qurratu’l-‘Ayn was the 1ost remarkable of the
B4b's disciples. She was a person of marvellous
beauty, possessed of high intellectual gifts, eloyuent,
devoted and fearless. She threw her whole soul
into the cause she advocated, and her martyrdom
sheds a halo of glory round her short and active
carcer.

Her romantic career, her marvellous power, and
her tragic end will continue to give for u long
while to come strength to the 13dbi cause and the
spirit of endurance to its followers.

The Mullis now determined to get the Bab
executed and the Bdbk and a young man named
Akd Mubhammad ‘All, a yocuthful Babi, who
belonged to a mnoble family of Tabriz, were
delivered up to the nulitary authorities for execu-
tion. For the following account of what really
transpired 1 am indebted to Mirzi Kidzim Beg.!
The roads which led to the court of the barracks
were crowded with people. At & military execu-
tion in Persia, the condemned are tied together
with their backs turned towards the firing party.
Aké Muhammad ‘All begged to be allowed to
turn s face towards the people, and then, in a
loud, but calm voice, he begau to say some

' 1 Journal Asiatique, Sixiemo 8érie, tome vii, p. 377.
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‘ prayers which had been composed by the master.
The Bdb kept perfectly silent. His pale and
beautiful face, surrounded by a black beard, his
white and delicate hands, his figure and distin-
guisbed manner, everything in his person and in
his dress aroused the sympathy and compassion
of the spectators. The Governor and the Mullds
tried to keep this in check by preaching loudly
against the Babi doctrines, exaggerating the evils
‘of the system. ‘They recounted in a pathetic
manner the end of those who had et their death
at the hands of the Bdbis; still, so strong was
the feeling aroused by the self-sacrifice of Ak4
Mubhanimad ‘Alf and the digmity of the BdAb that
it required the utmost effort of the Mullds to sup-
press it. The first volley fired simply severed the
cords by which the prisoncrs were fastened to the
post. A second volley proved effectual. The
bodies were finally cast out of the city, near the
moat, to be devoured by dogs and jackals; but
on the second night were conveyed away by the
Bébis, who by bribes, or by the influence of
powerful friends, obtaincd possession of them.
‘They were wrapped in white silk, placed in one
coftin, and sent to Teherdn, where by order of
Mirzd Yahyd (Subh-i-Ezel), who, though but
twenty years old, had been chosen to succeed the
B4b, they were deposited in a small shrine. Here
they remained for seventeen or eighteen years,
till the schism originated by Babd deprived his
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balf-brother Ezel of the supremacy in the Bé4bi
church which he had hitherto enjoyed, when they
were removed by the Bahd'ls, to whom alone is
now known the last resting place of the Martyrs
of Tabriz"’.?

Mirzd Kazim Beg, who thongh eminently fair,
did not believe in the claims of the B4b thus
describes him :— :

‘He had some characteristics truly great and
noble, and was a man of firm and settled convie-
tions. His moral character was high, and he
aimed in his preaching to bring all his country-
men into a community, onited by intellectual
and moral ties. He spoke with much earnestness
on the necessity for a religious and social reform
in DPersia, the cessation of religious persecution,
and the amelioration of the lot of women. It is
said that jnuch of what he preached on these
points had an esoteric meaning, known only to
his disciples; but whether that is the case or not,
the veneration they felt for him was profound,
end there can be no doubt that the teaching of
the Bib was in the direction of frecdomn and that
he personally was in favour of reform '

Mirzd Kazim Beg sums up his reflections thus:
‘We neither consider him an adventurer nor a
fanatic, hut an eminently moral wuan, a dreamer
brought up in the school of the Shaikhis and
possessing some touch of Christianity. We regard

I Browne, A year amongst the ersians, p. 64.
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him also as a man troubled by the direct influence
of some of his devoted and ambitious disciples.
In any case, we believe that the appearance of
the Bdb will be more or less of use in time to the
cause of civilization in Persia."! :

The next historical event of some importance is
the attempt on August 15, 1852, to assassinate
Nasiru'd-din Shdh. It does not appeatr to have
been an act determined on by a large number of
the Babi leaders, but to have arisen from a spirit
of revenge in a few devoted followers of the Bdb.
If such be the case, the frightiul persecntions
which followed are utterly unjustifiable, even from
an oriental stand-point.

