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PREi'ACE

THE imliortanc~ of the traditions In Is);iOl can haroly
be ovcr-e>;timal<:d. Huslim scholar:, define them :IS

VIa[lill!!ai' mati••, or • unrecited revelation', and in tlse
theology of Islam they occupy a place second only to the
Qur'an itself. Indeed they arc described as the • unin
~pired record of inspired sayings', and have, all down
the ages, been used by Muslim divines both in the [nc

Piation of canon law, and also in the exegesis of the
pur'an..

In popular IsIa.m the traditions have usurped the place
pf the Qur'an itself, and for every Mul.iammadan who
knows anything of the Qur'an, there arc a thousand who
are conversant with the stories of tho traditions. Indeed,
in countries in which Arabic. is not the vernacular of the
people, the Qur'an is an unknown book to all except a
select few; whilst, on the other hand, books of traditions,
such as the Qi~,,~,,'I-Anb;vd, are read by the masscs in
vernacular translations almost wherever Muslims arc to
be found.

Yet there have always been Mnslims who have 'lues
lioned the authority of the traditions. For example,
'there died in the.year 276 of the Hij,a a Muslim scholar,
harned Al Imam ihn Q~atjbatu'd-Dainuri"who wrote a
'remarkahle hook, quotea! frequently in the following
, . ,
pages, entitled Kitdl> Taril Afflkhta/i!u'Z-/faf'itlr . . In tf.e.

.'



preface to his work the author describes it as written in
reflllatioll of the enemies of the people of the traditions
alld a reconciliatioll between the traditiolls which they
acc:usc of contradiction and cliscrepancy ; and an ans\\'er
to the d()uht~ which they Co.'1st on !'Otnc of the nhsr:urc or

St:~l1linglr :lIn hif.; linus t radi tioll~.•
JC thlls carly 'ill thc history of [slam oppusition.to the

traditions had becOlllc'so IJrOllOllllced as to -::all forth ~

repl,\' of nearly live -hundred pages, one i:-o less 5urpriscd
to filld a modern scholar. like Syed Amir Ali, describing
tilt' ~t()rics of those- same trarlitioJ1s as • goluen .rlrcams
alld . bealltiful and gorgeous le~ell(b .

Educated and thoughtful Mllslims to·<Ia." ollJ;ht no
)olll-;<:r to he C(Jl1tcnt to take (Ill trllst tht: ,(~xt:ravaganl

e1"illls Illade for the traditions. Intelleetu,,1 hOliest)
"-"Iuires that they test for themselves this ;;reat lIIa,,-' of
literature, which has come down to them from the second
and third centuries of the Muslim era. If the following
pltg'es help any such to a clearer appreciation of moral
values, and lead them to view the traditions ill a tmer
hi,;torical perspective, the allthor's lahours will not, have
heen in vain.
, There arc few phases of Islam abollt whiel. nll>re

gelleral ignorance prevails amollgst English-speaking
people than the traditions. Books, in the English langu
~/:e, dealing with the Qur'an, arc not rare; but, so far as
the author is aware, no critical study of the traditions of
Islam has yet appeared in English. The late Sir
William Muir, it is true, has dealt with the subject in a
liI/pular way in the valuable introduction to his Life qj
J,ahnm,t: and the, same writer has I;ivell us, in his book

VI PIiEF.\CF.

Ths Mo/riammedan €imtratiusy,:an admirable review of
Sprenger's famous essay on tradition; but, so far, nothing
has been produced in English corresponding WIth Gold
ziher's epoch·making e",al' Oil the traditions in liis
Mohammedanischc Stt/die" Ivo!. ji) ill German.

The follow'ing essay is, at h,,~t, an j'ntroduction to' the
study of a most important,ind faseiliating subject; and
it is to be earnestly hoped that some capable scholar w,lI
yet do for English students or IsHm what Goldziher h:"
done for German.

In compilin/: the following pages the writer has lahoured
under somewhat severe limitations. In the first place,
he had access neither to Gold"iher's famous study of the
lraditions, nor to Sprenger's celebrated essay on the same:
yet these two scholars have undoubtedly given liS the
best analysis of the traditions which has yet appeared III

any European language. In the second place, the writer
has endeavoured, all through, to contine himself to the
briefest possible limits consistent with perspicuity. The
book was written, primarily, for educated and intelligent
Muslims, and this object is reflected, not only in the size,
but in the st)'le of the book. Over 'tll'enty years. of close
personal intercourse 'with Muslims in India has taught
the writer the value and necessity of giving chapter and
verse for every statement made in a hook which is,
necessarily, more or less of a controversial character.
Hence the following pages are hurdened with a much
larger number of original quotations than would have
been the case had he been writing exclusively, or evcn
primarily, for western readers. Th~ same reason has
operated to keep these quotations in the body of the



VIII I'ltEFACI;

. ,

bo"k. instead of placing them in footnote, at the bottom

of the page.
For the convenience of students ;:cncmlly, and 01

educated :Vluslims in particular, a complcte list of the
works m:>de usc of in the preparation of this volume IS

given in an appendix. 'fhe "'Titer ha!", all through,. ma~ic
large uSt: of the famous Mi..hkat..'l-Ma.~(ibi", WhlC~ IS,

to-day perhaps, the most popular collection of tradItions
in Jndia. Gcnerally speaking, the qnotatlons from that

n.>nk "rc made from Matthew's translation.

W.G.

JESSOHE, BENGAl.,

1911\

THE TRADITIONS IN ISLAM

CHAPTEI< I

TilE OI<IGII> (II T"AIJlTlOI>

.\CCOHDISG to Muryamnmoall Wrltcr~, there are four fouud.
ations lIpon which the d()C(rlllcS (If l~htm are based. These
are the Qur'an, the tradition~, ijllu;'. or the unanimous conseut

of ~uslim theologians, and qiycis, or the analogical reasoning
or the learned with regard to the teaching of the Qur'an and
the traditions. The first two foundations are called the roots,
and the latter, as heing derived from and dependent upon
them, the branches. For all practical purposes, therefore,
Islam may he ""id to he fOllnded on the alleged revelar,ion
given hy God to Mul;tamlllad in the Qur'an and the traditions.
~1uslim theolo!:ians, however, make a dIStinction hetwe~n the
revelation of the Qur'an and that of the traditions. By them
the former is said to be u'a~"" mtltl,i, or I recited revelation',
whilst the traditions are described as wai)i Jlhair matlu, or
, unrecited revelation '. In the first case, the Qur'an is said to

,have been recited .to the prophet, generally by the angel
Gabriel, and by bim, in turn, repeated, word for word, to his
followers. The traditions, on the other hand, are the reputed

,oral records of the sayings' and actions of Mvl}ammad as
handed down hy his early followers, and ullimately committed
to writing by later Muslims. Thus it is seen that the Qur'an
is, according to Muslims,' a purely objective revelation,
whereas in the traditions, on the other hand, the inspiration is
suhjective only. It should he remarked here, however, that all
traditions do not deal with tbe sayings or doings of MuQammad.
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There are not a few traditions which have for tl1eir subjecto

tnatter the sayings or doin~s of the I companions" or the
immediate 'successors' of MUf:\ammad. Thus a distinction
j!; made by ?vluslim theologians between a mariti' tradition, /0" •

which has to dn with the prophet himself, and a '''''\Vl},;j
tradition ...... hich refers onJy to the sayings or doiuS> of hi!"
, compa.nions '. There is also it maqlu' traditio~, which llues.. ~
not go hack farther than the first generation after Mub:unmad,
in other words, ".. hidl lteals with the sayings or c1oinJ:~ 01 tilt'
'tdhi',iu" or 'followers of the companions '.

The word usually emp}oy~d hy Muslim writers to denot~

the traditions is !l<ldit.l1 (plu. alt"di1!l)o This word origiually
meant conversation, reeoro nr narrative, and is now technically
used to indicate either a single tradition, Qr a whole collection
of traditions. Another term fr~quently used for Islamic
tradition is SUIlUG. This word signifies a custom, habit or
usage of the prophet ~fu~ammad; and the doctrine of the
inspiration of the traditions" based upon the Muslim belief
that Mui.lammad, in aU he said and did, was supernaturally
i(uided, so that his words are to b~ regarded as the very words
of God. Thus the theolo!\ian. deduce the doctrine that (;od
has given commands and prohibitions to men, not only by the
\lur'an, but abo by the mouth of the apostle Mul:>ammall.
This doctrine finds Its baSIS in the reputed sayings of Mu\.lamo~

mad, 'Have 1 nOt been gIven the Qur'an, and with it that
which is like It verily what the apostle of God hath
made unlawful is like what God hath made unlawful '.1 '1 have
left you two things, and you will not stray so long as you hold'
them last. The one i. the word of God, and the otber is the
s"""a of his prophet.' 11 is also related that Mui)ammad
u5ed to say, I Science (i.e. reHgiou!> knowledge) consjst~ of

1 M'sldt';t ..·/·Ma~Jbih,Kildf/ .. 'l-lmd ....
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three things: welloordered v 3
Just law.' . erse, well-observed Stl""a d

I an
• n the introduction to th .

ceJebrated collection of trad't
e

JJlsltktit"'/oMa$cibih, a very
as be' I Ions, the word I d'

Inll' applied to the record f' .la/til is defined
an<1 IllS aClioll s, alld whal h o. the words of the prophet

• i~ cxpla' d C pcrlllltletl' 'rl l '
. me as being something said' Ie ast'1l1entJonetJ

prophet's presence, which he n' or done by others in the
Mul)ammacl himself. either den,ed nor forbad
f 11 's ,eportell t ) e.
o owers to preserve h' 0 1:\ve cncoural1ccl h
h « 'S words' a d h n IS

t e eHect that he once said'. I . n t ere is a tradition to, .., ,J, ~ 1·.1. 'T .
me, even if it be but " '-? r.; ransnJlt from

. , one verse' H . I
!i3.ld, ~fay God bless him who e IS a so reported to ha"e
them, and understands them and t hears my words, and keeps
occasion, On being asked h ransmlts them '. On anoth

r d ' w 0 would b h' er
rep Ie,' ·Those Who report m .. e , IS successors, hc
same.' Yet there is eViden~:aYlDgS, and mstruct men in the
(ollowers to write dOwn his v that the prophet forbade his
reported as saying i .. I . a~lous utterances; and h '

, .:I)"J)-'"'. -""~ e 'S

r~T~ k '-0/0 ...... 0..rJ~~)
, ° 4w!' .J.S:, "r' J ~)~ ll; ~, •.b.

)t.iJI <:r"'~ Do not write dOwn (. ": 'J' J 01.>.-..1
~ Whoever writes down (an th' anyt lUg) from lIle; and
let him erase it. But n Y mg-(I from me, except the Qur' 0

b'dd arrate rom f an,
I en; and whoever intentionalJ me, or that is nOt foro

.Jet blm find his resting Place in the~ r~l:tes about me falsely
IS responsible for the statement t re. The same authorit;
folJowers Committing his ordinar hat MUhammad (orbade his
o( (ear that they w Id b Y utterances to wr'f
Q ,. OU e confused . h I 109, OUt
. ur an, many of which wer . Wit the Words of the

e Wrtlten dOwn Th.
I Q . . IS certain1

uoted 10 Klein's The R 1" - '. Y
, TUiiyaJsu'"_"a~, ;/(1 e ~t.,on ojIS/ti'.II, p. 25.

"IIIlu l-athar. p. 5.



4 l,e said, I have heard fr"m Abdu'r·Hahmim ,bn Ausajah that
~e said, I have heard from Bani ibn' Azib that he said,
I have heard that the prophet said, " Whoever shall give in

l charity a milch cow, or silver, or a leathern bottle of water,
it shall be e(lual to the freeing of a slave"', ' The second is as
follows: 0 \Valid bill Muslilll s.1id thaI ,,\1 Awza; said to us

• from Qaliida that he wrote to him to Inform him from Anas,
the son of Malik, that he said 10 him, "I prayed behind the
prophet and AbiJ Bakr and 'lJll1ar alld 'Cl!Jlllan, and they
began (rel'eating Sura AI Falll,la) with the words, Praise be
to God the Lord of the worlds; and they did not repeal the
words, ' In the nalne 01 God the most merciful' either at the
beKinning of the recital or at the end of it."· 'J

It would appear therefore, from what has been written
above, that MulJammad encoura~ed his followers to preserve
in their memories and hand down to their successors the
teaching which he Ra,'c them from til11e to time. But there
were other reasons for the practice. E \'cn among' the heathen
Arabs it was considered a virtue to follow the SUIJIW or
custom of one's forefathers. J It is obvious, however, that the
Musfims could no longer follow the customs and usages of
their heathen ancestors, \Vhat could be more natural, there·
fore, than that they sbould adopl the -'111111" of their prophel

'. and make his divinely·g'uided life, ill all its details, their
model and pallern. This, as a mailer of fact, they did; and
so his every word and act became for thcm a divine rule

I of faitb and practice. Such being the case, it is Dot difficult
to understand the eagerness with which, after Mubammad's
death, his every word and action were recalled, Tbose who
had been his most intimate companions were Ilever tired of

J Quoted in Hughes' Diclionary oj1sifim, p. (140 .
2 Tuj;la/'u'n-nasar ila ,,~,U.. ·l-athar. p. 339.
:t E"cycloJ,,:cdia 0/ Isld",. vol. ii, p. 189,
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t least intended to convey the"
b t the prophet a , ' h'

suggests t a 'I d'ff rence bel ween 's own
h I '\0 essentta 1 C

idea that t erc \\as, .; \Vhatever be the reason, .
d I d' of the Qur an, , ~..-

words an t le wor . I t at flr~l the tradilions
, 'full a",1 clear t ,a , • , , ,

the eVidence n.- . the precarious memones.
1 · . mission upon

depended for t1e" troms I nded down orally from
d • for 11lan',: years. laof men, an were, .

one generation to t;le next. commentator of Al.llukbari, ~lates
Qas\alani, the amons '.~( , 1jJ)) £,\..,..,)I.jJ rJ

'I Iy that "'::"-J.)~)' l:Ir.--< l:I~ J' ,,'ery c car .. •. , . h the campana-
, ' ' ' , '~'..... \ ne,t er

~ YJ.).>~ J \W.> Y'.)~hJ', mediate successors (of the
( M I ad) nor t e lin , '1 I '

ons of u ~'Ull111< . . I' tr;\<litions. 1 ley on ~
, ) 0.;, d to wrale dO,l,n tie . I

companlOn!- u. e . 'ed them by anemory .
I role and prcsCf\ I '

passed thelll on, >Y ~ divided by Muslim theo og'lans
A traditIon IS techlllcally , h'" J Ihe support or

Th is first, 1 e IlSua I •

into two parts. ere, I" rests This consists of the
h' h the tra, Itlon' , Iauthority on w IC . by whom the parttcu ar

siol1 of rr.porters
names of the succes "1'1' ,'''ucid to be complete, 1l1u!"t

I d d down 11~ ~ , t
tradition was 1an c '.. I r50n who actually hear<

of the OriRlDC1 pe . ,
begin with the name - d' and. must continue 10 an,

, 'k hy Muhamma , fthe word~ spo en . f II last reporter rOI11, the name 0 1e,
unbroken cham up to d -when of course, oral

record was I1la e, d'
whom the wCltlen d The second part of a tra "
rel'etition automatically cease 'f h t Muhammad is reported

f h actual text 0 w a, \"1
tiou consists 0 t e. " II d the mah~ or text. e

d Th,s 's ca e ,
to have sa,d or one. , f traditions: one reportmg

1 I tO speclinens 0 h'
nOW give >e ow \V d' th other relating IS SII"fla

, f Muhamma , cOb' Kb
an actual sayan~ 0 " r 'OUS observance. A u ural
or custom during a c~rt~~n ~~~g~iJsuf ibn Abi Isl)aq sai~ to us
,d to us that Ibrah. , T 1'\:1 ibn Muslinf that,
. a' Ab' Ishaq frolll u a
f h ' father from u ,
rom IS . ,Jl-BuklJdr;. voL i., p. 3,

I SI,arQI, ~G{Ii~' &l1·/"h"fn 10 of hiS Commentary on the
Az_l'l~aqiDi- sa.,.~ the same on p.

,"{uwana .

TIlE ONIGIN OF TRADITION 5



- - - be added, of. amplifying, his words.
repeating, and, It must d to cheer and comfort
They loved too dwell in ~heh P~:;;d:nand deeds of the wonder,
each other with reCitals 0 t e _ _ arring tribes of the
ful man who had united the Jarring, :bracing some of the

d t 'nto one great nation, e
Arabian eser I • I d ed e are told that it was an
fairest lands of the East. n de ,when meeting one another,

f the Muhamma ans w
early custom 0 - (I d -'h) and for the other to relatef t sk for news ur If..!.! . I
or one 0 a . h t This custom IOcreasc(

a So'l.yin
R

or anecdote .7f
,:~:nP~O:e:e~ation ~rose which had not

as time went by, untl , et f nthusiastic converts hung
known the prophet, t!lOltsan s 0 ~ Muhammad's contem-

h I, f the companions ,as .
ul,on tell's 0 11 d d drank in the storiesf II . c'\lnc to be ea e • an .
porary 0 owers, d rod No detail was too triVial,
of how he spoke and "te an 1\ e , who looked with

commonplace for the men,
no story too 1 h d been pri vileged to con,
envy and pride upon thOS~ ~s::n t: his teaching, The desire
verse with the prophet an _ d to almost idolatrous lengths,
to imitate Muf:1ammad was carne he refused to do anything
so that a generation of men arose w °h_ - h- h he had not
. .1 to eat anYl 109 \V Iewhich he had not uone, or, f ed Thus

I h h -t lawfulness was unques Ion ,_ _
eaten, even a t oug I S \1 d' bin Hanbal would not eat
it is related that the II\1am 'k.'ma that the prophet ate them,

I s although he new • _h
water me on , h th r he ate them with orO, Wit _
because he could not lean; w be k

e
bit or cut them! The

out the rind, or whether )~ ~'~d~n a :vom~n to spin by the
same man is said to have or I b 'aht which were.

h . (Y in the streets y n1p\ ,
light of lorc es 1~~SSlDn h het had not mentioned

ftv because t e prop
not her own prope . I d was not kuown to have
whether it was lawful to dOl_ s~; a:"longing to another perron
ever availcd hunself or a 19 .. 1

without asking that person's permiSSion.

:t,
l LA.NE: .Mockrn Ul!.1!,'~$. "01. i, p. 354. I Quoted in 'M,uir's L'f_ oj Ma~lOmd. tetro. p. xxviii. _

~ ZubdIJJu'I.8"kbd,I, p. ZJ~

Such men looked with superstitious reverence upon all who
had known the prophet; and they listened to stories of him as
of one endowed

0

with supernatural power and Surrounded with
a halo of supernatural glory_ 'Is it possible, father 'AbdUlla;
that thou hast been with Mul)ammad?' was the question
addressed by a pious Muslim to Hodzeifa in the mosque of 0_

Cufa.__ • Didst thou really see th~"p;ophet, and wert thou On
terlllS o( familiar jutcrcoun~e with him?' C Son of my uncle,
it is indeed as thou sayest '0 f ADd how wert thou wont to

hehave towards the prophet" , '-erily we used to labour hard
to plO4.';e him.' 'Well, by the Lord', exclaimed the ardent
Ii.tener, • If I had but been alive in his time, I would not have
allowed him to put his blessed foot Upon the earth, but would
have borne him on my shoulde.. wl.eresocvrr he listed " J,

As the years passed by, and the founder of Islam became
gradually farther removed from those who embraced the faith,
so his portrait graduaJly came to assumc more and more a
scmi-divine character, Fane)' ran riot , faith degenerated into
superstitious credulity, and, actil1~ all as Shafi'i's maxim that,

' In the exaltation of Mul_mmmad to exaggerate is lawful',
traditions in lens of thousaod. hellan 10 be manufactured for
the glorification of the prophet. It would seem that Mul.lam-,
mad himself astutely suspected the danger of such exallger-

t; ation , (or he is reported as warnil1l{ .his disciples in these
words:

~1.~Jl .......isl ~I 0:.1'.; .)OJI, ~~I 'Beware of imagina_
~ tion, for imagination is the falscst tradition. ' ~

. The oral form in which these sO'calJed traditions Were
h.ancled down gave fuJI opportunity (or the llIanufacture of
spurious traditions, and bcfure> the era o( written c~Jlections

6 TilE T1<AlllTIONS IN ISLAM
TilE OlllGIN (>1' THADlTION

7



of traditions arrive~ the historic records of the prophet's life
hau come to be almost obliterated by the mass of utterly
le~elldary material which came into existence, and wa~

repeated with ever-increasing eX<\J;geration. Proof of these
charges will be gi"cl1 in the next chapter; it must suffice here
to remind the reader that the ~reat BukJj.iri, who died in til('
year 256 of the Muslim era, retained as trustworthy only some
7,275 traditions out of the 600,000 which he had, with infinite
pains, collected rrOlll all uvcr the ~tuslim world! One or tht:
greatest of ''Iestern students of Islam thus describes the
proces.;s, I Familiar intercourse with heavenly messengers, thu~
countenanced by the prophct, was implicitly be1ieved by his
fonawers, and led them, even during his lifetime, to reK:ard
him ~ith superstitious awe. On a subject so impalpable to
~en!;e, and so congenial with imagination, it may be raidy
assume,tthat reason had littlc share in controllinK the fertile
productions of fancy; that the conclusion, of his susceptible
and credulous followers far exceeded the premises granted by
~laryomet; that even simp1e facts were construed by excited
faith, as pregnant with supernatural power and nnearthly
companionship; and that, after the object of their "eneration
had passed from their sight, fond devotion perpetuated and
enhanced the fascinatinK le~ends. If the prophet gazed into
the heavens, or Inoked wistfully to the right hand or to thc
left, it was Gabriel with whom -he was holding mysterious
converse, Passing gousts raISed a cloud from ;theSilndy track:
the pious believer exulted in the' conviction that"it was the
dust of the Archan..:el with his l11ounte~ squadrons scouring
the plain as tile}' went hefore them to shake the founda·
tions or'the doomed fortress. On the field of Bedr, three
stormy blasts swept over t he marshalled army; again it wa.c;

Gabriel with a thousand horses flying to the succour of
Mal:lOmet, while Michael and SNa,phil, each witba like an!:eli,' ; Mt111\; I~',!" 0/ Ma~lolUe/, Inlro. p. LII.