The strengest measures were iminediately taken
against the Bibis. The police at Teherdn searched
evervwhere for them and succeeded in arresting,
according to one account, forty, and, according to
Mirz4 Kizim Beg, seventy persons. Most of these
who were arrested were condemned fo death,
whether any proof could be given of their compli-
city in the plot or not. It was quite enough to
be known as a I3dbi. A great fear fell upon
those in authority, and it was determined to make
e terrible example. The principal malefactors,
says Mirzd Kidizim Beg, ‘were tortured in the
most odious manner, with an unheard of refine-
ment of cruelty’. An Fnglish traveller says?—

1 .Journal Aziatigue, Sixatme Sirie tome vi, . 384,
2 John Ussher, Piary of a Jouwrney from L,ondon to Persepolis,
p- 628, i
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‘Tow steeped in oil was inserted between their
fingers and behind their shoulder blades, leaving
portions hanging down which were lighted, and
in this condition the unhappy wretches were led,
a8 long as they could walk, through the principal
streets of the capital. A {urious proscription
followed. No time was lost between apprehension
and execution, death was the only punishroent
known, the headless bodies lay in the streets for
days, the terrified relatives fearing to give them
burial, and the dogs fought and growled over the
corpses in the deserted thoroughfares .

Renan speaks of the massacre thus: ‘The day
of the great slaughter of the Babis in 'eherdn
was, perhaps, a day unparalleled in the history
of the world’' He quotes from M. le comtc de
Gobineau's work ? to the following effect. ¢ Children
and women with lighted candles stuck into the
wounds were driven along by whips, and as
they went along they sang, “ We came from God,
to Him we return”. When the children expired,
as many did, the execntioners threw the corpses
bencath the feet of their fathers. Tiife was offered
if they would recant. An executioner told one
father that if he did not recant, his two sons, the
elder of whom was fourteen years old, should be
glain on his breast. The father, lying dowo said
that he was ready, and the elder boyv claimed by

1 J.es Apdires, p. 878,
9 [.es Religions et les Philosophies dans U Asig Centrale.
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right of birth to be the first to have his throat
cut. At last, night fell on a mass of shapeless
flesh, and the dogs of the suburbs came in troops
to the place.’” So ended one important period in
the history of the Bdbis.

There has been since this tuine no formal out-
break of B4bl revenge, nor has there been any
persecution like it. Even this altogether failed
of its purpose, for it gave to the movement a
vigour and vitality which otherwise it might have
lacked. Tt 1s said that half & million Persians
are B4bis, but I.ord Curzon of Keddleston considers
the total to be nearer one million. He says:'‘ They
are to be found in every walk of life, from the minis-
ters and nobles of the Court to the scavenger or the
groom, not the least arena of their activity being
the Musalmdn priesthood itself. It will have
been noticed that the movement was initiated by
Sayyids, Hd;jis and Mullds.’

After the death of the BAb, the chief interest
in the movement c¢ircles round Mirzda Yahya and
bis half-brother Bah4d'u’lldh, who became the re-
spective leaders of the two sects, into which the
Bdbis are now divided—the Hzelis and the Bahd'ls.