The tradltlon is quoted in (uJI 011 p. 3i.

I. - ~ .1. _ .t. _:. I.

.}J ril.<>!,1 .lot,.. ~4 1;"';:;i ;

~:~!" I~J 4ii ~;_.~ L.~ .lJl i ~~~1 WI
- ~ ~ .. -

THE O~JC.IN UF TIL<\UITJON \j

N
troop

, wheeled to the right and to the left of the Moslem f t
ay, the very drc s d ' ron,

s all martial uniform of these hId
angels arc detailed b' I I' e Ille

• hi . ) t Ie car lest and most trustworth
o"~apherswith as much "«hlde as if the had be ,y

warnors of Ocsh '\1lt! 1>1 I I 'I Y en vemable
• OOt ; Wile the heads of U

were SCen to drop orr hefo!" .. le enemy
touched- th c tilt. Moslem swords hnc.J c\'eJi

.... em, because the LUlseell scimitars did the w k
sWiftly thari the grosser steel of Med' '" I ,or ,n,,?re

It . Ina.
; IS '\Yo~th noting that moM of the • . I

laler'th M I ,companIOns were horn
of h' :n h u,lammad, and could have known little or nothin!:
:- IS lrt and early childhood; and yet the' ,
In the propI t' )'fIre IS no penod

. le S lew lich re\'eals more clearly the unch k d
rovlngs of a v' 'd . . , ec e

. IVI Imagmatlon, as seen in the fbI .
~hncer?tng that period of his life, than the peri~:~~~:~~;:~ls

e~e inventions of a plO\yful fanta~ , .
of a later a f' d :.yare clearly the creations
for the ge OIste ,upon the companions' in order to secure

m the credenttals necessaTy for th .
same remark l' . eor acceptance, The
professes to re':~ I;~ to, the

l
lar!:e mass of tradition which

e morac es of Muhammad Th '
well.known saying of th "ere IS a
contradicts the Qu ,. . e prophet to the effect that whatever

r an IS not true 0 J d db'
thousands of tradition " u ge y thiS standard,
Muhammad 'k S purportmg to relate the miracles of

, must "e totally r' d
\; historical' for the t t' eJecte as spurious and un·

Mubamm~d k I es Imony of the Qur'~n is clear ~hat
wor e( no miracle Amo t

passa s th f II ' 'ngos a wealth of
Re. e 0 oWing- 11l11~t suffice here:

~ (,,, - ~). 1.,,_ o. t. t.

'J; ~,~r.J ~l' ~;~
, -,- <'-
- ""*):!)
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\ h lhe.y sworn by
I With their most solemn oat'\ ave

S
'\"n (miracle) come unto tb.em they will

God that if a ... ) the
bel,·eve ,·t, Say (0 Mul)ammad , SIgn, are m •

certainly h b only
God alone, and he teacheth yOU not t ere y, ,1

power 01 h ' • r I nut hehcve .
hecause when they w{'.fC wroug t } ( (l(

. I 1 " " ~ _ ..

&ill ~ ";;~i\ ~l'j.i ~~ "~.i;.I' ;;l~ j!11,i \}J ,

" ' ",: ;·'C\ u"i -'~b :i', .:u: 'j.)i tii ~\;..,..u.sn ~~'" UJ.... i'=.- • r' ~., '" , ".
- ~.}4

d t him (rom his
• H U nlcs~ a Si'-::ll be sent own 0

And, they say, '. f Cod alone and I am
.. S' s are m the power 0 1 ,

Lord- say, Ign, , h for them that we
'k er Is It not enoug ,onl\' a plalOspo en warn ' 'd \ ' ,. ThIS- h b uk to he recIte to t leOl ,

ha\·e sent downW thee \ e. 0 I th t Syed Amir Ali, one
. f th Qur'an IS so C ear a h

te~tl1ll0ny 0 e .' I dO, Muhammadanism as
I tt scholars that n 1an. , h

of t le grea es , . h' L 'f" Mohall/"'''/ that, t ey
ed d~~ln IS "~ ,produc I says can _ . . 1'" Got! has not sent me

il!'-kc(l for tnirac1e~. Remark h'h!' rep} 't me to preach to you ..
k ders He as sen

to' you to wor won . I f \ 'onder~working, Mol)am~
Dic;c\aimlog e\'ery power 0 \ _ . 1 pon

• • • • l,. h f his divine commissIon entlre 'i U
med rests lne trut 0

his teachioRs: ~ .' 1 tcr chapter, to notice the
\ Ve shall h"ve, occas~on>h1~1:ls~m scholars of a bter age

diA'ereot dasses mto \\ hie I' . :l class o[ tradition
. . d' . Amongst t lese IS • . .

d"',ded the tra .1I0ns, .' 'l'his term is applted
, h / d'tl, ,·l·mu_taull1hr.

\mown as t e .I" I_I , be I d d down by• _, d't'on wl\lch has en lall e
to an ""Jo"bt... tra \ I 'r rather b"" chain of,. h . . of narrators, 0 .
m~1\Y dlstmct c aln~ ('1

l Sutatu'l.An·~'J." verse JOQ.
i Suratu'}.Ankari'ut, vcrses"9 alld 50.

\1
I . (ifr of ,UOIU1I1HIU!a, p. 4'),

:'I SYEO At.-UR , •. " .

unanimous generations, anti which has, therefore, always.
been accepted as genuine and authentic, The numher of
such traditions is acknowledged hy Muslim scholars to he
exceedingly small. Now it i~ a most sig1l1frc..1.ot fact that
uot a single tradition relatiuR to an alleged miracle of
Mul)ammad is found in this class,'

If traditions were invented in order to glorify the prophet
Mul)atllmad. no less surely were they invented in order to
apologi,.e for the many blemishes in his character, Judged
by normal standards, there are many thinlP in the life and
character of the founder of Islam which will not bear investi
gation, This is especially true of his dealings with women;
and his later apologists hal'e nOI been slow 10 set up a special
staooard in order to meel this olll'ious difficulty. These
attempted excuses, after the e\'cllt, bear upon them the mark
of barefaced forgery, and thenl'eh'es constitute the strongest
indictment of the prophet's character, Thus a late biography
of the prophet, the S{rafu·l·Jf(~(Qb;YJ'a,has a whole section
del'oted to what it terllls the . special privileges of the prophet
of God', What these are like '"ay he Ilathered frolll tbe
followiug illustration:

.u w\S~ i~1 oj ~J loil r J ~ .illl ~ ",I

\ '>fr- ) , ..,l, ~,o,;r"; ~'" \ L '..sj bil ;~ o,;r" ~ J.;...lo! .:)1
"---.. _. -

~;~~ -.,...Jlj o.,? r J ~ 411 j..D £J r:i, L....s

.. ~,ji. il;..l..j~; \';1 ~l J \I>\..;; ~ o,;r", ,,)..Qj W ~ .d.J1

-r ,.~ Alli uk .u .yJk, ",,\ l.~ ,j ~ '-'~'!

, When the prophet of God looged for any unattached. woman,
it was hi~ privilege logo in to her without the word II marriag~".... __ . --,,_.- _. . ,.

I "..
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J MUIR', Ute 0/ MU~/o","', Intra. p. xxi•.

borrowed from Chrjstians and other c"nquered races soon
made their influence felt. Social customs, religiouS' move·
,ments, and political relationships with other peoples all called

•for ICf{islati\'e action; and lIew and unforeseen circumstanccs
were constantly arisiJl'" for which the Qur'an made no
prOV'SIOn. • The Arabs, a simple and unsophisticated race,
found in the Coran ample provision for the re!lulation of their
aflajr~, rcJigiou!'o, social, alJd polilic.:al. Hill the aspect of
IshtJt1 soon underwent a lIlighty chanRe. Scarcely was the
prophet buried, when his followers issued forth from their
harren peninsuJa resoJveu to impose the faith of Islam UpOIl

all the nations of the earth. \Vithin a century they had, as
a first step, conquered e\'cry lund that intervenes 'frol11 th~

hanks of the Oxus to the farthesl shores of Northern Africa,
and enrolled the I{real majority of their peoples under the
standard of the Coran. This vast empire differed Widely from
the Arabia of Mahomefs tllne; and that which suffoced for
the patriarchal simplicity of the early Arabs was found
altogether inadequate for the multiplying wants of Iheir de
scendants. Crowded cities, hke Cufa, Cairo, and Damascus,
required elaborate laws for the guidance of Iheir courts of
juslice; widening political relations demanded a system of
international equily; the speculations of a people before

\.whol1l literature was tbrowin~ 0Pf'!O her Hrena, and the contra·
\'ersies of eager factions 011 nice points of doctrine, were
impatient of the narrow limits which confined them; all called

~Ioudly for the enlargement of the' scanty and naked dogmas
of the revelation, and for the development of its rudimental
code of elhics.' '. Such was the problem. It was solved by
recourse to the tradition.!'. \Vhere these did not exist, they
were created, and henceforth all recitals regarding the life of

IN ISLAM
Till': TRADITIONS

t or witnesses, asIllaniage·a.gen
.• ",ft" or without any., b bint Jahsh, as has been

or 10 e of , ...a.ma . f
happened 10 hi'" in the cas t .\"d if he longed or any

'd before and without her conse
n

. bent upon her husband
~al I 1 became ll1CUln
married woman, then) . 1

to <1ivorcc her for the ~r~phet. f the prophet, mentioned III the
, ther special prJ vllege 0 female prisoner from
"no .' h t choose any . d I

same book, was hiS ng tOre ular didsion was rna e.
'the ~po'l!s of victory hefore th~l hy"later Muslims that 50ll\e

In a similar manner It was fe hi's ruthless plundering and

logy was needed for the prop e'l I nglh by all his bio~ra'
apo 'l.d .\t ~uc 1 e .

,'d"'l" which arc delal C • '. acted in which It was
t.\I ~t \'t" WilS (onc d

1 Hence a teat I 100 • '. I . 'lene of the foun er
p lees. .. SPCCI:\ pnvi ,.. '/ ./

I that this. tt>o, was a 1M' ./,kJtu,,-Ma.'itl" It
tlsserte( . d' the celehrate( J IS
of 1slanl. It IS faun 10

11 . I ~

and runs as fo oWS, .• <. • <. ., ~:;; ~l\ \
s •• , -- os, ,';: J'" \ _\..u.i'jl \. oJ cJ-
• 'j\ l< ...,1 lJ-'" '" .": U-. ..

J> 'r oJ o..? _ r-I.W\ \.\l

I 'Or
er theprop ,ets.

. rec~Jt.:nce ov .
• V 'I God has g,ven me P ..) • He has gIven Illy

en Y t' r tradition I I
he said (accord'lOg to ano .le I' nations by the, fact that Ie

.1 over ot Icr
followers preceuence " ,
has made plunder lawful fo~ US.~ aho\'e, there are other causes

,. 'd the reasons mentJonc facture :of false
Besl eS 'ble for the manu .

vllich were latgely responsl be mentioned the ne\"
\ • ngst these Illay "Vith the
traditions. ."nlO h' Ie spread of Islam. ,

, ' I. ' (Y out of t e \VII . E ' t countne~
condlt1on~ anSlnn -. Palestme and J;YP I l'f

n nest of. Ir;tq, SyrJot, . . " . n than the peop e 0

co q . 'og ;"." much hi..:hcr Cl\ Ih:l.a110 'deas and institutioJl~
conlalDi r i lll;l~ineet I Il~W I
Arabia. had c·... er ~cl1 ()

." ]36,
II I ,lIi"-l'l3" vol. Ill, p,

I As Sir"t,,"-. II ( JoT '.. '.Jch(j4.
? .\f;.~hkfJt"'I.,"(f~lihlh, !(,t"hJ' I
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the prophet acquired a new and unlooked;for value. Hence·
forth his sayinRs and practice were to supplement the \Jur'an,
and provide a magic key to open every lock. Thus was n'et
the uellland for a fuUer leg-at code and a more c01l1prehell~i\'c ~,

social legislation. Judgments proCessing to proceeu from
i\1 ul.1ammad, or to be founded on principles enunciated by
him, were ..:r'Ldually framed and promulgated, 'mtil his'"
reputed utterances became invested with the force of 1.\\,.' C\!'

welt as the authority of inspiration. Thus by the aid of
analog)' and fictitious trauitions an exhaustive treasury of
precedents was established for every possihle contingency.

1n any estimate of the cause' leading up to the origin of
the traditions the political factor must be given a prominent
place, For twenty·five years after the death of Mul:Jalllmad
Islam remained, under the KhaHfas Abu Hakr, ·Umar, and
'Ulhman, an undivided empire. \Vith the assassination of
the latter, however, the political Unity of Islam was rent
in sunder, and civil war deluged the kingdom in Muslim
blood. With the death of 'Ali four and a half yearSlaler,lhe
Ulllayyad d)'nasty was lirmly established at Damascus, and
thenceforth, until the 'Abbasides came IOtO power in I T:l'l a
hundred years later, history records a succession of rehellions,
murders, and civil wars in which the rival parties freely
anathematised each other, and just as freely based their'
mutual denunciations upon the alleged authority of the
prophet. It is scarcely surprising, under such cond,tions, to
find tradition being called' in to the help of the various parties.,
A striking illustration of this is mentioned by Gairdner in his
.'\Io~J(ltnmedan Traditioll (wei Go~J>cl Record. He writes as
follows: 'Arabia beinf( very anti,Ulllayyad, while Jerusalem
was a chief centre of their power, the Umayyad Sultan.
sought to encourage the idea that a pilgrimage to J erusalel1l
was as meritorious, or even more meritorious, than one to the

TilE U)()t;IN UF 1 !(AlJITJON

!)arareain (i.e. Mecca and 111 d'
duced in which Mecca M d' e Ina!. And a !zad.it1l was pro-

b ' e Ina and J I 'as t e tbree places of pilK' ' erusa em were mentioned
• appendix' .. A d Image, WIth tbe follow;n" start)

. n one prayer in J a Ins:,"
thousand pm)'e ' ' erusalem is vetter th
U rs 10 other plAces" \ . an a

mayyad Sultans led the Frid . I gain, when the prOlld

"whereby the leader cieliverc I ay prayers, the old CustOlll
the pr be ( lhe address stand'

ayer, came di~tasteful f ~ lng, and after
Moslem historian!" (reely 'I' or obvIOUS reasons. The
b d ,\( nUt lhat th U

an tbe alteration of the c mayyads took in
-a ('atUtlJ-was to I "custom. Tbeunfailing remeel

l
'

. . . JalJu. and thi . .
PiOUS official tl1cofunian /' ".' b' H ~ lime It was another
't h n "ala In a h
In 0 t e service' and a I d'l Jwa, w 0 was impres~d
tbat 'Ullimilll h~d I J' ,,°

1
ItlJ was produced wbicb stated

( (e I VCret the ~e .1 f
addresses) silting.' I . conu 0 .t1e two kIm/has

On the other hand, we lind 'A ,.- ...:.-. Co • "

tb. prophet, producin .. t d" Yesha, the favourite Wife of
ch a fa Ilions In ord t blaraeter of the Uma y d er 0 acken the
Th h yasasaraceofpr/l'

us s e is reported to hOlgate usurpers!
words: . ave addressed Merwan in these

~) J . ..1 ,.
_.• ' }'l!;- J ~ .dJ! ..;., .dJ\ Jr- ~-...-
oII,J..J1 i • JI ·f· I 'j\ 'r.-,..r ~ do vot..JI ~ ,.s,iJi ,.s I ~.b. )

, - I:J j.r<Jl~
I heard the apostle of God ' -.

• fatber, i.e. to 'AI. 'A s0." II 'ay to thy father a.nd ~rand.
( um maYya th t h

tree mentioned) in tl, Q ., '. a t ey were the accursed
e ur an.' 4 h ..

same nature runs as (allows; . not er tradition of the

r J~ AllI J... .dJ1 J,..,) ~ US ' '
I GAl. ' ,.-h.. l:ft~ ,.;&

ON EK : Jlolra",m,dan Trad; .
I As S;,-a,u'l.f{aiably I' 'lOIS and Gospt.l Record p 10

. 'YO, vo . 'I, p. 346. ...",:..
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'It is related from Jabir(bin)Mat'am that we were with the.
apostle of God when f.Iak(;;, bin AI-'A~ passetl by. Then
the apostle of God said. \Voe to my followers who are in the

·Joins of this (man).' I Still another tradition, obviously the
C)ll~prillg or polilicO\1 factioll, rUI1~ a~ follow~:

u Lc illl J,-..) -=-"" . Ju ",~I .14- d ",,1r- d

- -=..o'r -=..oi; k ..l ~J J>.; Ji~ r J ~I" illl

• [t IS related frolll l.farnrull hin J.ihir al.Ja'fi that be sa,d,
heard the apostle of God say three times, .. Woe to the Balli

LJmayya" 't'
In the same way, traditions were put into tbe mouth of

Mul.\ammad which tended to almost deify 'Ali, the prophet's
son· in-Jaw, and to secure for his descendants the exclusive
right to the Kbalifate.

The manufacture of spurious traditions, however, was by
110 means confined to' political parties. The great theological
tlebates, which, after the death of the prophet, shook Islam
to its fOllndations, were prolitic in the production of false.
traditions. Each party sUPllOrted its own particular dogma
hy pretended utterances of the prophet, and Mu'tazilahs,
Shiahs, Kl!lirijites and a host of other sects freely used-die
nani"e"- of the prophet to gain acceptance for their various
shibboleths. Thus, for example, we are told in the introdllc
tion to the celebrated Mjs"k(ilu'I·M".~cibii. that the Kharajites
were not to be trusted in their use and quotation of tradition;

- ~.b. .~ .:,) l.i.!~ 1'>1

(legal) opinion, we make it into a

Tradihon

we put it into circul::lti.on as a

and the reader is warned against accepting' such traditions as
they bring forward, for, the writer continues:

I If we want anything,
·tratli tion.'

Another version is:

.. u~1 ~ ""~ JjJl ~.4 c;4 ~.lo....JI ~I <:/1 d..:. lJ
-:)1~ .. .lJ .til .i»1 r.lol: .j ~:~~,.)I dJ'> ~ , y~)IJ

. - r:'~I.i... t"J:lJ ~~.l~ll ~~. 1J''lS ...;jJ\ .),.
I ) /,.. ",.

There is no doubt that the accepting of traditi6ns from
these sec~s can only be done after due selection and approval,
and notw,thstandmg that, the watching against them should
take the form of non-acceptance, because it has been prol'ed
that these. sects used to forge traditions for the spread of
the.r partIcular parties.' I Not lunoften' these good I. . peop e
contnved to produce the traditions they needed in order to
substantiate their particular theological position, and there is
an un\l~uaJly candid admission of this fact recorded for our
ed,ficatton. I t needs no comment, and runs as follows:

- ~.lo'" .~ ~.I u,.~ 1.>1

1 IDtroductioo to Mi!hkdtu'l-Ma~dbil" p. 5.
I 'AbdulU, biD Uhf'a, Quoted jo Gairdner's Mollamllle Ian

tI~ COIJ>" Record, p. 12. . I

Z

• If we' entertain a
tradition.' 2

~ It is the existence of contradictory traditions which IS

. largely resp:>nsible for the gr.at diversity which exist. up to
the present day m the religious practices of the vario~s tsec s.

• Ibid.

. ~. ,

I A.c: Sirat""-!:falabiyya. "01. i, p. 34(•.
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An inslructive illustration 01 this is to be found in the
Mishkat where there is a well-attested tradition from Wail
bin H ujr to the effect that:

~, ~ \.i\ r~' ~ .ill\ .jA .illl Jr-; ,,;;..~lJ

- I.~) ~ ~.l.! ~) .,.,.;~ \.i \ , ~.l.! ~ I.i¥=;

, 1 saw the prophet when he bowed down, he placed his"
two knees helore his hands (i.e. he knelt first before placing
bis two hands to the ground). And when he rose up from
prostration he raised his hands before his knees.' On the
other hand, there is another tradition, equally well·attested,
that

l,)\ rl-, ~ .ill!.jA .ill1 J,.....; Jli (il-I' f.' ) JU

- 10M; c.w.~.l.! ~,r' ..:Jft W ..:Jft L ~ob-\ ~-

, Abu Hurairah said, the apostle of God said, When any
one of you prostrates himsell, tben let him not sit down as a
camel sits down, but let him place his hands belore his
k lees (i.e. he should place his hands on the ground in IrOlit
of him).' I The result 01 these contradictory traditions is
thaI Abu l;Ianifa, Shafi'i and Al,mad bin l;Ianbal follow the
tradition of Wail, and kneel belore touching the ground wilh
their hands, whereas Malik and Awz'u adherp. to the traditio\!
of Abu Hurairah and put their hands on the ground belore
their knees.

It is interesting to note here that the author of thl(.
H j,ltIyal., a work in lour \"olumes, written in reply to the
IZlurrl"I-Haq: has given a list of over ninety contradictory
traditions relating to various religious duties 01 Islam.'

ThE OklGI N OF TUAI:ITJON
·1·9
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~ . -i...l lii.,

-... ~ <:i ,.1..;. , .y.\& .ill, ,-,l... .illl I
n

J\;

- .i..,;~JI, ,j};>-rJl <.:,.-~ jL)\ .j l...,..J
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y ID ate great JI' .
those of Bukhar'l M l' Co ec"ons. such as

, us lln and oth H .
subject in his well.kDO'" L' ers. efemng to this
Muir tells Us by-;;a-y 'o'f nil Ife . oj M,,!,olllel, Sir William '" ..•.

, I ustratlOn th t • A
affirm that Mahomet dyed I' h '. a score of persons

. llS aIr Th .
~sUbstaDce used SOlo I' ey menlion the. e not on ..
eye. witnesses of it d' h Y maIDlaID that they were

unng t e prophet' rr
death produced relics of h . . s, e, but after his
A aIr on wh.ch the d .
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as IS grey h . ,
they might have been co~nted.' • ails were so few that

I Mishlld'"'l-Ma$dbill, Ki'db,,',-SujIi4.
, AI HiddYGh, vol. ii, pp. 308-19. t· • M't "hJtdtu:'.ltIa.~tibih. Kitribw'l-lmdn.

MUIR; L'It. 0/ Ma?lonut. Intrao, p. Jix.
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. Yet another factor in the manufacture of traditions was
thc'new spirit produced by Muslim 'contact wifh Cbristian
nal ions, resultm~ in a growing knowledge of the historic
Christ. With a fuller knowledge of the dignity and majesty
01 the Messiah, as depicted in the Gospels, it became impera
live to attribule to Mul)amma:l a dignity worthy of the last
and greatest prophet, and so he came to be enveloped in a',
halo of"a\mo$l sl~pernatural R'lory. Christ worked miracles.;
50 11\ust Mul,l<\l1Hilad. The sqn or Mary is a great Intercessor
at the throne or"grace, and so, in spite of Qur'anic verses
to the contrary. Mul:tammad is del'icted as the greatest
intercessor. fndeed, all the chief prophets in turn, at the
last day, WIll decline the great commission and will plead
uuworthiness, and theo Mul:tammad will stand forth as the
olle hope for sinful men. So, again, the heavenly glory which
accompanied the annunciation of the birth of Christ to. the
shepherds of Bethlehem is eclipsed by a supernatural hght
which it is alleged, attended the birth of Mul:tammad, and
lighted up the whole land 'from Basra to Sham '. The
doctrine of the pre-existence of Christ is matched by the
blasphemous teaching regarding the' LiKht of Mul.'ammad ' :
his original e.sence, which was existent before all created
thinKS, and for whose sake God is'decl~red to have created
the world. The reader will Kain some Idea of the extra\'a-:
gance of language in wbich later writers iod~IKed from t.be
following quotation from the Maul.ui Slwrif of Ghulam
Imam Shadid. • Ye that are lovers of the face of Mol,lammed..
and ye that be enamoured with tbe curls of AI,Imad. k~ow
and be well aware that the light of Mol,lammed IS the ortgm
of all existing thiogs, and the essence of everything that
hath a being. Because that when it pleased the great Creator
to maoifest His glory, He first of all created the light of
Mol,lammed from the light of His own unity, and from the

light' of Mol)ammed produced every existent thing. Now
this gloriou.s personage was made the last of the prophets,
solely on th,s account, that as the rising sun chaseth away the

• splendours of moon and stars, so doth the glory of the
religion of Mul)ammad supersede all other reliKions; so
that if that pre-existent ligbt had displayed its brilliancy

~ from the first, then would all other prophets have shrunk
IDtO obscurity and been shorn of their apostolic dignity.' I

The quotation is from a modern work, but its extravauant
slatemeots fiod their bases in reputed traditions of the
prophet himself. Thus the opening c'hapter of the Qi~a~u'l.

A"bi.>'li relates a slory, with, of course, its long chain oJ
narrators,. as to certain MusJims who were sitting with
Mul)ammad, when one of them, Jabir bin 'Abdallaq by name,
asked a question as to wbat ",vas the first thing God created.
In reply Mul;lammad· is represented as saying that .' The first
thing God created was my light'; and, then follows, an
extraordinary story of how this light wandered for a thousand'
years, ' one day of which equalled a thousand years on earth :,
engaged in the praises of God ! I

The subject of Mul:tammadan attempts to eclipse, the
Gospel records by similar or greater stories concerning
Mu~ammad has been absolutely exhausted by S. W. Koelle

,in the second part of his Mo!la",,,,ad atld Moilammad<Jnistll.
Koelle there describes the picture of Muhammad in tradition
as 'a repulsive and truly blasphemou~ caricature of the

• divine beauty of the Son of Man', and he goes on 10 show
how almost every <f&lail of the Gospel record of the life of
Christ has produced a Muslim imitation

In the traditions the miracles of Jesu;are topped by a w:';le
series of puerile prodigies. Water flows from between

, Quoted in Muir's TIk: .lfo~lam,ncdmJ Controversy, p. 77, .
oJ Qi~a.,"'I.A,.b;,,;, p. 3. .

<,'

'.: ,
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Muhammad's fingers or, at his bidding, w~lIs up from parched
fountains. Trees and stones salute him by the .way, or
co-operate to shade him from the- midday sun. A wooden
pillar weep' hecause he desists from leaning against it~

maniac!' are cured at his word; the hunger of crowd!' of men
is· So.'\tished u~· i:\ single cake; and the record of Christ's
transfiguration and converse with messengers from the other,
world is eclipsed by the story of Mul.1ammad's journey in
person to the very s.anctuary of heaven, where he holds

fall1iliar intercourse with the Deity himself!
One more palpable reason for the widespread manufacture

of traditions must be referred to before we pass on to discuss
the I'alue and authenticity of tradition generally. We allude
to the need, which early arose, for tbe elucidation of o~cure

texts of the Qur'an, and for added light on certain details of
the prophet's life which are only hriefly alluded to in that
book. Ever>' reader 01 the Qur'an, for example, will ha"e
noticed that not a few specia.l revelations are said to have
been • sent down' in connexion with the personal affairs of
Muhammad. Many of these 'revelations', however, are
brie'f and enigmatical, and leave the reader sadly puzzled as
to the real meaning of the text. To elucidate such passages
*as the work of the commentators, who freely filled up the
blanks aDd straightened out the tangles by recourse to tradi- ..
lions. When these were not forthcoming, they were promptly
supplied. This is freely admitted by liberal Muslims. Thus
Syed Amir Ali writing of the Mf!:3j, the famous night journey.
of Muballuuad to heaven, says': I This' period is also remark
able for that notaule vision of the aseension, which has
furnished world~ of golden dreams for the imagin~tiYe

genius of poets and traditionists. They have woven beautiful
and gorgeous legends round the simple words of the Qur'lIn: r

I 5VEO A"IIK ALI; Life 0/ MO~1(7ft1m~d. p. jB.

It is, indeed, to the commentators that we are indebted for
many of the fabulous details of tbe prophet's life; and these
are found in such prnfusion within the commentaries of the
QUr'aD that one of the greatest of Western students of lsi,,";
has expressed the opiuion that it would be easier to compile a
life of Mul)ammad without the standard biographies than
without the commentaries. . 1

It may not be out of place to ~uote here, by way of illus
tration, one or two passages of the Qur'an, and to note the
huge superstructure which tradition has erected thereon. The
famoU!~ passage said to refer to M ul)ammad's miraculous
journey to heaven is fOUDd at the beginning of the seventeenth
cbapter of the Qur'an. It runs thus, • Glory be to Him wh~

carried his servant by nil(ht from the sacred temple to th~

temple that is more remote, whose preciDcts we bave blessed.
that we miffht show him of our signs '. All comment~tors of
the Qur'an agree that the • sacred temple' refers to the
temple of Mecca, and that the temple which is I more remote;
indicates a supposedly existent temple at Jerusalem. S}'ed
Amir Ali and other intelligent Muslims regard this e,'enl'
as no more than a vision of the night vouchsafed to MUbam~

mad; but in no subject have the commentators given a wide~

rein to an exuberant fancy than in their expositions of thi~

passage. According to them, Mul)ammad was not only
transported bodily from Mecca to Jerusalem in one night on
the back of a mythical steed • between a mule and an a" ';
but to the very sanctuary of heaven itself, where, aftef
'eceiving the regular Muslim greeting, said", lllaikum, from
he angels, he found himself in the awful presence of his
\faker. In the commentaries and books of tradition the
vhole story is dressed up in most fantastic detail, and
o1ubammad is represented as conversing, not only with God
Ifmself, but with \'arious prophets who had preceded him.
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The nature of these conversations may be judged from the
followiog quotation from the M ishkcit :-

~ ~ 1.S"'r' 1';'" J\i I.S"''''' l.)u ,: ...l .. Wi ~

Wi ~I ~, ~I t)4 ~)-4 JL; r' "j £,Ik 0.::. c\

~.~ ~ . ~ Sui. iL; ~ ,S" L. .tl t..4i c....,. ",-,')',,6-l:Y' ~ • v • 0- - u--: , .

- .j-I I:f" 4l>.I.! "'.......;S1~I "'" ~JI J>..I.! '-i~

• Theo he opened (the door of the sixth heaven), aod wheo
• I entered, behold Moses! (Gabriel) said, This is Moses, there

fore salute him, so 1 saluted him, and he returned the salute,
and said, Welcome good brother and good prophet. And as
I passed hy, he wepl. And il was said to him, What makes
you weep? He replied, I weep because a boy (i.e. Mul)am
mad) has been sent arter ine of whose followers more will
enter heaven than of Illine.' 1

The account of the so-called splitting of the moon, as
zelated in the Qur'an, furnishes another fruitful topic for the
commentators. Here, again, the original passage is far from
clear. It runs thus, • The hour hath approached, and the
moon hath heen cleft'. The saner exegetes of the Qur'an
refer this splitting of the moon to a date still in the future,
viz. to the day of resurrection. of which it is said to be one
of the signs. Such moderation, however, failed to satisfy the
craving for the fabulous; and an ignorant and unscrupulous
body of commentators soon arose who have related in circum·
stantial detail, aod wilh incredible extravagance, a story of
Mul)ammad answering the Arab demand for a miracle by
spliUinK the moon in twain, so that. • one. half was seen on.
one side of the mountain, and the other half on the other

1 Mi$hAdtu'I-Ma~d6''', Bdbu'l-Mi',.dj.

side '.J The lil11it~ however, is surely reached in the following
from the Si,"atu'".Nab,.",lyyu :.-

.~~, r' ~ .Ill1~ .,,:W1 '-,--,,~ .j ~J~I ",1

_LC..S I:f"

• Verily the mooo entered the prophet's pocket, and came
a' out at his sleeve t!' An-Nawawi, the famous commentator of

MusHrn, mentions a tradition in which this story is told with-the following variations: Two men were arguing about the
splitting of the moon,

Lc..S .j L..J..l.> I .,;..1>" .,r.:uj ~ I L..J..l.>I Jlii

- ;-)\~ "'" ~j'- ,
• And one of them asserled that it split into two portions,

ooe of which entered by one of his Ithe apostle's) sleeves, and
came out by the other sleeve.' Liltle wonder that iotelligent
Muslims feel bound, for very shame, 10 repudiate such
travesties of inspiration.

Amongst the many passages of the Qur'an which have
Riven trouble to honest commentators is the following:-

'1'(, (,I .. C., ~,_.~.c.,(.#_ _.. # III

~IOJI~ ~~ ~;~ .J:"!. o"S~'". -
- ),..ul ..,JI

, He iL is who prays for you, and his angels too, to bring
you forth out of darkness into the light.'J Some comment"'tors
es<.ape the difficulty of God praying by rendering the word
yu~alli 'hless', and it is admitted that the word will bear

I Ubald~(itu't-Taltisi,., vol. iv, p. 321.
tAl S;,.atu'".Nab,;wiyya, vol. iii, p. IJj.

3 Sbratu'l.Al}db, verse <42. See Palmer's IranslalioD in loco
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that construction; but other Mu~aOlmadans, i,!'pressed by
the fact that the ordinary word for' pray' is here used, have
cOllsidered it necessary to find;:l tradition to prove that God
does indeed pray. This is found in the Siralu'I'l:falabiyya
in the account of the Mi'r;ij or miraculous night-journey to
heaven. Mul.lammad i~ there represented as relating his
expcrience~ in hea\'en ami ~\ying.

...j,; ..,J Jw;" '"'" :tal~ ~ ..,s,)\.it 4,)\1.. • - ... w

-~ cl!) <:J\;

• Then I' heard a clier crring in a yoice resembling th~

voice of Abu Bakr,' who said to me, Stand still, for your
Lord is praying.' l; pon the prophet expressing surprise that
God should pray, the oracle is then made to say, I I only ~ay,

praise be to me! praise be to me' my mercy outruns my

an~er '0 And then, the more surely to connect this tradition
with the verse of the Qur'Hn quoted above, Mul,ammad is
cOllllnandcd to . Recite, He it is '\'ho prays for you,' etc. 1

The book in which thi~ story is preserved relates other
traditions concerl1inF;' God praying', TllU~ it is stated that the
Bani Isra'il asked ~oses. whether God prayed; whereupon,
not beinR ahle to gi"e an answer, the Rreat law-giver wept~

Then, to comfort him, God assured him that he did pray!
Such is the pitiful nostrum which makes up the mental

pab"lum of multitudes ~{ Muslims all ol'er the world to,day.
Mu"lim tradition, much of it too obscene for translation. h:ls
practically usurped the place of the Qur'an and broullht •
multitudes of men and women into subjection to a moral and
social law, which is as little the product of divine inspiration
as are the epic stories 01 the Ramayan and the Mahabharat.

\Ve shall have occasion, in later chapters, to Rive further

I S/ratu'/-/;fatabl,'ya, vol, i. p. 443

illustrations of these extraordinary productions of Semitic
imagination. We now ask the reader to accompany liS in a
study of the e\'idence for the authenticity and integrity of
Mu!)ammadan tradition. In doing so, we shall confine
ourselves almost entirely to evidence furnished by Muslim
authors themsel ...·es.



CHAPTER II

TIlE AUTHENTICITY A~D INTEGRITY OF TRADlTlO~

]N the previous chapter we have noted the rise of tradition,
and have rererred to some of the principal causes wbich
operated to give the alleged .ayings of Mubammad an
authority and prestige practiOllly equal to that enjoyed by the
Qur'an itself. \Ve have also shown that Mublmmad, whilst
apparently disapproving of the practice of committing his
words to writing, did undoubtedly encourage their oral
trallsmission. If the traditions we have already quoted are
to be accepted as genuine, be also fostered the belief that his
words were to be accepted as having something more tban tM
mere weight of his own personal authority. But it would be
manifestly unwise to attach too much weight to those state
ments. Mul.lammad himself unquestionably conceded the
relati"e inferiority of the ~adit" in these words:

- ..,...is C~ .elJl j is, o<lJ\ jis C-u.) ..,...is

• My words do not abrogate the words of God, but the
words of God abrogate Illy words.' J Vet the great majority
of Mtf,lims throughout the world have undoubtedly held that
the traditions are to be accepted as inspired, and to be' treated ....
as formative tor rules of faith and practice. Al Qastalani
correctly represellts the orthodox belief when he says, • Verily
the science of tbe .",lIIa of the prophet is, after the Qur'tln,
the Ilreatest science in degree, and bighest in nobility and

I .1Iishtfltu'I.Maftiblh, /litfibu'l·/md".
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glory, because upon it is founded the rules of Islamic law,
and through 'it appears a detailed statement of all the Qur'anic
verses, j\nd why should it not be so, seeing that .its source;
is frdm' what was not expressed as a result of (personal)
desire: ra·ther it is an inspired revelation.' J

Thus not only the words, but the very actions, of the
prophet came to have a Divine authority, and to he looked
upon as carrying with them the obligation of slavish imitation.
The result is seen in a mass oC t:aditions full of puerile'
details of the prophet's manner of life: as to how he cleaned
his teeth or performed his ablutions. Indeed many a wordy
hattie was waged between later zealots as to whether' the
right or the left foot should be washed first in the ablutions
preceding prayer! In their zeal these early disciples seem to
have far outrun their master; for there are not wantinlJ
traditions, even amongst the most authoritative coJ.lections,
which seem to indicate that he, at any rate, knew of no such
Divine compulsion, and conceived himself as free, at any
time, to alter such ceremonial practices, or establish new
ones, as he tbought best. Thus BuklJar; has preserved a
tradition to the effect that Mul,mmmad said,

, - iJ..., J=!, ~... .:Jl,J! r',i.r-~ ..,:i..,1 u lc ..pI .,)1 ~)J

• Were it not that it would involve hardships to my followers,
I would certainly command them to clean their teeth with

every prayer.' •
The well·known incident of his forbidding the artificial

fertilization of the date·palm is also in point. It is related in
the Mi.hktit that when Mu!)ammad arrived in Medina, after
his flight from Mecca, he forbade the prac(ice which was a
com;';on custom in those parts. The' result was a poor

. J Shara(. ~a("(, al/mam a/ Bukhdri, \'01. i, p. J.
'Z"bdat,,'/·Bukhdrl, p. 52,



!;Jarvest ; and when his perplexed and disconcerted followers
informed him of the resull. he is reported to have said,

1 Mishlttitu'l-Ma;"dllin, f(ittibu\..~~"'dt.
t Diction",., o/lsMu" p. 640. .:.-:---
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• Verily 1 am only a man like you. 1 forget as you do.
Therefore when I forget, do ye remind me.' I

Even if it could he shown that Mul)ammad did intend that
.' his foJ/owers should make his life, in all its details their

exampJe and precept, yet th~ evidence (or the authentj~ity of
the multitude of traditions which have come down to us is so

, weak that we cannot know with certainty that anyone of them
truly represents what the prophet said or did. We referred
on page J0 to the class of (ltIdit..h known as mutawert;"
i.e. an u~doubted tradition which has been handed down by
many distinct chains of reporters, and which, as a result, has
always been accepted as authentic. The fact that Muslim
theologians only regard five, out of all the thousands of
traditions, as belonging to this class, ' is in itself sufficient
evidence of the doubts attaching to the remainder.

There is on~ famous dictum of the prophet, hinted at in
the previous chapter, which automatically gives the lie to a
very large proportion of the traditions now current. We
refer to his challenge that el·ery alleged tradition be brought
to the tribunal of the Qur'iln. Wh"t agrees therewith, he
tells us, is true; whilst all that disagrees with it, is false: by
the Qur'an must the traditions stand or fall. His words are
as follows,

• ~.I~ ..,~olo:>- \:I" r=ul \....; ~.)~l ~ ~_ olil

";;Iy. r '.., iiJJ Lit; .uJ1 y\:iS ~I, l~ I,f.ic', .illI y\:iS

- .dil r1i .illl y\:iS

• Verily traditions will be circulated concerninlf me; therefore
whateyer of my traditions comes to you, read the word of
·God (the Qur'an) and consider it carefully. For whatever
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I I am only a man. When, therefore, I command you
anything concerning your religion, then accept it; but when
.1 command you anythil1~ as a matter of my own opinion
then, verily, I am only a man,'· 1

The question before us, then, is twofold. First, to what
extent did Mul.mml11ad intend his words and actions to be
binding upon his followers, as of Divine authority, and as a
standard for their imitation, and, secondly, how far can the
present mass of tradition, as found in the standard collections,
be regarded as faithful records of what the prophet said and
did. V.ie think the two tradition~ quoted ahove wilt serve to
indicate to some ~xtent the trend of the prophet's intentions.
He certainly never intended to pose as one whose every act
was performed under Divine guidance. The following story.
handed down hy I hn Mas\id, conclusively shows that the
prophet regarded himself simply as a man, subject to all the
frailties of human nature. It is as follows: On a certain
occasion Mul)ammad performed the mid·day prayer in five
raq'cits (or series of prostrations). Therefore it was said
to him, Have the prostrations been increased (from four to
five)? He said, What do yoo mean? They replied. You
made (lve series of prostrations. Then, after the sahi.m, he
made two prostrations, and said,
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agrees with the word of God, I have said it; and what
does not agree with the word of God, I have nol said it.' I

In another tradition. mentioned in the same place.
Mu/:Iammad is reported as saying,' Compare my tradition with
the word of God: if it a,::rees therewith it is from me. and
I ha"e said it.'
. Ibn Majah preserves a curious ulterance of the prophet.

to the effecL that he said,

_ ,U),j lil; ",_> J,; 1;)' J,!-i \.., liI} ~I

• Read Ihe Qur'an. Whatever good sayinl: has been said,
I have said it', t which his commentator, AI Hadi, explains
to mean,

_ l.!.i.s ",,' ~~J,.."JI I.i..l. J~ ,II .....;"j ..;.. Ijlj T}I

I Read Ihe Qur'an ill order that you may know by it the truth
of this tradition from its falsehood.'

It would almost seem that false traditions began to be
circulated even in the prophet's lifetime. At any rate, he
is repeatedly reported to have warned his followers against
laler fabricators of tradition. Many such warnings have been
handed down. Muslim ha!'o preserved several, from which we
cull one or Iwo by way of illustration.

Jli £il r-' ..-k .JJI ..r .JJI J,-.; d i,r-;- ~I d
~I l,.oQ ...j. ,.Jl.. ~,;~~ Vow I .;...' jo-I .J "")c....,~ ••
. _,...4.1, r-S4.'.i r-S,4n) 0

• It is related from Abu Hurairah from the apostle of God
that he 'said, There will be amongsl my laler followers men

1 Mantakhab.Kall&..'/·'A,,.dl (on margin of Ma$ncul), vol. i. p. 101.
t Iba Mijah, vol. i. p. 7.

who will relate to you what neither you nor your fathors have
heard. Therefore beware of Ihem.' J Another saying of
the prophet is to the effect that,

. ~.)\.~I ..r rG,,1J.. ""y.I.iS "",Jl.,...) ""L.)IJ'-I .j ""~

- ~yii.! ~'I"'(;,4 ~ ~4." r/'-!.\; ~,4T~, ";';I'~ rl~
~

, There will be in later times decei"ers and liars, who will
bring you traditions which neither you nor your fathers have
he.'\rd. Therefore beware of them, that they do not lead you
astray nor seduce you:

In the Al Jami'''''$.$a/lhir it is hinted thaI the number of
such false traditions will not be small. Thus we read that
the prophet said,

- ...,~ ~~I jJ6, I"'SLtl
• Beware of many traditions (related as) from me." It .was

even' felt necessary by Mu/:Iammad to condemn those who
would knowingly repeat false traditions; and so he is
reported as saying, I Whoever, seeing a tradition concerning·
me to be false, yet relates it, he is one of the liars.'.'