In 1852, when the attempt on the life of the
Shah was made. the Biahis were bitterly persecuted,
and Subh-i-Fzel retired to Baghdad, wliuch then
became the head-quarters of the sect, and was for
many years recognized, at least nominally, as its

1 Pergia, vol. i, p. 499,
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bhead. Mifrz4 Husain ‘Ali Baha'u'lldh, who was
Subh-i-Ezel's senior by thirteen years, and had

. Just been released from imprisonment, joined him

in 1853. The Persian Government, at length,
objected to his residence there and prevailed on
the Turkish authorities in 1863-4 to deport him
and his followers to Constantinople, from whence
a few 1onths later on they were sent to Adrianople.
Subh-i-Xzel led a very secluded life, and the
correspondence and other nmiatters were carried on
by Bahd'u'lldh who acted for him. The influence
of Bahd'n'llih then grew, and at last he bLegan
to advance claims which afterwards culininated in
the assertion that he was the person to whom
the Bib referred as ‘Him whom God shall
manifest’.! To this cluim the Ezelis replied that
before the person of whose advent the Bédb had
spoken could come, Bdbiisiu must obtain general
currency, and the laws laid down by the Bab in
his books ntust be accepted by most of the nations
of the world. 'They further added to their reply
that it was not to be supposed that two mani-
festations (zahir)—that of the Biab and that of

e Him whom Grod shall manifest’—could take place

with so short an interval of time between them.
The Buha'is, who admitted that Subh-i-Fzel was
the ficst vice-regent of the 13ib, to all the objec-
tions alleged replied that Mirzi Yahyd's rule was

1 He declared openly his divine mission in 1866-7 at Adrianople,
from which date the achism cominences.



58 THE CULT OTF ‘AL

only to iast until the manifestation of the new
leader, who was to come suddenly, and the time
of whose advent was known only to God; that
the BAb had stated that he, the new prophet,
would come suddenly, and that it could not come
to pass that anyone should falsely claim the
honour. They also used an arguinent well known
amongst Muhammadans, an argument based on
the literary style of the books given by means
of a divinely appointed messenger, and urged that
the ‘Lauh-i-Nasir’, in which Bahd'u'lldh an-
nounced his mission, fulfilled this condition of a
divine revelation by its eloquence of diction and
the wonderful knowledge, unacquired by study,
displayed by the writer. Anyhow, the conflicting
claims to the leadership led to quarrels and blows.
The Turkish Government then determnined to
separate the disputants. Bahd'u'lldh and his fol-
lowers were sent to Akkd (Acre),! and Mirzd4 Yahys
and his people were exiled to Famagusta, in Cyprus.
A few Tizells were sent with Bahi, and a few
Bahd'ls were sent with Mirzda Yahya. It was
hoped that by this arrangement the minority, in
each case, would act as spies and prevent any
communication between 134bis in Persia and either
of the leaders. Since then the followers of Bahd
have increased very ranch, whilst those of Subh-i-
Ezel, or Yabvd, have decreased. This is an

' This is atill the head-quarters of the Bahd'is to which sect
most of the BAbfs now helong.
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unlooked for development of the work of the

. Béb, for Bah4 claims to be the messenger of a

new dispensation altogether?

The question at issue now became something
more than a mere struggle for leadership, for
Bahd's claimn virtually deposed the Bdib from his
position as the * Point of Revelation’ and made
him the mere forerunner of ‘Him whom God

" shall manifest’. The Ezelis ave, however, nearly

extinct, and it is not likely that they will ever
altain to power again. Assuming that Bahi had
right on his side, it is stated that the changes
he made were in a practical direction and
beneficial.

Mr. K. G. Browne says: ‘It cannot be doubted
that the survival and extension of the religion
formed by the Bdb were secured by the modifi-
cations effected in it by Baha’'u'lldh, for in its
original form it could never have been intelligible,
much less attractive, outside Persia; and even

! Mr, Browne put the following question to & Bahd'{: * Why do
you speak of Mirzd Yahya as though he were of no account? In
the books about your religion, which I read in Furope, he is de-
reribed as the Bdab's chosen successor and, after him, as the chief
of yvour sect?’