The prophet's fears were well.founded; for there is incon:
trovertible proof that he was scarcely in his grave before
spurious traditions in their thousands began to be circulated.
'In other words, the manufacture of false traditions was not
confined to men of later generations. On the contrary, the
very I companions' of Mul}ammad himself are proven to have

1>een utterly unscrupulous in their behaviour in this respect.
Even men who were esteemed I piolls . by their generation,
on the principle, apparently, that the end justified the means,

1 ~4~li~ Muslim, yol. i, p. 6.
'AIJd"'i· ..·-I-~at1Jlr. vol. i. p. 101.
31bn Mtjah, yol. i; p. 10.

3



TilE TRAl>lTIONS IN ISL}.M

were as ready to falsify as those of less upright cbaracter.
Thus Muslim has preserved a tradition to the effect that,

•
~A d .,),-" ";;.J.- Ju yu.: ..1-1d-~ ",l:.J.-

~ ..j ~l.all; r Jli I..ti1 .,)c .,)\hAJ1~ d- ~".. J
- - _~~J1..j ~ y.i.S1

• Muhammad bin Abi lAtah informed me that cAffan informed
me from Mul.lammad bin Yal)ya bin Sa'idu'!.Qa\\an from
his father, that he said, I have not seen the pious given to
falsification in anything more than in the traditions.' 1 Some
of these' pious' fabricators are mentioned by Muslim. One
was named' Ab:id bin Kathlr. I t was said of him that, when
he repeated the traditions, he brought forward weighty
matters; hut, the narrator continues,

.j ~ \,;;..~I .It,.c 4,/.J .f=>.j ~..j c..::....AS 1'>1

- .tic ',.i.>u ) J,i', ~.l

, \Vhen I was in the assembly, 'Abbad was mentioned therein.
Then I praised him concerning his religion, but I said, Do
not accept (traditions) from him.' '

Another 'pious t fabricator of traditions was one Zayad
bin 'Abdullah. Tbe tradition concerning him runs thus,

- ":A~~l ..j y~ ..r ~ .ilil~ J ,;)~j

, Zayad bin'Abdullah, in spite of his honourable reputation,
lies in traditions.' J

1 $4~d~l MU6lim. vol. i, p. 8.
t Ibid.
3 At Tirmidhf. \'01. i, p. 203. (Quoted in Gairdou's Mohammedan

Trtulilio.. atUl.Go.pel Record. p. 12.)
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Ibn 'Abbas was a 'companion' of the prophet. The
foHowing tradition shows, how, even in his lifetime, the
practice of forging traditions had spread. I t is quoted by
Muslim, and runs thus: ' It is related from Mujahid that he
said, Bashlr Al 'Ad; came to Ibn 'Abbas and began. relating
t'; him a tradition, and said, .. The apostle of God said . . :'.
But Ibn 'Abbas neither listened to the tradition nor looked
towards him (the speaker). Therefore he said, 0 Ibn 'Abbas,
what have I done that I do not see you listenin!: to my
tradition which I am relating from the apostle of God 1 Ibn
'Abbas replied, We, once upon a time, when we heard any
man say, .. The apostle of God said" so and so, used to look
upon him with our eyes and listen to him with our ears, but
now, when men are no longer distinguishing truth from false
hood, we accept from men nothing which we do not know
(to be true): I Muslim quotes other traditions to the same
effect; and Ibn Maiah (vol. i, p. 8) also records the same
with slight.. variations..

Abu Bakr, the successor of Mul)ammad in tbe Khalifate,
and one of his most trusted companions, also bears .... un':'~ .
equivocal testimony to the prevalence of false and contradic
tory traditions. Tbus we read in a tradition from MurasH
bin Abi Malikat that, .

'.,);~ r=u l JLu~ iI.;, ~ v W1~ J!.l.4l1.,)1

VOW, 4ci .,)~ ~.l6.1 r'~ .ilil~ All Jr; ..,;:
f='JL ~~ .ili\ J,...; d I,;~ 1; l;J:b.1 .>.:.1 ,..=~

_.&..~ 1,..;'"' , .Jb. l~\'; .ilil yUS ~, UJ.H 1,J"u
.' Veril) , A~ Siddiq (i.e. Abu Bakr) gathered the people to
gether after the death of their prophet, and said, Verily you

I ~a~i'; Muslim, ~ol. i, p. 7.



r) l!,ok .dJl ..,.,I.e .dJI JrW) d ~~ ..:.J..........I ~ .,II

~ ""SJ, oIi};1 ~ ,.i l...l .J~ .,/1; , .,/1; ~~ L..s •

- }.ill .,r' 1~ iA:ol,j ~k ...,.,.i.s .,;'" J,.<,!

are relating concerning the apostle of God traditions in which
you contradict one another, and the people after you will be
still more lorward in contradiction. Therefore do not relate
anything concerning the apostle 01 God. And whoever asks
you anything. say, The Book 01 God (i.e. the Qur'an) is
between us. Therefore make lawful what is lawful in it, and
regard as unlawful what is unlawful in it.' I

In a similar manner the KbalHa 'Umar discouraged the
recital 01 traditions because of his knowledge of the unlimited
opportunities which oral tran~mission gave to unscrupulous
persons for the fabrication of false traditions or the alteration
of what were true. Thus then; is a tradition from Ibn
Qatada that, I IUmar was strong in his repudiation of those
who multiplied traditions or who brought forward information
concernin,::: laws for which they had no witnesses. And he
used to order them to relate less traditions, wishing thereby
that men should not multiply them and so bring into them a
mixture 01 truth aDd falsehood, and lest there should take
place tamperinll of i.."ids and general falsification through
the agency 01 hypocrites and wicked men and desert Arabs."

It is relre,hinl:, after what has heen written above, to turn
to some of the' companions' whose consciences were not so
dead. One such was 'Abdulla bin ]ubair. Of him it is related
that a man said to him I
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1 T"jiJ'al.u'n,uacar ita ,,~ulu'l·a'''ar. p. 12.
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apostle; but I heard him say, He who relates lalsely con·
cerning me, let him find his resting· place in the fire.' 1 'fhis
tradition is also related by Ibn MAjah with slight variations
(see vol, i, p. 10). The remark 01 the laller's commentator,
AJ Hadi, is instructive. He Sr.'ly£, the meaning is, . That
,¥hich restrains me from relating traditions is the fact that it
,leads, through carelessness and neillect, to addition and
subtraction.•

In the very valuable introduction to the ~il) of Muslim a
number of men are named who were noted for their falsifi
cation of traditions. \Ve can only mention one o~ two here
by way of illustration. Such was Amru bin 'Abld. Tbis
man c re~ated from AI J:lasan • and said, I The man who becomes

intoxi~ted from drinking wine ("abidl,) should not be
scourged. (Hajaj) replied, Verily he lied, for I heard AI I:Iasan
say that the one intoxicated from wine should be scourged.' '
Another noted falsifier of tradition was Al I:Iasan bin 'Amaral.
It is related that ]arib bin Hazim said,' It is not right to
repeat traditions from Al J;lasan bin 'Amarat, for he lies,
Abu Da'ud said, I said to Sha'bat {the narratorl, And why is
that? He said, He (/:Iasan) related as from Al I:Iakam a
certain thing for which· we found no foundation. He said,
I said to him, And what was that? He replied, I said to
AI I:Iakam, Did the apostle of God pray over those who were
killed at (the battle of) Uhud? He said, He did not pray
over them. But AI I:Iasan bin 'Amar",t affirmed, as from
Al /:Iakam, who related from Maqsam as from Ibn 'Abbas
that the prophet of God prayed over them and buried them.' J

Here we see that the notorious Al 1.Iasan not only invented 'a
false tradition. but also concocted a lull ismid to match!
Muslim mentions another extraordinary person who claimed

1 Tuji,ahu'n'tUl&ar tla Ululu'l-athar, p. 11.
'l'a/ll/l MUdim, p. 11. • Ibid.'Ibid .. p.·II.

traditions concerning the apostle of
He replied, Yet I never left the

t I do not hear you recite
God as does so and so.

35
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to know 70,000 traditions! Little wonder that we read of
him that

- u-Ul1~ 6i , ~.l.:>- .j U-Ul1 &~I

, The people suspected his lradilions, and some of the people
left him.' 1 Many other fabricators of tradition are named by
Muslim, but limits of space· prevent a fuller treatment here·
One noted forger, however, must be mentioned. He was
Ibn Abi Awja. This man was executed in A.H. 155, after
having confessed that he himself had put into circulation
no less than 4,000 false traditions! 2

The almost incredible extent to which the forgery of
traditions was carried on can best be understood by the
statement already onade, that BuklJari collected 600,000
traditions, but only retained as trustworthy 7,275. Similarly
Muslim is said to have retained. after deleting repetitions.
only some 4,000 out of the 300,000 which he had collected.'
\Vhilst Az·Zaraqani, the learned comonentator of the Muwalla
of Ibn Malik, says that,

ir U,rl' l~ ~ , ~.l.:>- ....ll m.. o.,$'J ciA.. .,)1

;\;)4 l.l.~ , ii-Jl; y\i.Sll ~~-"'" Jy. r~ ,....;)T
- ill.-.<>o> un '-=-~j ...;- ;40--)1 ,

Verily Malik related 100,000 traditions, from' which he coon·
piled the Muwalla: containing 10,000. These he continued
to compare with the Book and the Su""a, and to test them'
by traditions and histories until they were reduced to 500.' •

I $,,~,/~. M,lSliUl. p. 10.
t MACDQ:"ALl> : Muslim Theology, p. 80.
3 AL NAWAWI,.~har.a~{)a~li~1 Maulim. 'Vol. i. p. l8.
• Az Zaraqani on margin of tb~ MuwaHa. yol. i. ,po 8:

Some Muslims evidently tried to steer a middle course
between ·tbose who abstained altogether from the recital of
traditions from fear of inadvertent falsification and those who

. freely forged to suit their own purposes. Thus it is related
that certain men said,

,,.~I, J~I oj r~' ~ ill ..}c .illl In d ~') 1.> I

ill J,,-j d ~'j 1'>1, ¥L.-)I ..j \;.>~ j!.S»I, J-ll,

- .J.,!.il..)I ..j LU",W J\....d I JJU; oj r~' ~ .dJl ..r
• If we had related to us as coming from the apostle of God
traditions dealing with things allowable or prohibited, or the
plactice or decisions (of the prophet) then we would be strict
about the iSlldds; but if we had related to.us as coming from
tho prophet of God traditions dealing with virtuous actions,
th'en we woula be lax about the isncids!' 1 These good
people apparenty felt some compunction about altering canon
law, whilst baving no scruples with regard to such trifling
matters as • virtuous actions' ! !

The most notorious fabricator of tradition, who;e l1a1l1e has
come down to us, wa.c; a I companion' of the prophet, Kenerally
kno·wn by· his nickname Abu Hurairah. It is related of him
that,

~~ r-' ~ ilil uk 'ilil J,.--j -.,...."".. ;;/-:/' 4\ .,)1

- iL..~ .".. ,"',; 1.l.A!~ , Lie ~'JJ1}S' ,~ ..:"J.j ."..

'Verily Abu Hurairah companied the prophet ror about three
I years. And he multiplied traditions concerning him; and
lived after him for a period or about fifty years." \Ve Rive
the "text of this tradition, because of its great imporlance.

1 Quo~~!O Gairdoer.'a Muhammecilln Tradition and Gospel Rccor~~

p.20.
I Tawil MullbJalilu'I-J:laait1J, p."1i
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It states very clearly tbat tbis man only lived with Mul}ammad
for a period of tbree years. In otber words Abu Hurairab,
as we know from other sources, was only cODverted to Ishirn
tbree years before tbe propbet's deatb. Vet tbe most extra· •
ordinary stories have come clown to us of this man, which
show conclusively tbat be was, witbout doubt, the most
unscrupulous forger of traditions wbicb Islam has ever pro- ,
duced. And yet, despite tbis fact, tbe great collections of
traditions extant to-day contain more traditions (rom Abu
Hurairab tban from any other' relator '. Not only Was he a
forger of traditions, but his ~cneral character was far from

being ahove reproacb. Tbis is sbown by tbe following incident.
It is related tbat wben 'umar assumed tbe Khalifate, be
appointed Abu H urairah to the RO\'ernorsbip olBabrein.
But the latter abused bis tru,t, and was eventually recalled
and disgraced for misappropriating monies belonging to tbe
state, being made, we are told, to disgorge 12,000 (anotber
report says 10,000) dirbams. Tbe story, whicb is told by
Al Ba1<id1luri from Qasun bin Salam, relates tbat wben tbe
Khalifa 'Umar met Abi. Hurairab on bis return from Bahrein

be accosted him 111 these word,. ~rl <l!'.:i.S ,.Joe, otlJl ,.Joe 4
ill J\.< ' a enemy of God and enemy of His book, hast thou

stolen tbe money belonging to God . ? Abu Hurairnb, of
course, denied the charge, hut he was unable to convince'
'Ulnar of his innocence~ cll~d was compelled to hand-D.ver his
ill·gotten wealth.

It is a remarkable fact tbat, althougb Abu Hurairab only"
lived with Mul)ammad for a period of tbree years, yet be
prodnced more alleged sayings of tbe propbet tban those wbo
bad been with him from the beginning of bis mission. Little
wonder that tbe charge was constantly made tbat be fabricated

I Fu',i~1U 'I·Huldan, p. 90.

his traditions. Some idea of tbe extent to wbicb this man
produced so-called saying, of tbe propbet may be gained from
tbe fact tbat in tbe M~sllad of Ibn Hanbal, wbere tbe tradi·
tions are grouped under the names of their respective reporters,
no less tban 313 p.~lle. are devoted to the traditions said to
bave been r~lated by Abu Hurairab! Some idea of wbat
tbese figures mean will be gained if tbey are compared witb
the amount of space devoted in the M1sIIad to the traditions
of otber prominent' companions • of tbe propbet. Tbus, for
example, tbe traditions related by 'All bin AbU Talib cover
eighty·five pages, those of 'Umar bin KhaHab forty-one, tbose
of Abu Bakr twelve, and those of •U(bman eigbteen, Vet
tbese latter lived for many years witb tbe propbet, and sbared,
with him I not only his successes at Medina, but also his years
of adversity in Mecca.
. The accounts in which Ab~ H urairab is accused of fabrica
tion of traditions are very many in number. One or two illus
trations must suffice here. I It is said, for example, that

~L-\ ~ ~ ~"" l:J"~ -=->4 ~J L. £"I,} l:JA ",,;\ Wi
~~. i,!S I,Jlj,~ ',;SI, .~I~ cr.J.,)1 ~Wl,

- cl..... u..... If , .:.J~..., l.i.J,

'When be brougbt a tradition tbe like of wbicb tbose of tbe
principal people wbo companied bim (M ul)ammad) and wbo
preceded Abu Hurairab bad not brougbt, tbey su~pected bim,
and repudiated it, and said, How is it tbat you alone beard
tbis? Wbo else beard it with you? ••

Bukhari also relates a tradition to tbe effect tbat,

- ij..;"' y.1 }SI l:JJJ~ V-W1l:Jl

I The cunous will find tbe subject dealt with at considerable length in
GairdoeT'sMoham",cdau Tradition anel Gos/Jd Record, pp. 13-J.5.

t Tawil MulIh/all!u'/'/fadl/h, p, 4S.
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• Verily Ihe people say. Abu Hurairah relates too much.' I

The excuse gi\'en by Abu Hurairah was that many of the
principal companions of the prophet were busy,with their
worldly business, whilst he used to remain with the apostle.
and so had fuller opportunity of hearing his teaching. This
excuse, however, evidently failed to still the anKry murmurs
of the people, and so the resourceful Abu Hurairah brought
forward the following story in order to account for his wonder.
ful memory,

Jli 5\-;\ ~s ~.lo> I..:-ll.. ~ ~I ...;\ ill1 JJ"') 4. l..::-J..i

\...; Li..o......;; ......, Ju ,; ~J.,H ;0 Ju lib !; ~I.» b..-il

_ ~J.aJ tL..:. ,eo ., i. - -
, I said, 0 Apostle of God, I hear maul' traditions from you,
which I forget. He (Mul!ammad) said, Stretch out your
mantle. Therefore I stretched it out. He said, Then he took
it in his two hands; after which he s.~id, Gather it up. So I
!(athered it up; and I never forgot anythlllg after that! ! ' ..
No wonder that AI NawC\wi, the commentator or Muslim,
could tell us that Abu Hurairah knew 5,374 traditions f'
And yet Bukbari is said to have only retained in his collection
H6 of all the traditions related by Abu Hurairah.' Many
illustrations are given ill ~tuslim hooks of this man's fabrication
of tradition~. One not ,'ery edifying tradition regarding
purification makes' Ayesha and I:faf~a, two oftbe prophet's
wives, to contradict a tradition of Abu Hurairah on the sub.
ject. When the latter was brought to book, he said,

r",,1 , ~~-\; U-'-:uoJl d j..;i!1 -.;J.u! "";;.l.> l.,j1

I ~a~II{ul'I·B"k1Jd,.i, yol. i, p. 23. 'Ihid .. p.24.
J An NawIJtlli, Yol. i, p. 120.

• Tujiyalru'l-"cua,. ila u~/;/u'l-a'ha,.,p. 11.

rl- ' ~ .illl J-o .illl J,...; ~,.. ~~I.P"' .til U-tln

-~r'
• , Verily, Fac;lal bin AI·' Abbas related it to me. But (continued

the narrator), the fact is, he called to witness a dead man,
and pretended to the people that he had heard the tradition

• from the prophet. But he had not heard it. . I In the book
from which we have just quoted, a book written less than
three hundred years after Mul,mmmad, other stories are I{iven
of 'Vmar, 'Vthmlm and 'Ali contradicting the uttr.rances
of this champion traditionist. He himself, in later days,
practically acknowledged his fault, and there is a tradition

·from AbU 5a1ma that,

~,J Jli I~.r" c)L.j .J ..:..:~) , .. iSi.ll <.::.Jj

_~ .j!}.4l r=u~l L.~ c)L.j .J ..:.>,).>1
, I said to him (Abu Hurairah), And used you to relate thus
in the time of 'Vmar? He replied, If I had related in the
time of 'Vmar as 1 relate to you, he would 11.;\\,e beaten me
with his arrow.' '

There is an instructive story preserved in the K.itdbu'l
/fa~u'a" of the days of the Kbalifa H arun ar Rashid to the
effect that certain doctors of Islamic law were tlisputing in a

to HaRhdad mosque, when the Unnifite doctor protested against
the citation of Abu Hurairah as an authority, on the express
ground that 'Abu H urairah is suspected of falsehood in what
he has written' .' And yet, practically the whole Muslim•
world to-day accepts this man as an authority: second to
none; for the life and teachings of the prophet Mu~ammad!!

I Tawlllt1uk1J'al"/"'I·~fcld;t.lJ, p. 2X.
~ Tujiyahu'nonaza,. ita u~,jt,,'l all,o,., p. 13.

:\ Q~oted.in Gaird~et"s Mollallllllctfau Tr-adit;olt,o",l GosPel Record.
~13. .
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Another reporler. whose name appears very frequently in
the istlaJs, is 'Abdulla!" bin 'Abbas. generally known as Ibn
'Abbas,.. In the "''Isund no less than 160 pages are devoted.
to traditIOns purportmg 10 have been related by him. Ibn'
'Abbas is secood only to Abl' Hurairah as a Iraditionist. and
stood first amongst the Muslims of his day as a commentator
of the Qur';ln, He is, indeed, Ihe father of Qur'{mic exegesis,.
and hundreds of repuled traditions claiming to throw light
upon Ihe obscure texts of Ihe Quian are attributed to him.
And yet this person was only a boy of fourteen years when
lI1u\lammad died, and only spent some three or four of
those yMrs in the companionship of the prophet! They
must be credulous indeed who can believe that tbis boy Of
fourleen yearsfMlly preserved from Mu\lammad Ihe hundreds
of traditions dealin~ with intricate expositions of difficult
Quranic lexls. together 'with the lel(al decisions based there
on. It is infin.tely \lIore probable either that Ibn 'Abbas
forged these· traditions himself in later years, in order to
secure for hil",elf the honour and prestil;e attaching to a
reporter. or else, which is slill Illore probalile. otbers of a
laler age fabricated them, and then. to give them the needful
authorii y, forged the necessary i.<Ilrid leading up 10 Ibn
'Abbas. That iSll,ids were forged in large numbers, we
know, Thus Muslim relates how a man named Yazid bin
lIarllll suspected Zayad bin Maimun of falsification, To test'
him, he ~sked him concern in/( a cerlain tradition, This the
man litave, tOli;ether with an hwtid. Later ani Yazid again
appro~ched Zayad, and Ihis lime got a different ismid. This'
inlensifled his suspicions; so a third visit was paid, when tbe
same tradition was repeated with slill another cbain of re,
porters. If the story had ended here, it migbt be rejoined
that any given tradition may conceivably have. indeed many
do have, more than one isutid. But in this case Yazid goes

on 10 stay that y.i.SJ1 ~I ~ 'He attributed it 10 a

lie: I . Another forger of ;sflrids mentioned hy Muslim was
.. muneq 'Abdu·)#Karim.