* Yes,' repliod MirzA Hasan, * it is true that he wns one of tha
oarly heliovers, nud that at fiest lic was aceounted tho shccessor
and vico-rogent of the Bdb, but ho was repeatodly warned not to
withhold his allegiance from “Him whom God shall manifest',
and threatencd that if he did so he would fail from the faith and
become as one rejoctod. In apite of these clear warnings of his
master, he refused to acknowledge the new manifestation when it
camo; wherofore he is now regarded by us as of no account.'—
A Year amonnst the Persians, p. 935,
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there, when once the ferment attending its intro-
duction had subsided, 1t would probably have sunk
into the insignificance shared by so many Muslim
sects which once played an important réle in
history'! :

The Babi doctrines are to be found in the
writings of the B4b called the Baydn, a name
sometimes apparently applied to them collectively,

but more generally to a particular book. Many

of the dogmas are very mystical; but the follow-
ing 8 a brief summary.

God 18 eternal and unapproachable. All things
come from Him and exist by im. Man cannot
approach Him except through some appointed
medium. So, distinct fromm God, there is a Primal
Will* who becomes incarpate 1n the prophets.
This Primal Will spoke in the Bib and will speak
in ‘ Him whom God shall manifest’

Each dispensation of the Primal Will thus
become incarnate supersedes a preceding one, and
so Islim has ceased to be the true religion for
to-day. It has already been shown (p. 42) that
devotion to the Imdm was a very prominent
point in the teaching of the Bib. In one of the
earliest of his writings, we read, ‘When thou
wishest to visit the Friend of God, or one of the
Imams of the Jaith, first purify thy body from

1 Encyclopirdia of Religion and Ethics, vol. ii, p. 807.
! For the connexion of this idea with Saffiam, see T'he Faith of
Isldm (3rd ed ), p. 163,

t
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everything which thy heart dislikes; then wash
thyself with seven handfuls of water upon thy
head . Then follow directions how to approach
the Imdm with humility, and the prayer to be
sald. He addresses the Imdms as ‘ Effulgences of
the Divine Glory ', * Manifestations of God’, * Inter-
cessors with Him® for sinful men. He longs
for commmunion with them. Thus, * Where are
the days of your manifestation that I may be
independent of all except you? and where are
the days of the appearance of the signs of your
lordship, that by your permission, I may say to
whatsoever I will, ** Be "', and it shall become exist-
ent before yon'. These are the enthusiastic
utterances of a devout Shi‘ah, and represent the
feclings of the B4b before he felt conscious of
any special mission. But this constant dwelling
on the glory of the Imdms, the dispensers of God’s
will and favour, gradually led to the formation of -
the idea that he had special communication with
them and was, in fact, the Bab.

At this stage the nsual Muhammadan customs
were not set aside. The month of Ramaddn was
observed as a fast; but the ‘Ulamd were bitterly
reproached for opposing this new revelation. Thus
the B4b says: ‘O people of the earth! give
thanks to God, for verily we have delivered you
from the doctors of doubt’.

For a more complete exposttion of the Babi dog-
mas, Mr. Browns, to whose valuable researches
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we are chiefly indebted for the best information
on the subject, refers to the Persian Baydn, from
which quotations have already been made. This
work brings out more fully the theory of a Primal
Will. ‘' Since it 18 impossible for created beings
to know the divine essence, the Primal Will has,
for their guidance and instruction, incarnated itself
from time to time in a human form. These in-
carnations are known as prophets. That which
spoke 1n all the prophets of the past now speaks
in the Bab and will speak through “Him whom
God shall manifest **, and after him through others,
for there is no cessation in these manifestations.
That which spoke in Adam, Noah, Moses, David,
Jesus and Muhammad® was the one and the same
Primal Will. In each manifestation news has
been given of the following one. Thus the Jews
were told to expect a DMessiah, but they rejecied
him ; the Christians to expect Muhammad but, as
a rule, they did not accept him; 8o the Muhham-
madans are taught to look out for Imdm Mahdi.
Yet now he has come {(1e., in the Badb) they
persecute him’.?

Another point on which the Baydn lays much
stress 18 that no revelation 1s final. This 1s en-
tirely opposed to the ordinary Muhammadan view,
which 1s that, as Muhammad was the Seal of the

! These are the Anbiyd' l0'1-*Azin. Bee, The Iaith of Isiém,
(3rd ed.}, p. 289.
% Journal of the R. A, Society, vol. xxi, p. 914.

THE CULT OF ‘AL{ 63

Prophets', his revelation closed the serics. The
Bdb taught that, as the human race progresses,
the Primal. Will, the teacher of iuen, speaks in
each new revelation more fully and rmore clearly.
All these successive and progressive revelations
and dispensations are simply to prepare the world
for the fuller teaching of *Him whom God shall
manifest’.

“A new prophet is not sent until the develop-
ment of the human race renders this necessary.
A revelation is not abrogated till it no longer
guthces for the needs of mankind. There is no
disagreeinent between the prophets: all teach the

.8aiee truth, but in such measure as men can re-

ceive it. As mankind advance and progress they
need fuller instruction. The instruction given by
Abraham was suitable and sufficient for the peo-
ple of his day, but not for those o whom Moses
was sent, while this in turn had ceased to meet
the needs of those to whom Christ was sent.
Yet we must not suy that their religions were
opposed to one another, but rather that each
manifestation is more complete and more perfoct
than the last.'?

The Muhammadan doctrines of the exsmination
of the dead in the graves, the resurrection, sirdt,
heaven, hell, are all treated allegorically. The
first is really & summons to the people to believe

1 Kluatamu'l-Anbiyé'.
? Browno, 4 Year amongat the Persians, p. 803.



64 THE CULT OF ‘ALf

in the next manifestation of the Primal Will,
‘the resurrection is the appearance of this mani-
festation. Sirdt, or the DBridge, is the belief in
the prophet of the age, & matter difficult to the
self-willed, but easy to the seeker after God.
Hell is ignorance and denial of the last mani-
festation of God, through the Primal Will in-
carnated in the Prophet, whilst Heaven 18 Joy
in it.

- To a very large number of Babfs, Bahd'u'llih
was during the latter part of his life looked up
to as a divinely appointed guide. Before he as-
sumed that position he wrote a book called the

Iqdn, which is held in great estcem. In this .

book he seems to acknowledge the then superior
position of Subh-i-Fzel, but writes bitterly of
some who were hostile to hunself. Two years
after the Turks had banished him to Adrianople,
he boldly asserted his claim and called on all the
Ezelis to submit to hs direction. He then wrote
other treatigses in which his position is dogmatic-
ally set forth. ‘If any one understood the love
of Bahd'u'lldh in the world of creation, and were
to fight on his side against all who are in the
earth and the heavens, God would verily make
him victorious over them, as a showing forth of
his power, a setting forth of his Majesty ".

A few extracts! from some of Bahd'u'lldbh’s
writings will show to some extent what he taught

Y 4 Traveller's Narrative, pp. 70, 114.

THE CULT OF ‘ALY 65

his followers: ‘ As for those who commit sin and
cling to the world they assuredly are not of the
people of Bahd'u’lldh. O worshippers of the
Unity, make firm the girdle of endeavour, that
perchance religious strife and conflict may be re-
moved from amongst the people of the world and
be annulled.” *For love of God and His servants
engage in this great and mighty matter. Religious
hatred and rancour is & world-consuming fire.’
‘' With perfect compassion and mercy have we
guided and directed the people of the world to
that whereby their souls shall be profited. I
swear by the sun of ‘truth that the people of
Bahd'uw’lldh have not any aim save the prosperity
and reformation of the world and the purifying
of the nations.” ‘The heart must be sanctified
from every form of sclfishness and lust, for the
weapons of the worshippers of the Unity and the
sainte were, and are, the fear of God. *No
stranger must find his way into the city of the
heart, so that the Incomparable Friend (i.e. God)
may come unto His own place, that is, the efful-
gence of His names and attributes, not His essence,
for that Peerless King hath been, and will be
holy for everlasting above ascent or descent.”
Prayer is to be said three times a day, and the
number of prostrations are much fewer than those