Another concrete example of Ihe way lraditi.)ns. with
iSflalls to match. were so freely forged is given in the follow

.inll story,

J}"'; JI; ~J,:JWl ,L,1,),j do r ",," ",,-.,J\ J' yr.1

~'.> ~ ~ ,)j,.. ljL. a.. ~ ~Y- ~ r '~ .illl ..}c .ill\

_ .tifl ~ Jw ~~nJ' .uJW LI.lJdo~ , .. fiji; yy.l J~

'Ayub (beard) from !:lasan <that he heard) from S~khar bin
Qadama that the apostle of, God said, There will 'lOt be born
after a hundred years a person for whom God has any need.
Ayub said, Then I met Sakhar bin Q~dama and asked him
concerning the tradition. And he said. I do not know it: •
That is 10 say, Sakhar repudiated a tradition which Hasan
bad reported as received from him. One of the clearest cases
of 's..ad fabrication is the following from the Jd,n, of
At TirmiQhi

y~ ..,r ",,~~1 ~ ~li &..o1J' ....-...JIl;Ji .illl ¥ J'

•. J.;..,) 1.>1 r' ~ .ill' wL.> .illl Jr; ><J'6 c..::..J'J <J.t"1 i.bt;
~" l.F,i3.j j&1 Y; JU'.r:!- ' ~~' J& ..}o ~-..JI

- t.:.ll-.) yli.I ..;

'(It is related) from 'Abdallah blllu'!'!:lasan from his
molher Fatimah. the daughter oC'AI Husain, from ber
grandmother, Fatimah the elder, thai she said, the apostle

1 $a{li{a Musli"" vol. i. p. 1L
• Tawil M•• /dJlaliju·/·!/adlliJ. p. 120.
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of God, when be used to enter the masjid, used to pray for
blessings on him..lf and say, 0 Lord, forgive me my sins,
and open 10 me the doors of thy mercy.' I Now this is"cid is
demonstrably fabe, for, as At TirmidlJ' points out, Fillimah, •
the daughter of I:"Jusain ne\ter saw her grandmother, Fatimah,
the mother of I~usain. As a matter of fact Falimah the elder
died when /:Iusainwas still a boy of eight years. Yet it is
distinctly stated here that Falimah, the daugbter of /:Iusai~,

heard the tradilion frOIll her f.;:randmothcr Fatimah I
There is one other point to be mentioned before we close

.this chapter. It is this: assuming for the moment tbat the
great mass of the traditions is authentic, in other words, that
the I1reat majority do really represent the utterances of
Muhammad himself, the 'luestion arises, how far are they
credible? Can their integrity as true and reliable reports of
what Muhammad said be implicitly relied upon? The
whole 'lu~stion has been raised in an acute form by the
manifest contradictions which exist in the vacious reports of
the prophet's words. These often involve contradictions in
matters of fact, and show clearly the dangers arising from
an oral transmission carried over a number of years-and they
show incidentally what would have happened to the Qur'an
had not the Kbalifa 'Uthman eliminated all danger of havinll
different, varying versions of that book by transcribing one "
copy, and then burning all the rest I The traditions under·
went no such drastic recension, and so stand to-day with.their
many internal contradictions manifest to all. These are so •
evident, and are so at variance with any theory of accurate
verbal transmission, that soon a doctrine was evolved from a
reputed saying of Mu!)ammad, no doubt 'manufactured fOr
the occasion, that it was sufficient in repeatiog.·tradition if
the general meaning were retained, without any reference to

J Jd",';w'I.TirmidlJi. p. 102.

verbal exactness. Thus it is related that a certain disciple
came to MuJ.lammad and said,

.~~)1 ,) ~I)~.l.>.JI -.:.ll.o ~....l .".;1 AllI Jr) 4-
L1_7..J1·IJLiU\j~ .-. l\j ~. ~"",--lt....s
:r---~ I o.l ) v-"-'!. ) or .U!

- 1..1"4 1; ';-'-Jl ~I , )1... I)~ r) L.';>
, 0 Apostle of God, 1 heM traditions from you, but I am not
able to pass them 011 a< I hear them from you, for they in·
crease in words and decrease in words. He (the prophe~

said, If you do not make the forbidden lawful or the lawful
forbidden, but retain the meaning, then it does not matter. ' 1

Hence we are told that As ShaH';, Abu ~Ianifa, Malik, A!)mad
and /:Iasanu'l·Basri all recognized the rillht of Muslims, under
certain conditions, to merely give the general sense of a tradi·
tion as distinct· from an exact repetition of the prophet's
words.

That such verbal alterations were made is unquestionable.
Thus it is related that,

- 5~ ,11J6 AllI Jrj Ju Jli ~.l..> 1.>1 o.l)"- cr.1 cJl6

'Wben Ibn Mas'ud related a tradition, he used to say, The
apostle of God spoke thus, or something like it." Again we
read,

o:JJ" ..,:"'-.:.11) ~)!I) l:I"""JI cJls=o Jti ,tjl.,))'- c)il d'

- .jLa..JI.}& ~~4
• It is. related from Ibn 'Aun that he said, AJ /:Iasan, Ibnihlm
and Ash Sha'bi uSed to relate the traditions according to the

I T"jiYQhu'n."a~(1" iln u$1i1u'l-athar, p. 299.
• Ibid .. p, 304.
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•

meaning. I J Others al~Q arc mentioned, who contented them·

seh'es with giving the general tenor of the prc?phet's words,
The reply to all this is obvious. Once admit the principle.

and where will it end? If the first reporter, who actually
heard a certain tradition from the lips of the prophet. repeated
it with certain verbal alterations; and the second reporter,
in like manner, added his own emendations; and the third,
in turn, introduced still more verbal alterations, and so on
throu~h, it may be, a dozen reporters, then what guarantee

have we that the tradition, as it noW' stands, even assuming
it to have originated with Mul;aammad, bears any resemblance,
even in meaning, to the original saying which left the pro
phet's lips. Under the circumstances, we are not surprised
to fmd that such alteration of the meaning did actually take
place. An instance is J:tiven in the following tradition,

_ oli\,... ~,..I'il; ~.).~.ll~,).l.!.r- cJt> W-d.3l...> cJ'

• Verily 1;lamad was wishing to abbreviate the traditions, but

he turned its meaning upside down. ' •
Another fact worth noticin\{ in connexion with the question

of the verbal transmission of tradition is that many of the
transmitters were non-Arabs, and, as the author oEthe book
quoted above admits, 'they did not know the Arabic language
with its grammatical constructions, and so there occurred In.

their words many mispronunciations, of which they were
unaware, which altered the sense'. .
It is sometimes claimed by modern Muslims that the Mul;1am- ,

madan traditions rank, in their dCKree of inspiration, with the
canonical Gospels of the Christian Scriptures: that they are,
in other words, I the uninspired record of inspired sayings ~.

13ut this is ob\'iou~ly incorrect. The writersW'of the New

I Tujiyahu'u.nazar ila u,'O,H"·I·athar, p. 308. i Ibid.. p. 314.

Testament were inspired men, and recorded tbe teaching of
Christ. under the direct inspiration of the Holy Spirit. Even
the Qur'an itselF acknowledges this, Thus we read,'

~ _ _ , L_·· ..L. L •

- l:J!},..,J1 .)1 1..::.00::'> ,I ,)!,- - \....
• (Remember) when I inspired the Apostles (of Christ).' J Hut

.. it is not claimed that the narrators of the traditions were
inspired, or in any way protected from error in the task of
hamling down the multitude oC traditions which soon came
into existencp. ; so that, even assuming the authenticity of
those traditions-surely an impossible assumption, as we have
seen-yet there is absolutely no guarantee that, in the long
course of oral transmiss.ipn, they have not suffered both by
snbtraction and addition,

The late Syed Al,lmad Khan, one of the greatest of Indian
Muslims, and tbe founder of Aligarh College, candidly admits
the early falsification of tradition, and assigns the following
reasons. He writes thus: • There exists no doubt respecting
the circumstance of certain persons having fabricated some
hadis in tbe prophet's name, Those who perpetrated so
impudent a forgery were men of the followiuij' descriptions:
(l) Persons desirous of introducing some praiseworthy custom'
among the public forged hadis in order to secure success.

"'Such fabrication is restricted exclusive)y to those hadis which
treat of tbe advantages and benefits wbich reading tbe Qur'an
;U;d praying procure to anyone, both in this world and

-the next; which show how reciting passages frolll tbe
Qur'an cures every disease, etc., the real object of such frauds
heing to lead the public into the habit of reading the Qur'an
and praying. According to our religion, the perpetrators of
such frauds, or of any others, stand in the list of sinners.

1 S~ratll~I·Ma'ida, verse 1....
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(2) Preachers, wilb a view of collecting large cODgregattOnb
around them, and of amusing their hearers, invented many
traditioDs; such traditions beiDg only those which describe the
state and condition of paradise and of hell. as well as the
state and condition of the soul ·after death, etc., in order to
awaken the feal of God's wrath and the hope of salvation,
(3) Those persons who made alterations in the religion of
the prophet, and who, url':ecl by their prejudices, carried the
same to extremes, and who, ror the purpose of successfl;llly
confrontinl( their controversial antagonists, forged such tra
ditions in order to favour their own interested views. (4)
Unbelievers who maliciously coined and circulated spurious
bad;s. ' J

Despite these assertions of the learned Syed, it,numerable
traditions of the c1asse'named by him still exist in the great
collections of Bukhari and Muslim, and confirm wbat has
been said above with re!lard to the absolute unreliability of
those collections.

The fact is, as we have seen, neither the authenticity ~or

the integrity of Muslim tradilion cau be established. On the
contrary, there is every reason 10 doubt both. And let it not
be forgotten that it is uI,on the traditions, far more thaD
upon the Qur'an, that the great systems of Muslim jurispru.
dence are based. The Islam current throughout the greater.
part of the world to-day is the Islam, not of tbe Qur'au, but
of the traditions; and the-Mul)ammad who is revereDced as
a prophet of God by 200,000,000 oC the buman race is Dot.
the weak and erring man described iD the QUr'aD, but the·
semi-divine creation of Semitic imagination depicted in the
traditions. No intelligent and honest Muslini·"~ho~ld any
longer tolerate such an anomaly. -

I 5YED AHI.IAIl KHAN: Euay Off Moltllm".,d4Ift Trllditiofl" Quoted
in the DicliOtUJry of /sldm, pp. 641. 642.

CHAPTER 111

TIIF. COMPILATION AND SYSTEMATISATION Or

THE TRADITIONS

WE have seeD, in the prect::dillJ.;: chapters, that MUQam

madan tradition was at first transmitted orally; and we have
further noticed how that fact gave unlimited opportunities
for tlte falsificatioD of old, and the fabricatioD of new, tradi·
tions. Irwas not until nearly a hundred years later tbat any
systematic attempt was made to gather the then existiDg
traditions iDto a regular written collection. Then the obvious
falsification that was taking place roused the Umayyad
Khalifa, 'Umar II, who occupied the KhaJifate at Damascus
during the years 99-101 A.H., to try and preveDt furtber loss
by preserving in written form the traditions then current.
His reason for so doiDg is stated very clearly to be the fact, that
with tbe death of the first companions and the scattering of
their successors.,

• _ ~'~ ~ .,)1 Jlo4Jl JlS , ......J'"Jl ~..)l , ~I J.i
• Exactness (in transmission) grew less, untrustwortbiness

increased, and the false began to be mixed with the true. ~

, Bukllarf tells us tbat,

JL.Ji'l rJ> 1:J!?..;.1 ~1j!rJl~J.r" ~i= .
~.... ..II,; ~I,; r' ~ 41I.}-o 411 J,...) ~~ \:T"

- .Wall yll..i, ~11..n)J
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, Umar wrote to Abu' Bakr bin Hazam (and said), Look out
what you can lind of the traditions of the prophet of God, and
write them down; for ( fear the destruction of knowledf(e
and the passins away of the learned.. I This man, Abu Uakr,
we are told, was the deputy of 'Umar at Medina, and died
in the year t20 of the Muslim era. The collection made by
him, unfortunately, no longer exists. \;Ve only know that it
was' made, and that it was quickly followed by others; out nu
authentic collection of traditions of an earlier date limn the

middle of the second century now exists.
The idea of cullecting the traditions having ollce been

mooted, enthusiasm for the task spread in every direction, and
soon the most extraordinary zeal was developed for the
search after alleged sayin~s and anecdotes of the prophet. A
class of men arose, Cr.'llled I collectors " who devoted their Jives
to the business of collectinll traditions, and who scoured the
whole Muslim world in search of what was represented to them
as authentic reports of what Mul)ammad had said or done.
Little or no critical selection appears to have been made,
and the collectors accepted without demur anything and
e"erythin!,: which purported to come from the prophet.
provided only the silsilal., or chain of reporters, ,;atislied
their requirements. So far as can be ascertained, it was
BukIJilti who Iirst adopted rules of critical selection. The'
canons, however. which guided him, were scarcely worth
the name, and left ample room for the inclusion of false tradi.
tions in his collection. Thus, speaking of Al BukIJar; and C'

the collectors whn preceded him, the author of a work
frequenty Quoted in these paRes says,

:,- 'r-~ ~~I ~ 6.,r'" ~ ,-:-i.SJI ,:~'ilS ,

• In the books which preceded him (BukIJari), sound traditions
were mixed up with non.sound.. 1

It will be well: before we proceed to nole briefly some of
, the principal collections of traditions which came into existence

during the nex t 1wo hundred years, to look once again at the
facts as they h,!ve been brought before us. Here we' have a
great mass of tradition, prO<juced larsely by unscrupulous for
gers, and handed down orally for nearly a hundred years, before
any systematic atlempt is made to reduce it to writing
and compile it into a collection. D~ring this time various
influences, political, sociaJ and reJiRiolls, had been at work to
bias the judgment of both reporters and collectors; and
when at last an authoritative collection was ordered, it was
ordered by an Umayyad Kbalifa at Damascus, who
would. without doubt, have suppressed all traditions favourable
to the claims of the rival hOllse of 'Ali. The story uf the
unfortunate Abu 'Abdu'r. Ral)manu'n·Nas:i'i thrnws a flood
of light upon this subject. An Nasa'i, to sive him the name
by which he is best known, was a famOlls collector of tradi. r
tions, .and the autbor of one of the six great standard ,j
collectIons stili used to-day. He was born in Kburasan in
21-1 A.H., and subsequently journeyed to Cairo, and thence to
Damascus. At the latter place he stirred np moh violence
against himself by compiling a book of traditions on the
virtues of 'Ali. The Umayyad mob interrupted his recital by
asking him whether he knew Similar traditions in favour of
Mu'awiyah, 'Ali's political rival. Upon his replying that he
did not, he was so severely beaten that he died soon after
from the effects· This incident is eloquent of the extent to
which political influences were brought to bear on tho
compiJation of the traditions.

1 Tuj'"alm'n-'kuar ila ,,~tiJl.·I·alha,..p. 8.
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The earliest collections of traditions, still extant, were works
on Muslim jurisprudence. These were founded largely upon
the traditions of Mul.lammad. Thus each Kreat theological
school came to have its own collection, upon which the laws
of its own particular system were founded. The earliest of
these was the M"W;I<I of Ab" 'Abdullah Malik bin Anas of
Medina, who died in 179 ....H. I This great scholar is
deservedly renowned; and many of the later collectors and
compilers made use of the material brought together by him·
He was at one time the teacher of the famous Har6nu'c·
Rashid.

Following the legal collections of traditions came a class
known as IIltlstlads. These were collections in which the
traditions were arranged under the respective names of the
first relators, such a..c; 'i\yesha, Abu Huraira, etc., without any
reference whatever to the subject-matter. We have already
referred to the lIIas"",l of Ibn Uanbal, who died in 2+1 .... 11.

Still later r.ame the great collections known as the M"~a",,,,!,

the arranged or classified. In these collp.ctions the traditions
. were" arranged- strictly according to their contents, and were
divided into chapters in whith the various subjects, legal,
ritual, etc., were grouped tOj(ether. Of these laller six great.
collections stand pre·eminent to.day.

The first is that of Abu 'Ahdulla Mul.lammad bin Ism,,'11
Al l3ukharl. This scholar was born in BukiJ"n' in 194 .... 11.

and died in 2S6 ....H. He is said to ha\'e conceived the idea
of collecting traditions from a dream which he had. • I sa""
in a dreatnt'~_he said, . the prophet of God, from whom -I
bru~bed away Ries. \Vhen I awoke, I enquired of one skilled
in the . i~t~reialio'n- of dreams the meanin~ of the vision..

1 There is an exlraordiaary slip here in Muir"s Mohammedan Ccmlrd·
w""y. po 117. wbere tbe author is made to-say, . One of the eArliest
(collections) is that pC,Mnanl.\. >,vho died in l7Q A.K,' II

He said to me, You shall keep lies from him.' Thus enconr·
aged .. Al Bukhari set out upon his search for traditions, and
for sixteen years is said to have wandered over Irak, Arabia,
Syria and Egypt. He collected during that period the enor·
mous number of 600,000 traditions, but, as we have already
indicated, rejected all but 7,275. It is also related of him that
of 40,000 men who professed to relate to him traditions of
the prophet, only 2,000 of them were acknowledged by him as
trustworthy I llukhari's great collection, known as the.
$a!Ii!",'/-B..!d1d:ri is, perhaps, the most popular of all extant
collections ·of traditions. Yet there is DO guarantee what
ever that this man was more successful than others in
separating tbe true from tbe falSe. .If it be remembered tbat
BukiJari died in the middle of the third century of the Hijm,
or Muslim era, the reader will be able to arrive at a just·
appreciation of tbe difficulties of his task. How could he, we
ask, or any other man, after such a lapse of time, decide
amongst the multitude of traditions as to which were true and
which false? Moreover, the very canons of criticism adopted
by 13uk!Jari differed tram those of Muslim, his celebrated
disciple. Hence some traditions which would be considered
...< genuine according to the canons of the one would he
rejected as spurious if judged by the standards set up by the
other. Thus we read with regard to a certain tradition,

~"'-JJ! ,-,-;!oJ, r-.:. lor- ~ (!""" ~!Jo- I";"" ~ 1,Jli

~ ~~l ....... r-- ~ s),.. I:Jp ~)~\ lor- ~
~ - ~)l;.-:Jl.)J; ~ r' i~1 1=,;.Jl
• They said with regard to it : This i~ a sound tradition accord·
ing to the canons la'id down by Mu.slim, but it is not sound
Rccording to the canons of DukiJari, by reason of the fact
th"t these (relators) are, in the e'timation of Muslim, of the
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number In whom all the important conditions required by
Muslim are lultillecl. But it is not atlested (as sound) in tbe
opinion of l3ukhari. 'I This fact is important; for if the two
greatest of allihe traditiouist., Buklllu) and Muslim, disagree
as to the canons of criticism to be employed in ascertaining
the authenticity and credibility of lhe traditions, then what
value can be attached to their respective collections 1

An excellent illustration or the way traditions were inYented
10 Sivc authority dod precedence to c.:ertain coJlections is Ij:iven
by Al Qas\alani. The story is as follows: Abu Zaid Al
Maruzi s.'\id, • I was sleeping between the pillar and the place
(of prayer) when I .aw the prophet of God in my dream.
He .aid to me, a Abu Zaid, 'how long will you continue to
study the hook of ,\s Shafi'; and not study my book 1 So I

. said, 0 Aposlle of God, aud what is thy book 1 He saicl,
The collection of ~ul!anllnad Isma',l (i.e. AI Bukharil."

Of practically equal authority with the collection of
Bukhari is thaI of Muslim bin Hajja/l',. \\(ho was born at ~
NishaplJr in Khurasan in 204 A.B., and died ill 260 A.H.
Out of, 300,000 traditio"s collected by this man, only
some 4,000, after de)etin~ repetitions, were retained by
him as genuine. E.ven these, upon his own admission, are
open to grave ~nspicioll. Thus hi~ cOllllllentator, An Nawawi,
reports him a~ frankly admittinK.

1:T'"~.r=u ~.., .j lill.i-.. ii.r-1-= ~<"1.\ ~ ~,.;,

- ~~ ......., .j 1,au>1 ~4A -}=>.>.; r ~..,aU}')~.. ~<.»

• He (Muslim) placed in it {i.e. lhe ~,,(Jlil of Muslim}
many tradilion' ahout the !ruth of which people differed, by
reason of the fact that the.y helonR 10 the traditions of those

l AN NAWAWf : Shu,.a~, .~Q'~I'b Muslim, yol. i. p. 28.
, AL QASTALANJ . S"a,.a~, $a~';~lI,'l·J",,',"u·I-B"1UJd"'l. vol. i. p. 1204.

whom we mentioneJ, and whom we did not mention, about
the truth of whose traditions peuple differed. ' \

Moreover, it is known that :\1 usJim relied almost entirely
upon the jl1ll,::::ment of one man, ,\hi; Zar1ah al Razi, in his

choice of traclilion~. Thus it is related hy An Nawawi that

~u= ~.f J,a< W .... <.::.••• ' ~I~ do ..;=-- JIi
J= , ilE:::>j a: ..J ~l;''''':'\ lo J,S; o.Jjl)l k)j ~!1 ~ l.i..1.

- '!~}_~_ .ili ..J~ , e-......, .ti \ Jl; \..