! This is to guard againat the idea keld by somne that God comes
fiown.mto man or man rises up unto God, and that thus both are
identified. The mysticgl view is that man ig annibilated in God.

b
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held necessary amongst Muhammadans. The
worshipper no longer turns to Mecca, but towards
‘the Most Holy Region, the Holy Place, whence
issueth the command to whomsoever is in the
earth and the heavens’'. That Acre is here meant
18 clear because 1t ig said that when Bah4 dies, or,
as it 18 put in hyperbolic language, ‘when the
sun of truth and exhortation sets’, the Qibla is to
be changed to ‘ that place which we have appointed
yon .

The great festival is that of the Persian Nauriz
(New Year's day). Instead of the Muhammadan
fast of Ramaddn of thirty days, a month of nine-
teen days, the last month of the Babi year, is
appointed. Images and pictures are not allowed
in places of worship.

Some of the precepts to guide the conduct of
Babis are on the following subjects :—

1. Abolition of religious warfare.

2. Friendly intercourse with all sects and
people.

3. Obedience to the ruler who protects them.

4. Submission to the laws of the country in
which they live.

5. Confession of sin to fellow-men prohibited
Confession must be to, and pardon sought,
from, God only.

1 For a fuller account, sce Journal of the R.A. Society, October
1892, pp. 678-9.
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. The study of such sciences as tend to the
welfare of mankind is encouraged.

7. All must learn some trade or practise some
profession.

8. Visits to tombs and shrines are not obli-
gatory.

The personal nfluence of Baha'u'll4h over his
followers, 1s not to be wondered at, when an English
visitor can thus describe an interview with him.
‘ The face of him on whom I gazed 1 can never
forget, though I cannot describe it. Those piercing
eyes seemed to read one's very soul; power and
authority sat on that ample brow; while the deep
lines of the forchead wnd fuce implied an age which
the jet black hair and beard tlowing down in
undistinguishable luxuriance almost to the waist
seeincd to behe.  No need to ask in whose presence
I stvod, as I bowed myself before one who is the
object of u devotion and love which kings might
envy and cuperors sigh for in vain,™

Babd'ullih  died in the year 1892. Disputes
arose bhetween his sons regarding the succession.
His eldest son, *‘Abbis Effendi gained the day and
is known s the ¢ Man urida’llihu, or * He whom
God hath desired’. ‘ Some Bahd'is consider that
he, hke Baha'u'lldh, 1s a divine manifestation and
not a mere man; others deny ithis and say that
he is nothing wore than a servant of Bahd, for
they hold that no further manifestation will take

! Browne, The Xpisode of the Lidb, p. x1.
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place until n thousand years have passed away.’
‘Abbds Effendi lives at Acre and rules his follow-!
ers from there. His claiimn to the leadership was
disputed by his brother Mirz4 Muhammad ‘Al,
who soon gained a comsiderable following, and a
schism similar to the older one between Bahd'u'lldh
and Subh-i-Ezel seewns likely to occur againt -
The person and appearance of Subh-1-Ezel are
thus described by Mr. Browne.?*‘ A venerable and
benevolent-looking old wman of about sixty years
of age, somewhat below the middle height, with
ample forehead on which the traces of care and
anxiety were apparent, clear searching blue eyes
and long grey beard, rose and advanced to meet
us. Before that nuld and dignified countenance I
involuntarily bowed myself with unfeigned respect ;
for at length my long-cherished desire was fulfilled
and I stood face to face with Mirza Yahya, Subh-i-
Ezel (Morning of 1itermty), the appointed successor
of the Bab, fourth “ Letter of the First Unity.”
When Cyprus was handed over to the Fnglish
Government, Mirz4& Yahy4, with other political
exiles, was transferred, and remained there as a
political pensioner.  Subh-i-Fzel, in his island
geclusion, may be compared to Napoleon in St.
Helena—:i man who has played a great role in

' Tha Faith of Islim (3rd ed.) p. 167,
* The points of disugreement are set forth in the Mucyelupedia
of Religion and Ethies, vol. ii, p. 304,
} Episode of the Bdb, p. xxiv.