'Maka bin 'Abd,\n said, I heard Muslim say, I referred this
book of mine to Abu Zar'ah al R',,1. Then everything which
he indicated as faulty I abandoned, and everything wbicb he
said was authentic and fanltless I incorporated it (into my

book 1)" .Ilt<.r(,'"
Another fanious cbllector of traditions was Abu Da'ud As

SajistAn,:'He was born in S~n in 202 A.II. and died in
27S"A:H. He, like Bukhari, tra"elled over many countries
in search of lraditions, of which he collected no less than
500,000. But, like his illustrious predecessor, he found the
overwhelming proportion of the traditions pure fiction; and
ultimately embodied SOme 4,/lOO in his Suna". Not all of
these, however, arc ahove snspicion ; for he himself admitted

-the presence of donbtfultraditions In his collection in the
following words,

- 1.i)1:iu.. l..,~ l.., ~~l ¥ .::.>}=>'>
•

, I have mectioucd in it the authentic. t1.lOse which seem to he
so, and those which are nearly so.. J

I A.N NAWAWl: Sharu~1 .~a~,i~, Alu.dim, vol. i, Po 29.
.• Ibid. vol. i, p. 27. This tradition is also given by AI Qas~aJ:\nl.

vol. i, p. 111.
3 Tuji,a""'n-,,a:;ar il" u~"I,,'I'l1t"ar, p. 150.
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, Ibid .• ,pp. 223. 224,

Tbe learned Sir William Muir has pointed out ,that these
six collections all came intoexislence during the 'Abbaside
Khalifate, and at a time when' every word in favour of MuaV'ia

. 'the then deceased U mayyad Kbalifai rendered Ihe s;leaker
liable to death, and when all were declared outlaws who
would not acknowled/tc 'Ali 10 be lhe most distinguished of
mankind.' It is not difficult to see, how, under such circum
stauces, an imparlial and unbiassed collection was quite
impossible. As a mattcr of fact, there were not wantin,::
critics of the very Sa!u'!latU, the two ~"l"'bs of 13uklJari and
Muslim. Thus Abu'I·!:Iasan 'Ali bin 'Umar al Daraqutni, in
his work entitled AI I.IM"iJ",1 w(o'I-lal"bb", proves lhe
uncertainty of two hundred of the traditions accepted in the
two $a(.i/,s of Bukhari and Muslim I This author was a
learned jurisconsult, and learn.ed the tradilions at an early age
at the feet of Abu Bakr bin Mujahid. 1

Another scbolar who criticised the works of Buktar! and
Muslim ""as AI.Bayyi, Qadi of Nishapur. He wrote the
Kiltibu'/·Mustadrak as a criticism of lhe two $a(li(ls in order to·
prove that several traditions overlooked in these two ,\'orks
were perfectly authentic and had been wrongly passed over. '

It only remains to be said thaI the Shiahs reject in 1010 the
, six correct books' mentioned above, and use in their place
Qle following fi,'e collections, upon which they base their civil
and religious laws :-

(I) Tbe K(iJi of Abu la'far Mul)ammad bin Ya'Qub who
died in 329 A.H.; (2) the Mall·hi- Y".ta(,zirahu·/·Faqilc
M Shaikh 'Ali who died ill 3l!1 A.H.; (3) the Tahzib of
Sbaikh Abu la'far Mul)ammad ibn 'Ali ibn /:fusain who died
in 466 A.H.; (4) the I.lib~cir by the same author; and
(5) the Nahj,,'/·Baltii!JJah by Syedu·r·H'7.1 who died in

-:1
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Ibn Majah, another of the sreat colleclors, whose work the
f('J/!a"·s,S"""n is one of the six standard collections of
traditions, was born in 209 A.If. and died ill 273 A.H. 'He
retained only 4,000 traditions in his collection, which, like·
those of AbuDa'ud, An-Nasa'; and Tirmilllii, deals almost
exclllsl\'ely wllh leKal tradllions. The collections of Bukhari
and Muslim, on the other hand, cover a much wider field, and.
contain traditions on' almost every conceivabl~ subject, from
the manner in which the prophet c1c..'U1Ct! his teeth to the
nature of the heavenly bliss reserved for the faithful.

Another renowned traditionisl was Abu 'I"" Muhammad
Tirmidbi. He was born at Tirmidb, as his name indi~ates, in
20'1 A:H. and died in 2~9 A.If. His book, the J,imi', is still
largely IIsed, and is specially useful a< pointing out the
difference between different schools of Muhammadan law.
He was the first to issue a selection of for~y traditions, a
practice which has been imilated by very many of his
successors.

The SiXlh, and last, of the great colleclors was Abu '.-\bdu'r
Hal)man an' Nasa'L Thi~ scholar was born at Nasa in
Khu"'san in the year 214 A.H. and died in 303 A.H. He
was, therefore, the late!>l of the six great collectors. We have
already mentioned the tragic circumstances conuected with
his death. His collection, as it exists to-day, is a revised and ~

abbreviated edition of a IOuch lar/ter work, and is called the
S""4uu'n-Nastf'i, or Al Mujl"b", the selecled. It deals parti.
cularly with small details of ritual.

The six great coHections mentioned ahove exist to-day·"
under the name of the AI /{ltlubu's.sitltl, or I sil( (correct~

books'. They are not all re/tarded as of equal authorilY,
however; for the fust two~ those of Bukhciri and Muslim,
are called ~aioi(" sound Or authcnlic, whilst the remainder are
simply known as the SIIUUU, 'usage~ •.

THE COMPILATION OF THE TRADITIONS 59
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406 A.H. It will be noticed that the Shiah collections were
.all compiled later th'm the six collections of the Sunnis, and,
Ilenerally speaking, they are regarded as of less authority and
value by non-Muslim scholars-the only unes likely to

exercise an independent judgment in the matter.
The collections mentioned above, however, do not exhaust

the list. Indeed, it is stated in the Dictionary of Islam that,.
accordinll to the Itll<rj"'".N"b,,lti', there are no less than
I ,465 different collections in existence. One of the IllOSt
popular Sunni collections in use to-day is that known as the
Misltktit"'I·.u,,.~c1bjh,• the :" iche of Lights'. This work
was compiled hy Shaik1l VViiJiu'd·Din in 737 A.H. An English
translation of it was made more thnn a hundred years afi{O ;

but it is long since 011t of print, and copies are now rare anti
expell~ive.

It must nut be thought that the mere compilation of the
traditions, the account of which we have been obliged to
dismiss in a few lines, represents all the labour bestowed
upon the subject by early Muslims. On the contrary, a new

'science, the science of tradition, was brought into existence
in nrder to sift and classify the enormous mass of traditions
then existing. Many men spent their lives in the study of
proper names, and for this a separate science, I the science of
men " was invented for the criticism and examination of the..
authorities by whom tradition was handed down.. Thus we
rcad of one Ibn 'Abi I;Iatim who compiled a work, the
Kil,ibll'l-jaril ",,;'l-fa'dil, the' Book of criticism and cor--. ..
rection' in six volumes. Otl1er~ wrote biographies of the
colleetors of traditions, or of the witnesses who handed them
down.. Somc composcd works dealing with the obscurc
expressions in the traditions. Others studied the subject of
the abrogation ot traditiolls, whilst others, again, drew lip
lists of all the traditions relating to medicine; wbilst one

.genius arranlled his collection of traditions in such a manner
that those which guide to what is right appear on the right
side, whilst those which connsel the a\·oidance of evil are

"arunged 00 the left! In another, the .l(illlliu·''i·~tlS!.h;r, the
traditions are arranged alphabetically accordin!: to the fi"t

.leUer of cach tradition.
• But one thiol: the scicncc of tradition did not do. Its

exponents did not, and would not, criticall)' £xamine thO'

traditions 'themselves. The chain or witnesses wa!', with
them, thc suprcme test of a tradition. If that chain led up,
in unbroken succe~!:'ion. to the prophet, then no inherent
il11p~obability, flO ~ra!"s?-_bs~r~~lY. and no obvio~s contradiction
was allowed to !:tand in the way of its acceptance! Yet, ns

we have scr.n, the premises upon which this reawning \\'a~

based are fundamentally unsound, inasmuch. as the reporter:-:-,
themselves in some· cases the original companions of the
prophet, were not tn:stwc·thy. It is obvious, that, under
such circumstances, the existence of an unbroken chain of

relators meant little or Dothing.
. 'Moreover, a well·known cuslOm soon arose of touchinll np
dcfective is"tid. by bridging over, as it were, the gap in the
chain of witnesses, so that one would relate a certain tradi
tion as f~om a 'companion' of the prophet, when, perhaps,

-he had not actually seen the person named, but had· only
heard the tradition from someone else, who had heard the
• comPanion' relate it. This practice, which was called ladl~s,

..was widely adopted, and was instrumental in securing recog·
nition for many traditions which would otherwise have been

rejected. . .
'The scicnce of tradition furlher classified the tradItIOns,

either with reference to the characters of the transmitters, or
with reference to the quality of the chain. An exhaustive
Jist of these different c1asse. of traditions is given in the
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introduction to the Mis"kcll,,'I.l·rfa~clbii. and in otber works.
It is too long for quotation here. \Vith reference to the lirst
class, however, it may he stated that traditions are roughly
divided into three classes. The first is the ~"aioiio tradition;
that is, one which has been handed down by a succession of
trustworthy witnesses, and is, therefore, accepted as genuine.
The second is the !IU~''''' the good tradition. The transrnitter..
in this class are not considered of such good authority as the
first, but, for all practical purposes, the (zn:jan traditions are
accepted by Muslims as authoritative. The third class is
that known as :f'il,j or weak. The narrators of this class. are
considered of doubtful character, or of bad memory; conse
quently the' weak' tradition has little value in tbe eyes of

scholars.
There are many other subdivisions of traditions. Thus

a tradition generally accepted by many distinct chains of
narrators is called mlllaw.rlir. That which has, at least,

I \hree such chains is ma.'ihiir. well-known. Th~ dar(b.\poor,)
"-

. tradition is that having only one line of narrators, and so is of
doubtful authority, whilst the muu<!"a, invented, is a false
tradition$, the falsity of which is beyond dispute. The maqlu',
an intersected tradition, is one in the chain of transmitters of
which a link is missing, and the isud,l therefore incomplete.

From what has been written in this chapter it will be seeD··
that an immense amount of labour has been devoted to the
study and classification of the traditions. Owing, bowever,
to the refusal of Muslims to subject them to any form of',
internal criticism, those labours have been rendered largely

nugatory.

CHAPTER IV

T){AUITION ANI> THE IlIIlLE

r,' {-
No serious studt/of the c1eveiopment of Mul,lammadanism can
fail to be impressed with the fact that Christian thought and
doctrine have exercised a tremendous influence upon the
ever'expanding mass of tradition which grew up after the death
of Mu~ammad. Ii e himself knew singularly little of Chris
tian truth. His references to Christianity in the Qur'an are
extremely vague and not~l startlingly inaccurate. Not
only does he confuse Mary, the mother of Jesus, with Miriam,
tbe sister of Moses and Aaron,' but he mistakenly conceives of
tbe Cbristian trinity as consisting of the Father, the Virgin
Mary and the Son.' On the other hand, his references to the
birtb an'd infancy of J e.us approximate much more closely to
the legends of the Apocryphal writings than to the bistorical
records of the canonical Gospels. His later followers,
however; knew better. The conquest of Christian countries
like Syria, Palestine and Egypt had brought them into close

-CoD tact with Christian civilization and Christian doctrine.
Not only so, but the large numbers of Cbristian apostates who
bad embraced Islam as a result of the Muslim wars of

-eonquest, with their attendant oppressions, were also
instrumental in bringing to Mul;1ammadans a more adequate
conception of Christian truth. It was impossible for these
Christian converts to Islam to abandon in a day their old
habits of thought, and to drop entirely the phraseology of the

1 Suratu Maryam. vene 27. , Suratu'I-Mt'ida. \'crsea 76-8,



(01 THE TH:AOITI()NS IN ISLAM TRADITION AND THE BIBLE 65

::jcriptures with which thc)' hau hcen familiar froUl childhoo<1.
The resull is seen in a grc.'t intlnx of Christian thought and
sentiment into the body of I,lamic tradition, which was then
in proces~ of de"elopment. Thus it came about that many oL
the concepts of Christianity were introduced into Islam, and
exerted a strong formative influence upon the characler of

~'Illslim tradition, if not of Muslim canon law. •
It does not require a very clos(~ acquainlance with Muslim

tradition to ~l1able one to p~:rcci \"C ~omcthil1g' of tile process by
which, as a direct result of lllis impact of Christian ideas, the
~entiment and teaehinA' of the Christian Church found a place
in the l>o<ty of Muslim tradition, and came, ultimately, to be
ascribed to Mu1)ammad himself. There is no doubt whatever,
as we shall presently show. that many of the later Muslim
theologians and traditionists adopted without compunction
those passages of the New Testament which appeared to them
a, worthy in sentiment anu nohle in thought, and deliberately
attributed them to Mul)ammad. Hence the Christian reader
of Muslim tradition is often startled to meet many of the
familiar thoughts. alld sometimes the bxact phraseology of the
~ew Testament put into the mouth of MUQammad, and
accepted hy later Muslims as historical records of his utterances.
These utterances thus found a permanent place in . Mul)al11#
l11adan tradition; for when the great work of the systemati ..
sat ion of the traditioDs was taken in hand. these Christian
expre~sions, in the form of traditions, with of course complete
i.·mdd... to . match, were incorporated into the ~reat body of
lradition, and remain there to the present day. .

But not only do we find widespread evidence of the actual
incorporation of Bihlical phrases into the body of Muslim
tradition, resultinl{ in the ascription of the words of Christ,
or his Apostles,' to MUl!allllllad. there is also equally clear
e"idence of a more general inAuence of Christianity up<?n

Muslim dOetri~e,.and so upon canon law. It is impossible not
to"see, f~r example, that the g-reat controversies concerning
the eternity of the Qur'an, which shook Islam to its very

... foundations, were the direc~ result of the influence· of the:
Christian doctrine of the eternal Logos. As Professor Becker
points out, • The eternal nature of the Qur'an was a dogma

",. entirely alien to the strict monotheism of Islam; butthe fact
was, never realized, any more than the fact that the acceptance'
of the dogma was a triumph for Graeco-Christian dialectic.
There can be no more striking proof of the strength of
Christian inAuence, It was able to undermine the funda
mental dogma of Islam, and the Mu1)ammadans never realized
the fact: t We have already pointed out • how the" Christialt
doctrine of the pre· existence of Christ was, in a similar
manner, responsible for the Muslim conception, certainly never
held by Mul)ammad himself, of the' Lig"t of MII"a;"maJ'
which existed prior to all created things.

We now proceed to plaC'~ before the reader a few
illustrations of thc manner in which the traditionists plagiarised
from the New Test~ment,or reproduced the sayings of Christ
as they had heard them from the lips of Christians. and then
attributed them to Mnl)ammad. It is impossible to be sure
whether these plagiarisms were intended to be disguised br

..judiciously' chosen verbal alterations, or whether the changes
made in the actual phraseology were due to ignorance on the
part of the authors; but we think that no candid reader of
these pages can rise from their perusal without fully realizing

'thatsucb plagiari,m did take place. To save 'pace, we shall,
generally speaking, omit the Alabic text; but precise
references wilJ be appended for those who are desirous of
verifying the quotations given,

I· BECKEN.': Christianity and IJlcim, pp,92-3,

• Seep. w.
5
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In the collection of traditions entitled Al Jami'u'~-~allhir,

il is related that Mul)ammad said,' Be merciful to him who
is upon the carth, tben He who is in heaven will be merciful
to you.' I If this be compared with the words of Christ.
'Blessed are the merciful, for' they shall obtain mercy',
" For if ye forgive men their trespasses. your heavenly Father
will also forgive you' • ' it will be seen 10 be an obvious echo
of- this part of the sennon on the mount. • .~.

Another repute,l saying of Mul:tammad is as follows: ' By
Him in whose hands is my life, Hone of you win believe unlil
1 become mure beloved to him than hi£ father or his son.' 3

This, again, is an imitation of the words of Christ concerning
discipleship, that' He that loveth falher or mother more than
me is not worthy nf me, and he that loveth son or daughter
more than me is not worthy of me.' •
, It is 'impossible, again, not to see in tbe tradition quoted
below a manifest adaptation of tbe words of Cbrist addressed
to doubting Thomas. It is related in the Gospel tbat after
the resurrection of Christ from the dead, one of His disciples,
na;lIed Thomas, refused to believe, on the sole testimony of
his co-disciples, that Christ was indeed alive. He is stated to
bave said that unless be saw his Master with his own eyes,
he would not believe. Later, when brougbt face 10 face with
Christ, the latter addressed him thus,' Thomas, because thou
hast seen me, Ihou hast believed; blessed are they who have
not seen, and yet have believed.'·\ Such a powerful incite·
ment to faith was just what was needed for the multitudes
~ho, after the death of Mul)ammad and the conquest of l

countries contiguous to Arabia, began to press into the fold of
Jslam; and so the following imitation of Christ's words was

I AI Jll".i· ...'.~·~atbir, vol. i, p, 33.
3 AI Ruthtirl, vol. i, p. 7.

S John u. 29.

t Matt. v. 7 and vi. 14.
t Matt. x. 37.

devised in the form of a tradition, and then ascribed IQ
Mul.latJ1mad, ' He is once blessed who sees me and believes. in
roe, but he who has not seen me and yet believes in me is
seven times blessed.' 1

Another- reminiscence of the sermon on!the mount is found
in the following words put into the mouth of Muham;"ad, ,
:. None.of you wiJI beHeve until.he loves (or his brother what

, h~ loves for himself.' " The Bible record of Christ's words,
from which this ~arbled version was made reads thus:
, Therefore al1 lhin~s whatsoever ye would that men should
d~ to you, do ye even so to them.'.l Such teaching, however,
was so foreign to the whole spirit of Islam that the famous
commentator An Nawawi felt compelled to modify its onerous
demands. This he dill' I!y declarinR thaI the tradition iD

'luestion merely meant, J.l< rL)\ .j ~~ ~ .;-

~~~

"Until he 10"es for his brother illl.MIII like what he loves fo;
himself! ' •

There is a curious story pre5ervec.l hy Rukhari, and purport ..
ing to be related by Ibn 'umar which is, unquestionably, a
later Muslim attempt to comment, for cODtroversial purpOses,
on one of the parables of Christ. The -Parable is as follows,

_" For the kingdom of hea,en is like \Into a man that is an
householder, which went out eady in the morning to 'hire
labourers into his vineyard. ,\nd when he had agreed with the
lahourers ·for a penny a day, he sent thein into his vineyard.

-, .\l\d he went out ahout the third hour, and saw others ;tandlDg
idle in the marketplace, and said t1Oto them, Go ye also IOtO

I AIJt~".i'u'~~l.)atblr ..vol. ii, p. 17

i MatafJu'l-arba'lnu'l1oNawawiyyah, i'Jo. ~.

3 Matt. vii. 12.
• An Nawawi in S/lara~, ~tl~i~ Afu5lim, ')01. i, p. 439.
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the vineyard, and whatsoever is right I' ,,,-ill give you. And they
went their way. Again he weilt·outabout the ·sixth and the
illnth hour, and did likewise. And about the eleventh hour he
w~nt out. and found others standing idle, and saith unto them,.
Why stand ye here all Ihe day idle? They say unto him,
l<eca\l~C 110 man hath hired us. H~' saith unto them, Go yc

also IOtO the vineyard, and whatsoe,·er is right, that shall ye~

receh-e. So \"hen even wa~ COllie, the lord of the vineyard
~ailh unto his steward, Call the labourers, and give them their
hlfe. beginning from the last unto the first. And when they
came that were hired about the eleventh hour, they received
every man a penny. [lut when the hrst came, they supp,,,ed
that ther ~hOllld h~l\'e I'ecei~ecl more; and they likewise
received every lllall a penny. And -,i.-hen they had reccivf<! it,
they, murmured af{aill~t th~ t(oodman of the house, s.'lyillg~

These last ha\.·e wrol1~ht hut one hOUf, and thou hast made
them equal unto us, which have borne the burden and heat of
the day. But he auswered one of them, Friend, [do thee no
wrong; didst thou 1I0t ,,"ree with me for a penny? Take
thar thane is, and go thy way. I will give unto this last, eren
a.<.; unto thee.' J

The Mllshm parody of this beautiful parable runs thus,
• Tlte people of the Taun" were given the Taunit, and they
lahoured until. when midday appeared, they grew weak, and
th~v were each given one carat. Then the people of the
[,",il were lli"ell the [nj;I, and they laboured until the
afternoon prayer, when they "rew weak, and they were each
g~ven one carat. Arter that we were given the Qur'an, and

\Y~ worked until the setting of the SUI), and we were each
~Iven two carats. Therefore tbe people of the two hook!
(i.e. Jews and Christians) said, 0, our Lord,thou hast given

1 Matt. u. 1-15.

tbese two carats each,. but hastonly given us one carat each,
and yet we have laboured .. more. than they. God most bigh
~id, Have I dealt unjustly with you in any way in the matter
of your reward' They said, '10. He said, This is my J:m"e.
I ~ive to whom I Will.' I

Another reminiscence of the words of Christ, uttered as a

,warning against a mere nominal faith, is preserved by Bukhari .
The original words, which fOfm a part of the sermon on the
mount, are as foHows, I Not everyone that saith unto me,
Lord, Lord, shall ellter intu the kingdom of heaven, but he
that doeth the will of my Father which is ill heaven." . This
solemn warning of the. Mes5iah is exp,anded in the tradition~

into the folhwinfi{ ludicrous story. ';\ man will be brouR'ht
on the day of resurrection iUHJ cast into the lire; and his
intestines will fall into the fir~ and wander round like an ass
walks round a mill. Theil the inhabitants of the hte will
gather themselves to!:ether unto him, and will say, 0 so and
so, what has haPl"'ned to you' Were you not in the habit
of commanding what is right and of forbidding what is wrong?
He will say, [ used to commane whal is right, but did not do

it myself; and [used to forbid what was wrong, but did it
myself.' J

One of the niost remarkablr. attempts to reproduce the
~ words of Jesus, as i( they were the words of Mul;tammad, is

that in which the prayer taught hy Jesus to His disciples,
and used by Christians throughont the world up to the present
day, is, in a hideollsly garbleu (orm, attributed to Mul)ammad,.

.' The prayer taught by Christ IS th,s, ' Our Father which art 10

heaven, hallowe<l be thy name, thy kinJ:dolll come, thy will be
done in earth, as it is in heaven. Give us this day our d;\ily
bread; and (argive us our debts as we forgive our debt,)ri:>:,;

.'
.1 Zubddtu'/./lukbdri, pp\ :35~ J6. . "l Man. vii. 21.

3 Z"hdallf'/.H"ll.bliri, p. 157.
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Another Biblical phrase which appealed to the imagillation
of later Muslims, and led them to attribute similar words to
t,{ul,1ammad, is the following de,cription of the saints of aided
time as men who' Confessed that tl~ey were strangers and
pilgrims on the earth, 'r This was ,hortened into the following
maxim, and then put into the mouth of Mu!)ammad, ' Be i1II
the earth as if you were a stranger or a pilgrim.• t

Vet another obvious atlempt to reproduce olle of-the liellt!#
of the sermon on the mount is connected with Christ's teach
ing regarding almsKiving. Hi~ words are, I But when lhou'
doest alms, let not thy left hand know what thy right hand'
doeth '.3 Thus in a tradition, purporting to come f fO",'

Mubammad, the man whon7 God loves i~ described as' t\i"e:
man who gives alms with his rj~ht hand, hiding it fr011l hisl

left',' Another "ersioD of this tradition given in the 11')'11'
still more clo,ely approximates to the words of Christ. It'
there reads, I The man who give~ alms and hides it;so thar

'his left hand knows not what his right haud give, " :,
Another plaKiarism from the sermon on the mount has:

referenca to salt as a preservative from corruption.' Th-e'
well,known words of Christ on the subject are as follows,'
I Ye are the salt of (he earth; but if the salt have lost it~1

,",vour, wherewith shall it be salted? It is thenceforth ~ood;

for nothing, but to be cast out, and to be trodden under foot'
of men." If Christians were the salt of the earth, arRued the'
fervent traditionists, how much more were Muslims! So a'

_tradition was promptly manufactured, and put into the 1\100Ith'
of Mu!)ammad, who is then represented as addre~sin~ his

and lead us not into temptatioll, but deliver us from evil; for
thine is the kin!ldom, and the power, and the glory, for e"er.
Amen.' I This heautiful prayer as it is put into the mouth
of Mul)ammad by later traditionists runs as follow., ' Our'
Lord God, which art in heaven, hallowed be thy name, Thy
kingdom is in heaven and 011' eartil. As thy mercy is in
hea.ven, so show thy mercy on earth. Forgive us our debts ...·,
and our sins, Thou art the Lord of the gOod, Send down
ulocey from thy nw(<.:y and healinR from thy heal,jog on th's
pain, that it may be healed.' '

Yet another attempted imitation of one of the great classical
lillyings of Christ is the following: 'To instruct in knowledl{e
those who are unworthy of it is like putting pearls and jewels
and gold on the necks of swine." This, of course, is an
attempt to expound the meaning of the following words of
Christ, 'Give not that which is holy' unto the dogs, neither
cast ye your pearls before swine.' •

Ooe of the most literal quotations from the New Testament
to be found anywhere in the traditions is the following, which
is put into the mouth of Mu!)ammad, with, of course, a full
l."utd to match I 'God most hiKh said, I have prepared for
my servants what eye hath not seen, nOr ear heard, and what
hath not entered into the heart of man." Let the reader
compare these words with the following from the New,
Testament, and he will no' have much difficulty inl tracinK
their origin. 'Eye hath not seen, qar ear heard, neither ha\'e
'e'ntered into the heart of man, the things whicb God hath
prepared for them ihat love him.' '

l ~.tt. vi. 9-13.
. " Abu D1'ud, vol. i. p. lOi. CJUOled in Goldziher'. 1;1/14"'-11 arul
NfU' Testament. p_ 18 (l is also rec~rded in the Mi.rlJkd'"·I.Md~,ihi1,.

KilJbu °1-]and 'is.
3 Mishtrlt,,'l-Ma.<dbih. Kilab""·'!l,,.. • Matt .. vli. 6.
) Mi."~klftl'·I.Mt7.;tt"{I•• &ift ~ilatu·I-JQunah. 0 1 Cor. ii. 9

1 Heb. xi. 13 .
S Matt. vi. 3.
J IJ:s"a, vol. ii, p. 147.

Tetla"..,U, p. U.
I Matt. Y. 13.

i Zubdal,,'I-BulLbuJ";, p, Z66.

~ Mishkdlu'l-Mafdbih, Kildbuo.-Zukul.
Quoted in Goldziher's ~fadith und Ne~1
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disciples In these words, I My companions are in my com:
",unity like salt in food; for without the salt the food is not
fit to eat.' I
: II is written of God in Ihe New Teslament that, • In Him
we live, and move, an'd have our being.' I This, too, was
m....de into a tradition, and now appears in the following (orm,
• God has servants who eat in Goo, drink in Him, and walk t

in Him t • J

In the following tradition we have a manifest attempt to
quote the words of Jesus, ' And whereuuto sball I liken this
generation. I t is like unto children sitting in the markets and
calling unto their fellows, and sayin~, \Ve have piped unto you,
and ye have not danced; we have mourned unto you, and ye
have not lamented." In \he tradition the following words are
said to have been' sent dowu' upon Jesus, 'We fIlled you with
longing desire, but ye did not desire; .mu we mourned unto
you, but ye did not weep.' '

One of the aphorisms of the Messiah contains a striking:

ligure of speech about a camel paSS1D1l through the eye of a
needle. It is as follows. 'It is easier for a camel to RC)

through the eye of a needle, than for a rich man to: enter into
the Kingdom of God." Mul)ammad appears 10 have hean] this
from the lips of some Christian. At any rate he produced
the following as a revelation, C Verily they who have charge{i
our signs with falsehood, and have turned away from the,"
in their pride, heaven's gates shall not be opened to them,
nor shall they enler paradi,e, until the camel passeth through

I Quoted in Goldziher's ~{adit1J and New Tcst"mcnf. p. 30.
'J Acts xvii. 2M.

:'I Al Pasha,,;, p. ~2. Quoted in the ~-Itld;th, and N("w Tc~tfJIUC"/,

p. JJ .
• Malt. xi .. 16,17. ~ Al Aqad"'l-l"a,.,,t. yoL i, p. 297.

'\ Mark x. 25.

~he eye of the needle.' I Upon this Qur'anic passage the
commentators .and traditionists have expended a wealth of
inKenuity and fancy, a.1I of which, in the form of a tradition,

• is ascribed to MlJl)ammaet. TllU~ he is represented as sayinR,
C Verily when an infidel servant is about to pari from the
world t and bring his soul to futurity, black-faced anRels come

,.down to him, and with them ,sack-cloths. Then they sit
, from the dead as far as the eye can sec; aiter which the angel
of death come's, in order to ~it at hi~ head, and says, 0 impure
soul, come out to the wrath or God. The prophet of God
said, Then the soul is disturbed in the infIdel's body. Then
the angel of death draws it out, as a hot spit is drawn out of
wet wool, "utor which Slicks to it at the time of pulling out.
Thus the s'lUl of the infidel, when drawn out from the veins
with strength and violeuce, pulls out part of (he veins with it.
Then the angel of death takes the soul or the infIdel, and
baving taken it, the angelS do nol allow it to remain with him
the twinkling of an eye; but they take it' in the sack-cloth; and
a disagreeable smell issues from the sonl, like that of the most
fetid carcase that can be mel upon the face of the earth.
Then the allgels carry it upwards, and do not pass by any
assembly of angels who do not ask, Whose filthy soul is this?
They answer, Such a one, the sun of sllch a one; and they
mention him by the worst names that he hare in the world,

"'till they arrive with it at the lowest heaven, and call for the
doorto be opened; but it is not done. Then the prophet reo
peated this. revelation, "heaven's gates shall not be opened to

'tbem ; nor shall they enter paradise, till Ihe camel passcth
through the eye of tbe needle.... , Comment upon this ludi
crous and unscientific parody of inspiration is surely needless.
No intelligent Muslim reader will believe that the spiritual

I Suratu'I·A·r~f, verse 39.-

• -J ltfj5hkIUu'l.M(l'~'''};'''''I(ilfitJtf'I'J(lnf;'i&.
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part of man calld the soul has either ponderability or smell!
The whole tradition furnishes an excellent illustration of the
manner in which ignorant and unS\:rupulous men fabricated
traditions, and then, to gain them acceptance, altrihnted them.
to Mul.lammad.

It is written in the Gospel that one of the disciples of Christ
once came to him, saying, ' Lord, how oft sball my brother sin
against me, and I forgi"e him? till seven times? Jesus saitb
unto him, I say not unto thee, Unlil seven times, but until
seventy times seven.. J The Muslim version of this incident,
as ascribed to Muhammad, is as follows: ' A man came to the
prophet and 5..'\id, 0 Messenger of C.oo t how many times are
we to forgive OUf servant's faults? He was silenf. Again
the man asked; but his highness gave no answer. But when
the man asked a third time, he sajd, Forgive· your servants
seventy times e,'ery day..t '\
, Perhaps one of the 1lI0st striking passages of the Bible
inculcating the duty of practical henevolence is that in wbich
Christ is pictured as the JndR'e at the last day, Who renders to
every man accordiJl~ to hi!' works. The words of Christ are
the"", ' \'Vhen tbe Son of Illan shall come in his glory, and all
the holy angels with him, then shall he sit upon the throne of
bis glory; and before him sball be liathered all ,nations; alid
he shall separate them one from another, as a shepherd
divideth his sheep from the goats. And he, shall set the"
sheep on his right hand, but the go"ts on the left. Then
shall the King say unto them on his right hand, Coqte ye bless
ed of my Father, inherit the kingdom prepared for you'
froOm the foundation of the world; for I was an hungred, and
ye gave me meat; I was thirsty, and ye gave me drink; I was
a stranger, and ye took me in; naked, and ye clothed me. I

: Matt. ,\"iii. 21. 22.
t ,\f;,..hlt(itu'I-,Wa~dbllt. Kildb"·ff-Ni~d1).
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was sick, and ye visited me; I was in prison, and ye ca.me
unto me. Then shall the righteous 3nSWer him, saying, Lora,
when saw we thee an hungred, and fed thee? or thirsty, and
gave thee drink? \Vhen saw we thee a stranger, and took thee
in 1 or naked, and clothed thee? Or when saw we thee !"ick.,
or in prison, and came unto thee? And the King shall
answer and say unio them, Verily I say unto you; icasmuch
as ye have done it unto one of the least of these'my brethrom.
ya have done it unto me.

• Then shall he say also unto them on the left hand, Depart
from me, ye- cursed, into- everlasting fire, prepared (or ·the
dovil and his angels. For I was an hungred, and ye gave rile
no meat; I "-as thirsty, and ye gave me no drink. I wasa
strauger, and ye took me not in; naked, and ye clothed me
not; sick, and in prison; and ye visited me not. Then shfllI
they also answer him, saying, Lord, when saw we thee an
huo,gred, or athirst, or' a stranger, cr naked, or sick, 'or in
prison, and did not minister unlO thee? Then shall he ans",er
them, saying, Verily I say unto yOll, 'nasnlllch as ye did it
not to one of the least of these, ye did it not to me.' ' "
.' After all that has been written in this chapter, the readet,
will scarcely be surprised to learn that the striking pass1lle
wbich we have just quoted has been plagiarised by MlIsli,h

"traditionisls, aod attributed, in a sadly mutilated fornt, to
Mubammad. This tradition is preserved in lhe Mishktit, and
purports to have been transmitted by the notorious Aba
Hurairab. The story, as it there appears, runs lhus,' Verily',

.GOd will say, at tbe day of resurrection, 0 sons of Adam, I
was sick, and ye did not visit me. And the sons of Adam will
say, 0 our Defender, how could we visit thee? for thou art tbe
Lord of the universe. And God will say, 0 men, did yOll not
know that such a one of my servants was sick, and you did

I. Matt. xxv . .31-45.
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not visit him? Did you not know that had you visited him
you would have found me? And God will say at the resurrec
tion, 0 sons of Adam, I asked you lor food, and ye gave it
me nil!. And the sons of Adam will say. 0 our Patron, ho'Y .
could we give thee food, seeing that Thou art tha Cherisber of
the universe? And God will say, Do you not know that sucb
a one of my servants asked you for bread, and you did not.
Rive it him? Did yOli not know that had you given him
victual:», you would have received it (i.e. its reward) with me?
And God will say at the resurrection, 0 sons of Adam, I
asked you (or wilter, and ye ~a\'c it me nolo They will say I

o our Cherisher, how could we give thee water, seeing Thou
art the Cnerisher of the universe? God will say, Such a oneof
my servants asked you for water, aud you did not give it him.
,Did you Dot know Ibat had you lIiven it him, you would have
received it with me?' I

Comment on this obvious appropriation of Bible teaching
is surely uDnecessarY. I t will not escape the notice of the
obse"'ant reader that theological bias was not altogether iD
acti"e when the tradition was put iDto its final shape. Hence
we lind Christ, as Judge, displaced by the Muslim God; whilsh
iD the traditioD. far greater emphasis is laid aD tbe Muslim
doctrine of salvation by works.

One or two morc quotations must suffice before we close ..
this chapter. On" of the most slrikiug iDcideDts iD the
Gospel narrative of Cbrisfs death is tbat iD whicb He is report·
ed' as praying for H is murderers in the following words,
• Father, forgive them, for they kDow 'Dot what tbey do',"
Even this incident has been put iDto the form of a tradition,
and then foisted upon Mul)ammad. Thus he is represented."
say109, 'The people of· a certain prophet smote him, a(ld

I .lliJhk.iCu'L\fa,-;;dblh, /(il,ih" '/·.I.,,,,i';e.
" Luke ,.,iii. j4.

\Youndc.d him, as he wiped the blood from his (ace, :lod Sr.1.id,
o God, forgi"e my people, for they know not.' J

The prayer of Jesus in the gardeD of Getbsemani, as He
. cODtemplated H is approaching dealb, is familiar to all students
of tbe Bible. I t is recorded in tbe Gospel in these words,
• Father, if thou: be willing, reonO"e this cup from me;

,nevertbeless not. 111)' wili, but thine, be done '.' What. we
'woDder, will educated and intelligent Muslims say to the
followiDg ludicrous parody of that touching story. In tbe
earlier part of this so-called tradition it is said that the aogel of
deatb, when be approached Moses, in order to claim bis body,
was struck in the eye by the great Jaw-giver; and then, the
tradition proceeds, .

,;J .t-Ii ...)~)I ,..w .lJ rWI ~c t?-.r- ~!I u-t" J.l)
~ .IS"'" <5" ~~S =;olJ ~I ,)= ("L.JI~~

.b-I ~ V-ISJ1 •.i.a Ii}... •- is 1;)\ ~I J~ c)'6 , rL-Jl :

- ,j&- ¥/"'Ii V-llll <5" I. ,

• Jesus the son of Mary struck the other (angel) iD the eye
and blinded him; berause Jesus abhorred death even more
tbaD Moses did, and prayed to God, saying, 0 God, if thou

"canst take away this cup from any man, then take it a\vay
from me!' 3

It would take us far beyond the limits of this essay to
,notice the iDfluence of Christianity upon late Muslim literature
'represented by such works as the Qi~a~,.'I-Il"biya. It must
suffice to remark here that, although such hooks profess to be

1 Zubdatu '1-11"kilcir;, p. 175.
I Luke xxii, 42.

:\ TdwU Mu!UJlali/u '/-J;l,rdltlJ. p. 3'1.
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based upon .earlier sources, yet they reveal a much more
intimate knowledge of Gospel history, albeit modified and
mutilated in the interests of Muslim dogma, than was
ever DOssessed by MUI)ammad. Those desirous 'of. further.
information on the subject of this chapter should consult
·Zwemec's TJr~ IHoslem Christ and Koelle's 1\10?ulmmt?cl ami

~lf o~(J.mm~dcl,,,ism.

LHAPTER V

TRAI>ITJ')N AND THE QUR'AN

·IT is no easy task to define the relationship between the
traditions and the Qur'un. On the one hand, a large body of
tradition is obviouslY an expansion of the teaching of the
Qnr'an. This is very evident in those sections which treat of
the resllrrection and judRment, and in the descriptions of
paradise. Most of the social legislation of the Qur'lm has also
been defined and expanded in hundreds of traditions which
are attributed' to Mul)ammad. Thus, as has been already
pointed out in an earlier chapter, I the traditions have, to a large
extent, exercised the funetion~ of a commentary. Indeed it
is to the traditionc; that tbe earliest commentators of the
Qur'an refer for the exegesis of difficult passages and the his·
torical setting of innumerable personal allusions in tne Quran.
Th'ere they found, ready made, and ,stamped with the impr~·

matur of the prophet himself, solutions to all the ditf,culties of
Quc'an exegesis. It mattered not that a certain tradition

...(ra9sgressed every canon of decency and morality. or that- it
taught an- absurd science;- or- a .false cosmogony: there it
stood, with'its isml,l leading up to the prophet, and, therefore.

:Plust be accepted without (!uestion or demur! Only thus can
one account for the presence in the commentaries of the
Qur'an of the puerilities and obscenities which disfigure th"se
works. We shaif'revert to this subject in the succeeding
chapter; but we-just note, in passing, that one of the principal

I s~ p. 22.
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few passages which stale uneljui\'o.caIly that there will be no
intercession. Thus \\ ~ read,

\. () believers, gi \Ie allll~ e,f that with which we havt' sup
plied· you, before the day cumeth when. there shall be no
trafficking, nor friendship, nor 11lterccs~ioll.' 1 Again we read,

.'" ,,# ."'#.~ '-.'.# #c.# "' ... .,(,. # #"# #_~

~ u:-~ ...r" #') if. \:J!~1 if. L. ..:J~o.ll L. r
./ ,; -(.#~"'#.

- ~ ¥---y. .r'~1 ,

, \Vho shall teach thee what the day oi judgment ·is? It is a
dav ",hen one soul shall· be powerless for another soul. All
so~ereignty on that day shall he with God,' ,

If these statements of the Qur'an be compared with the
traditions" the reader will be able to appreciate the vast and
essential difference which exists between the teaching of
Muhammad and that of hiS later disciples on this important
~ub;ect. For example, in a tradition, the following word~ are
ascribed to Mul;lam mad , who, after descrihinK how, in tum, at

"the last day all other prophets will decline to Illtercede on
account of personal unworthiness, relates that, • Then the
Mussulmans will come to me; ann I will ask permission to go

!into God's court, which will be given. And I will see
Almighty God. I will prostrate myself before Him, and He
will keep me, so long as he wills, and then will say, Raise up
your head, 0 Mul)ammad, and say what you wish to say; it
will be heard and approved; and ask grace for whoever you'

I ~urahl·I·BaqW"a. \"~rse :l~j

6

J Suratu'I.lotitir. verlO 19.
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f"nctions of the traditions was to preserve the alleged mill

ments of Mul)ammad upon various passages of the Qur'an.
Yetthis is only a very parlial statement of the connexion

subsisting between the two. It has already been remarked'
that a "ery large number of the traditions are direcII)'
opposed to the teaching of Ihe Qur'an, and must, there
fore, according to the dictum of the prophet him,elf,.
that I what does not agree with the Quc'an is not true'
be rejected as false. Some of these traditions were the
result of controversy: the direct offspring of a diseased
imagination which insisted upon the glorification of Mul)am.
mad at all costs, and his exaltation in rank above all otber
prophets. In this class must he placed that larKe Kroup of
traditions which professes to describe the alleged miracles of
Mul)ammad. \'/e have already shown in an earlier chapter 1

that, in the Qur'an, Mul)ammad consistently disclaimed tbe
power to work miracles. Yet a very large number of tradi
tions have been .mallufa:tured for the purpose of exhlbitmg
the prophet of Islam a~ a ~reat wonder-worker. These are
ob\'iously the iDvention of a later age; and we do not propose
to deal further with Ihe subjecl here.

Another class of traditions voices the felt needs uf the
human heart: needs which failed to be met by the teaching of
the Qur'an. In this class must be placed the many traditions.
which picture Mut)ammad as the great intercessor for sinners
at the last day. This fell need of Ihe Muslim hearI for
a mediator refused to he satisfied with the cold negations ofi
the Qur'an; and the many traditions which now declare that
Mul.'ammad will intercede stand as a mute witness to the
strength of this great hope of forgiveness through the merits