1
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stirring cvents and times, but whose active life
and power to mould men's thoughts and deeds
have passed away.'!

The most curious development of Bahd'ism, as
it is now called, has been in America. A Syrian
convert, Ibrdhim George Khayru'lldh, who is mar-
ried to an English wife, about the year 1892,
lectured on the subject in Chicago. He espoused the
cause of Mirzé Muhammad ‘Ali, and so in 1902
‘Abbds Effcndi sent missionaries to America to
defend his claims before the converts to Bah4'ism.
There are said to be in Chicago, Washington and
New York conununities of several thousands
followers of ‘Abbds Effendi, with whom at ‘Akké
some intercourse is maintained. As regards the
influence of the Bdbis (or Bahd'is) in Persia,
it is difficult to say much about it. Mr. Browne
says 1t 1s not certain to him ‘that their triumph
over Islim in Persia would ultimately conduce to
the welfarc of that distracted land, or that the
tolerance they now advocatc would stand the test
of success and supremacy.'?

We have now traced the influence of ‘Ali and
the teaching connected with him through long
ages and amongst many peoples. Although the
Nosairfs and the Bébis have [ormed themsclves
mto  distinct religious organizations, and cannot
be classed amougst the Shi‘ahs, or the more direct

! Browne, Encyclopeedia of Keligion and Ethics, vol. ii, p. 303.
3 Ibid. vol. ii, p. 307.
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followers of ‘Ali, yet at the basis of the dogmatic
teaching of both sects 1s the necessity for an
intermediary between God und man, a constant
revealer of God's will, who corresponds to the
Imém of the Shi‘abhs; so it 1s clear that the in-
fluence of the cult of ‘Ali has been a very real
one in the inception and the growth of religious
ideas amongst both Nosairfs and Bdbis. The
Nosairis even yo so far as to worship ‘Ali as divine.

The influence of the devotion to ‘Alf 1s still
more clearly seen in the earlier Shi‘ah move-
went and in all the strange developments which
have procceded from it. All the world over,
wherever Shi‘ah Musluns are to be found, ‘Alj,
to this day, 1s venerated #8 a true leader and
teacher, with a devotion which sometimes places
him even higher in the scale of regard than
Muhammad hnuself.

But it is rather through the doctrine of the
Imémat, so closely connected with the cult of
‘Ali, that his influence has been most widely
extended. In the idea underiying that great dogiua
there is some truth.!! We all sce the need of a
divine intermediary, a mwediator between God and
man. a revealer of His mind and will; but ‘Al
and all his Imams were fallible men and have passed
away. One, the eternal Word of God? remains,

U dnte, p. 10.

9In SSeatu'n-Nisa' (iv) 147, Jesus Christ is called, © Apostic
of God and His word.’ &zel y &3t J4u,
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as the loving intercessor and the perfect revealer
of things divine.

We admire the devotion of Shi‘ahs to ‘Al ;
we vegret that they put him into a position he
was never meant to occupy, and we believe that
the fulness of the truth they hold can only be
realized by a transfer of their allegiance to an
ever-living mediator, Jesus Christ, who js the
true !mam and the true Bib (door) of entrance
to the knowledge of the divine will and to the
realization of the divine grace and favour. He
has said of himself :—1 wn the door (bib): by
me if any man enter in, he shall be saved. and
shall go in and out and find pasture."!

VJohn x. 9.
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