of another. It is admitted that the tes;.imony of the Qur'an
on this subject is not always consistent; yet there are not a

I See P 9.
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like, it will be approved; alld ask wbat yoo want, it shall be
Illven. Then I will raise up Illy head, and praise and Illorify
my Cherisher in a strain which he will teach at that time.
Alter that, ~. will intercede for them, alHI God will say,
Intercede lor a particolar cla". Then I will cOllle out from
the presence. and bring: that pcuticular class out of hell-fire,
and will bring them into paradise. After that I will RO to
God's court to ask grace for another particular class, and
will bring tlu:rn out of hell, and enter them into paradise.
After that, 1 will go into paradise; amI in this way will I do for
all Mussulmans. so that none but the infidels will remain in
helL' t· Another traditioll makes Mul;1ammad to say, I I am
the beloved of God, and Without boastlllg; and I sball be the
bearer of the standard of praise on tbe day 01 resurrection;
anel uuder It will be Adam, and all the propbets besides. And 1
shall be .the rtest intercessor, and the first whose intercession!"

wdl be approved of on the clay of resurrection.' "t

These traditiQos, and scores of similar ones, voice a deep
seated need of the buman heart for a mediator. This cry of
sinful souls refuses to be stiRed; and, despite the teacbinl!
of the Qur'an to the contrary, all over the Mul)ammadan
world to-day men anu women are looking to the faucied
.i!.lterces~jon of their prophet to save them from-dle- cOil:
se"Quences of their sins. Man in all parts of the world, and in
all ages, has felt bis need of a saviour; and Muslims, like the
rest, have chmll to a belief in the mercy of God mediated
through the person of a divinely-appointed sal·iour. Thus
tbe traditions of Islam rellect the thoUl{hts and hopes of
Muslims, who have worked out in fulsome detail stories such
as those we have quoted above.

1 M;shkdtu·l-Ma~dblh. Bubu'I-J:l4tJ4 UJQ·s-ShuJd'td.
t Mishlldt"'l-Ma~dbih Bdb·Fadd'il SlIi"ldu'!-Mur.,alln.

Another felt need, deep-rooted in the heart of m,m, is the
need of an atonement for sin. All down the ages men have
dung to the conviction that only through the shedding of
Uood C<.'ln there come the remission of sins; and sacrifice, in
some form or other, has been found almost everywhere
where the human race exists. The Que'an, however, gave

-11&e lie to tbis God-given instinct, and taugbt that there is no
'atoning efficacy in sacrifice. Thus we read, • And to e camels
have we appointed you for tbe sacrifice to God. Mucb good
have ye in them. Make mention therefore of tue name of
God over them (wben ye siaythelll) as they stand in a row ;
and when they are fallen over on their sides, eat of them and
feed him wbo is content (and asketh not) and him who asketb.
Thus have we subjected tbem to you, to the intent ye should
be thankful. By no means can their Resh reach unto God,
neither tbeir blood; but piety on your P;lft reacheth bim.' I

But here, again, tbe Muslim heart refused to be deaf to the
voice within, and so the traditions are full of tbe subject of
substitutionary sacrifice, and picture Mul;tammad as oe-~ring

sacrifices both for himself and for his people. Tbat be
slaughtered camels iu sacrifice is probably historically true,
but it is difficult to believe, in face of the Qur'anic passage just
quoted, that he uttered the words attributed to bim in tbe
traditions. At any rate, tbe fact stands clear tbat the great
central festival of the Muslim world to-day is the 'ldu'l-Az?ui'
or Feast of Sacrifice. It is to the traditions, and not to the
QHr'an, that we must RO for details, albeit mixed up witb
,much legendary material, of the institution of this great
festival; and it is the traditions which put into the mouth of
Mul;tammad sentiments far removed from the doctrine of
;acrifice set forth in the passage of the Qur'an we have just

I Suratu'I-J:{ajj, verses 37, 38.
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quoted, Thus Muslim has preserved a tradition to tbe effect
that Mul,lammad, when offering sacrifice,

J:W ~l ill\ (0-1 Jl; ~ ol:,,!,i ~ ~~\i ...,oZ,.sJ1 ~..... I

- .t: ~~ rS .,),A..,.~ ;..\ ~, ~. Jl ; .,).~...o ~

, Seized the ram and tllre\,,' it on its side; then he slauKhtered
it. Then he ~:\id. In the name of God, 0 God accept (this)
from Mtll.l:\lHn1.ad. and frolll the r'\Il1ily of Mul.liulllllad. and

from the peuple of ~ UI,l:\I11lllad, Then he offere,1 it as a
sacnfice.' I [n ..nolher traditioll Mul.lamlllad b n'ported to

have 5acrificed two rams, saying, as he did so,

_pI ill\ illl r--! ii..l, .).0,...... l:T dl, cl.i,.. r-tlJ\
'0 God (lhi~) i~ £rolll thee, and £or thee on hehalf of
Ylul.lammad an,1 the people of Mn~amlu'ld. III the name
of God. (;00 i' h'Teat .' •

It is noteworthy Ihal 'Abdu'!·I;laqq, the commenlator of
the M;:;hkcil, rCJ1der~ the words' from thee' and' for thee'
by the words I £r011l thy favour, ano for thy satisfaction.'

Another slriking utterance <loltributed to Mul,l3mmad by
later Mushms, and handed down in the form of a tradition,
is the fo!lowmg : 'Man bath not done anytbing on the day
of sacrifice Illore pleasinl( to God than shedding blood; for
veriJy the animal Sc'l.criflced will come, on the day of resurroc·
tion, with its horns, its hair, and -its hoofs; and verily its
blood reacheth the acceptance of God before it fa!leth upon.
the ground." This tradition, it will be noticed, contains'a
specific verbal contradiction of the Qur'an statement that'
neither the flesh nor the blood of the victim AAcrificed ren.ches

I ~lI~jb Muslim, vol. ii. p. 162-
j Mishkdtu"-Ma$dbi". Bdbu"-Atlltiyyut
:t Ibid,

unto God.; in other words, It directly inculcates a belief in tbe
atoning efficacy of 'sacrifice,

Perhaps the Illost remarkable statement, lJowev~r, in tbe
· .....aditions regarding the erpia/ory value of sacrifice is tbat

contained in the following tradition, in which MulJammad is
represented as affirming that, at the resurrection. Jews and
~hristians will be cast into bell as an atoning sacrifice {or
"the sins of Muslims!! The tradition,· which is pre~erved by
Muslim, is a.s follows,

U:-iJ1 i~ 1:)'6 1'>1 r-, ~ .JJI ~ .JJI J,-; Jl;

dslbi I~ J,A:J l,,>.i~ ,I Yool*- r1- J.=, .)1 illl ~ol

. - )LiII .r
• The ",postle of God said, At the day of resurrection God
will hand o~er a Jew or a Chri.tian to every ~uslim, and
will . say, Tbis is a (means of) your redemption from hell
fire. '1 In this tradition we have ~ub5litl1tionary sacrifice
taught to its rullest extent, for, as 4Ahdll'J-~faqq, the
·commentator remarks in loc,

.1 &:II o,,:)~ ~ ~ J. .:),....,.. J~ ),1 vD,c i~ 4;
- ~ ~ t'»': Q

I It is as ir the Kafirs hecame the suhstitutes of the believers
Yn th"ir place in hell.fire, '

Another -Muslim custom, JIIeulioneJ in the traditions, but
'originally derived from Arab heatbenism, is the ceremony
.fcnown as 'aqiqa. This consists in shaving the head of an

,. infant child on the seventh day afler birth, and then offering
in sacrifice on its behalf one or two sheep according to the
sex of the child, It is distinctly stated in the Mis"kdt that
chi. was a pre· Islamic custom. Thus we read that, ' Buraidah .

l. Mi.hk.~u' I.MtffQ.bih. Bdbu' I-His,;l>,
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said, We used, in Ihe times of ignorance, when a boy was born
to anyone of us, 10 slay a goal and rub his head wilh the
blood, Then. when Islam came, we slew a goal on Ihe
sevenlh day, and shaved Ihe child's head and rubbed saffroll
on it: I This rite does not ·seem to be -even alluded to in the
Qur'an, but the traditions have laid the foundations for a
practice that ha.<; beeo.me almost universal amongst Muslim~.',

Our interest in it here arises (coin" the' -fact that it, too, bears
clear testimony to a uoctrine of substitutiouary sacrifice in
Islam. In the traditions Mul.lammad is represented as sacri
ficing a ram each for I:Iasan and ~Iusain. He is also reported
to have instructed his followers to sacrifi"e for Iheir children,
in these words, ' He to whom a child is born should sacrifice
on its behalf. Let him sacrifice two sheep for a son, and one
sheep for a daughter. ., In another tradition from Samra the
prophet is represented as saying' Every male child shall be
redeemed by his 'aqiqa, which is to he SacrifIced for him on
his se\'enth day; and so evil shall be removed from him. '.
The following prayer, which is olTered at the 'aqiqa ceremony,
leaves no doubt as to the mcx.1ern significance of the rite, and
shows how far Muslims have outf:trown the Qur'anic concep
tion of sacrifIce. '0 (;00, this is the 'aqiqa sacrifice of my
son so an\1 so ; it' hlood ror his blo~d, its Re,h for his flesh, its
bone for his bone, its skin for his skin, its hair for his hair. Q
God, make il a redemption for my son from the fire; for
truly 1 have turned my face to Him who created the heavens
and the earth, a true believer. 't

Thus in the conception of sacrifice found in ~he traditions
we see the Muslim response to that innate belief in the atoning

1 Mi"',ktitu' I-Ma_~dbiJr, l(il,U,u',- Ta'arual'.
• Ibid.
3 Zwemcr iQ the Moslcm Wo,.,d. vol. vi, p. 238.
• Quoted by 7.wemer io the MO$k", W.orld, vol. vi, p, 2-49.

efficacy of sacrifice which is all but universal amongst the
nations of the earth. If that belief, implanted there by· God
Himself, contradicts the teaching of the Qur'an, then--so
much the,wqrse for the Qur'an !
A~;care(u"1 ~('ompari~~ ~f the traditio'n!; wilh the: Qur'an

will reveal innumerable discrepancies and contradictions·
Many of these have particular reference to the person of
Mul.lammad, who, in the tradition!;, ha~ been almost: deified
and raised to a place of honour almost equal to that of God
Himself. It woul~ take us too far to ·attempt a detailed
exposition of thi!; point here~ Some idea of the extravagance of
language used in these 'traditions may be Rained from the

:following, which is put iDto the mout,! of Mul)ammad. • I am
the first man in point of coming out from the grave, and am
·the g·u:de to man, when he shall go to God's court. ADd I am
the speaker of grace for men near God, when the p~ophets

will be silent, and I am the asker of grace, when men shall be
made to stand up. And I am the giver of joyfnl new_ to"
man of grace, when he shall despond of God's mercy,' 'nod the
key of paradise will be in my band, and all the standard of
praise. And I shall be the greatest of the sonsof Adam near
my Ch'erisher, particularly on that day; and I "haW, have a
thousand servallt~ waiting upon me. you might. sa,y like

.scallered pearls. ' I So great is the prophet's·· glory that his
very disciples and wives are made to 'hare, for his sake, in the
encomiums of God. Thus, for example, Mul.mmmad is
represented as addressing a disciple, Vbai bin «'ab by name, in
'these words, I Verily, God ha.c; commanded me to read the
Qur'an to thee," Did God mention me by name tc>.thee I'
came the astonished reply. 'Yes' said lhe prophet, • Then
I have been mentioned by the Lord of the Universe!' replied
the awed Vhai, as he burst into tears. Dukhari mentions

I Mis"'({lIll·I·Jf(,"~,,'bf". Rub "~tSdti'/ I-S44yyid,,' I-Mu"$alin.
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another I companion', at whose death, !'O the tradition
runs, • the throne of God trembled' ! 1 In a still more blasphe·
mous tradilion, Ihe angel Gabriel is represented as coming to
MUl,Jammad, and askillg him to convey the !!reetings of God
aTld himself to Khadija, the wife of the prophet; and, continued
(;abriel, • Give her Ihe good news of an abode in heaven.' '

We have already remarked that the Mul,Jammad of tbe
Qur'an, in !;harp contrast to aU the above, is a weak, erril1K
mortal, whose prnyers for pardon are again and again rccordcu,
and who is represented as, on one occasion, being reprehended
by God for his unjust treatment of a poor blind beggar.
The Qur'au knows nothin~ either of the miracles or the inter
cession of Mul,lammnd; whilst the traditions are full of both:
and in the tradition~ we have a theory of the substitutionary
value of 5:lcriftce which is altogether alien to the Qur'ull.
Yet Ihe vallie of contemporary evidence musl outwei!!h that
of later times; and there can be no question that the Qur'an
represents much more ne.."\rly than the traditions the real
teach in!! of Mul,Jammacl.

One other remark must be made before bringiug this
c'tapter to a elose. We have referred to the univ"sal belief
in mediation and ato/lement. This great hope of the human
hearl cannot be permanently stifled: and if earnest Muslims
fail to flOd in the Qur'an any adequate expression of thi.
{iod·given means of salvation, then it is !'Jur~ly their hjghe~t

wisclom to seek elsewhere the satisfact.on of this Ilfeat
.instinct of the human heart. They will find it in 'Christ,
who gave His life a ransom for sin, and now sits at the rig'ht
hand of God, ever livinlr to make intercession for us.

1 Zllbda, ..·l-lJuk./lli~;, p. lSli.
, Ihid .. p. 189.
:\ 8urAlu')·'·Abua. and TM!lIir Baie;t:iwi in loc.

CHAPTER VI

THI> TKAD1TlONS AND KEASON

I N the previous chapters we have ~hown that larue
portions of the tr"';,tions, tar from being a divine revelation
mediated to the world by tl;e .prophet Mul,lammad, are
the fabrications of a later age. We have also seen that
many of the sayings ascribed to MlII;a,nmad are gross plagia.
risms from the Christian Scriptures. Other tradillons,

.ngain, directly contradict the teaching of the Qur'ao, !\o
that it is 'obviously impossible for the sincere Muslim to
.accept both. In the present chapter we propose to approach
the. subject from another anlllll, and to ask whether tlie
traditions, as they s~nd to-day, can 1?e ac<.;epted as a revela
tion f~om the standpoint of re.~son. Arc they of such a
character that educated and .inteJlil:erii·illen caD accept them

.as ihdeed a divine revelation? \Ve propose, in this chapter,
to very largely let the traditions themselves supply the
answer. For oUl'5eh'cs, we arc convinced that it is pure
ignJrance of the COil tents of ~uch standard collections as
those of Bukhari and Muslim-not to mention other less well·
kTlown collections-which allows many intelligent Mnt.lam .
illadans to subscribe to the geueral Muslim' belief that the
traditions are inspired, aud, therefore,~ to be accepted as'n
<Iivine·rule of faith and practice

. We now propose to 4note a nu'mber of tradilio'ns which
'me palpably false, because contrary to fact .. Others, which
we shall quote, are obviously equally false as being a iUDlble
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of the most puerile superstition; whilst still others contain
sucb dishonouring' representations of God that it becomes
impossihle for intelligent men to accept them as inspired.

,Vc have already referred to the lar!:e number of traditions'
which describe the fahulous 'night· journey , of Mul)ammad
to Jerusalem, aud thence to heaven. In the S{ratu·j·
/f"l"biyy" I and other works it is distinctly slated that
MllJ.Iammad, having arrived at Jerusalem, tied his wonderful
~l~·~d. Buraq, to the very post at the temple "ates to which
previous prophets were :wont to tie their steeds. after which,
he entered the temple and performed his prayers. Now this
tradition is demonstrably false, because the Jewish temple
w,,, destroyed by the Roman general Titus in 70 A.I>" and
wa.s never afterwards rebuilt; consequently thert: '.vas no
temple standing at the time when Mul.tammad is ~upposed to
hal'e entered it !

In the same way, the traditions contain not a few egregions
hlunders with regard to the anatomy of the hUluan body.
'l'IlllS, for example, ~1ul,mllllnad is reported to have ~id that

, .
Js d V~ ~I ~ Lsi. ~jJ- , £lL..ill 1:/'-i)I.j

_ .ti.w, Li.... J,..iA

, There ;Lrc in mall thr~e hundred and sixty j0ints, therefore
it is incumhent upon him to give alms for each ()ne or them.' t

Now, seeing that there are only ahout two hundred bones in
the human body, it woul<..l puzzle Abu Da'ud, \Vhn is responsi~

hIe for preserving this tradition. to explain to us how there
wuld be nearll' double that number of joints!

;\11 equally absurd statemel't, wllich is attril)\lted to Mul)am.
mao. and claims to have heen related by l...\yesha. is to the

I S;rutu'I'J;lalabi,ya, vol. i, p. 10J.

t Misllluili,'/.Mafdbl1" TJJb $tJldlu'4-P",/ul.

efTect that, • Thc breakilll( of the bones IIf a dead hody is the
same as breaking the hOlies of thc living" That is, as
'Abdli'I-I:laqq. the commentator of the Mis"luil, explains.
•Tbe dead feels paill just as the Iivin!( does! '

In another tradition MUhammad is reported as saying, • If
a fiy falls into the drink of "ny one of you, thcn let him fully
immerse it. after which let him take it out; for verily there
is disease in one of its wings, alld healing in the other."
According to aroth~r tradition, MulF\mmad is responsible (or
saying, • Do not bathe in water warmed by the sun, because
it causes leprosy:" Mul)ammad', knowledge of medicine. or
rather the knowledge of tilose who fabricated the traditions
'.nd tben foisted them on to the p~ophet, may be gauged by
the following, • God has sent down no pain withou! sending
down a remedy for it.' 'Fever is from the burning hent of
hell. therefore cool it with water.' '. The reader will please
notice that this childish statement is altested by both J3uk':ari
and Muslim as coming from the prophet himself. Either,
tben, Mul)ammad did really uller these words, or else UukIJari
~d Muslim were both mistaken in accep,ing the tradition as
KeDuine. In either case the Mul)ammadan is landed in a serious
difficulty; for if Mul.lammad did really ulter the words
attributed to him, then they are words which no sane man
caD accept as inspired. If, on the other hand, he did not
utter them, then what value can he attached to the collections
of BukIJari and Muslim, or to the canons employed by these
men in determining the truth or falsity of the traditions? On

. the whole, if the traditions are to be believed, Mul;talllmad
had more faith in spells aud charms than in medicine for the

1 Mi,o;/d,dlu·I-AfU''i4ibill. lIdb J)1I/u",,·'.Ma;f.
j Xubdatu'J-BulllJJri, p. 160.
:\ Mid,kdt..'J·Mu.~ti"lh, l(;tJblf ~!-Tn/uiral.
• Xut,dtrtJj't.t1"kllfirl. p. lS7.
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<:urc of c.lisease, a.nd there are many S;lyinSS atlrauuted to him
\\hi.ch make one wonder at (h~ (~rp.dtllily of those who gave

,such traditions a place in their collections. Thus, for exam
plc , we read that Mul.1i\l11lllild. f allowed the use of charms in
the Cll.<;e of the evil eye, the bite 01 scorpions, and boils'. 1

He is even reported to have allowed spells which were com·
mOllly used amongst the idolatrous Arabs of pre- Jsllimic days.

Allother illustration of the lionsense to he met with in the
traditions is the follo~in~ reported utterance of Mul)anlllHu]:
• When God created the earth, it bellan to tremhle, therefore
He created the mountains, aud plac~d them IIpon the earth.
Then the earth became firm."

Not more scientific is Mul.lammad's explanation of meteors.
He declared that meteors were nothing Illore than darts cast
at the devils by the angels, whell the former draw near to
the portals of heaven to listen by stealth to the converse of
the celestial regions! Thus it is stated in a tradition. preserved
.by Muslim, that, f \Vhilst his majesty's friends were sittinJ;:

w,th him one night, a very bright star shot. Then his hillh
uess said, \Vhat did you say ill the days of ignorance (i.e.
before [slam) whell a star shot like this? They said, God
and his mes~enger know hC:it, \Vc used to say, A gfee'\t man
W,LS (lOrn to-night, and a great Illan died. Then his majesty
said, You mistook, bec..l,use the shooting of these stars is .
lIeither for the life nor death of an}' p«son; but when our
Cherisher orders a work the bearers of the imperial throne
~inf.: hallelujahs, and the inhabitants of the regions who are
11ear the bearers repeat it till it re.lehes ·the lowest regions.
l\fter that the angels which are near the bearers of theim
perial throne sa}', What did your Cherisher order? Then they
are informed, and Sl) it i!=> handell from one region to another,'

I ,\fisllk(ifu·l-M4~,lbU.. !{It.iI''f·'-Tub wa'r-Huqq".
II Mi.~hllat,,''.M".~dblh. J(;tdln••-7,altdt . ..

till the information reaches the people of the lowest region.
Then the devils steal it, and carry it to their friends (t1,ut is)
magicians: and these stan:; are thrown at these devils; not
Cor the birth or death of any person. Then the things which
the magicians tcU, having Iward from the dcvib., arc true;
but these maf.:'icians tell li~sl and exagfr{erate iJl what ahey
hear? 'I Unfortunately for Mnl)ammad, the same supersti
tion is also found in the Qur'{lll, so that, jnthi~ (-a~e at .Ieast,

he cannot he excused its authorship, on tbe ground that the
tradition is not "cnuille, \Ve refrain from commenting rurther
"'n this story, which i~ !=>urely worlhy of;l place ',\l11oog.. t thp.
thousand-and-one tales of the Arabiau l\·;J:I,' ....

There art! few more favourite subjects with tlie authors of
the traditIons than the great enemy of mankind; and many
are the stories in which his name appears. For downright
absurdity the following tradition, related hy Bukbarf, wi!: be
difficult to beat. •The prophet said, When anyone of you
awakes, and after that perfo«ns the W(rq,i' (i.e. ablutions)
he must blow his nose, after throwing wal~r into it, because
verily the devil takes his post in the nose at nie-ht ! ,t

. Another equally absurd slatement is to the effect thaI the
prophetsaid,~'Whenyou hear the cock crow, then supplicate
God for an increase of his beneficence; because the cock
sees an angel. and crows at the sigbt. And when you hear
an ass bray, seek protection with God from the devil, aDd
say. I take protection with God from the cast-out devil;
hecause the ass has seen the devil'. ~

) Mj.Uutu'I-Ma~dbl/l. KfJub~"/-r"b wa'r-Ruq9u.
Another fann oC thie traditiou is f:iVCD in the Slratu'I-J;ltIlRbly7'Z,

yol. i. P. 231.
1 Mi.hJuitu'/.Ma'<jubili. Kitdbu',·raluirat.
, Mi.h'dtu'l-Ma~db{l" Kildb A&ml'i' A lldll Td'cilu This tradi-

tion is al!lOg,,-en in Z",bdut,,'I-TJHk1.,drf, p_ 160.
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3 Ibid.

Another tradition, in which the devil ,prominently figures,
runs as follows, I The prophet said, Ye must not say YOllC

prayers at the rising' or fhe ~etting of the sun. Then when a

limb of the sun appe:ucth, leave your prayers, until his \yholl~

orh is liP; and when the sun begillnelh to set, quit yonr
prayers until the whole orb h.\\"e disappeared; for verily he
riscth between the two horns of the devil ',1 The reason for
this prohibition, ae; g:i"en hy the commentator of the Misllk,it,
'Abdll'l.l.laqq, is worthy 01 the trauition, and is to the effect
that the devil takes his post in the air near the sun, and puts
his head close to that luminary rat the time of his rising and
settio",; so as to (rant those who worship the sun at those

times, and receive their prostrations. Therefore Mu1.1ammad
forbade hi~ disciples to pray at those times, that their prayers
might not be confounded with those who adored the sun!

The late Sir Syed AI.lmad Khan, in his Essa)· Oil

MO~J(Jmmcdau Tradition, has ~xpressed the opinion that
f\1any traditions were invented oy early Muslim prcacher~

4 with a view to collecting- large congre~ations around them,
and of amusing their hearers '. \Vhat, we wonder, could have
been the ohject in manufacturinl( the following absurd tradi.
tion, which, we are gravely asked to believe, represents the
words of Mul)ammad addressed to a certain writer: • The
apostle of God said, Put the pen upon your ear, because it
assists epistolary style:' Such pu~ility is only equalled by
the following, which is likewise attributed to the prophet:
• Whoever eats in a dish, and licks it afterwards, the di!>h
intercedes with God for him.' :J

In another tradition it is stated that when Mul.lalllmad
announced that. at the last day, both sun and moon would he

I A{i.shkdiu'l-Ma.'jcibil,. J(U,ilfu's-Sujrid.
, Mishkdt"'I·M(J~dbih. l(itdb"'I-Addb.
J Mi..;hkd'"'(.Ma.:crfbIJr, Kitdb"'t.Ta'a",ah.

cast into hell, J:lasau Basri, who heard the tradition from Abu
Hurairah, asked in astonishment, for what sin would the sun
and mooo be thus punished? This, Abu H urairah was
~nable to say.) The commclllalurs. huwever, have not been
slow to find a reason. Thus 'Al>dJLI.I.la'l~ gravely informs
us that t some of the learned nave written that the reason of

l.their being cast into hell is that the sufferings of the inhabl'
tants of hell might be increaseu by their heat! '

One of the saduest, and at the same time most astonishing,
characteristics of the traditions is. the absolute lack of any
moral perspective: the failure of thos~, who mauufactured th~m

to appreciate moral values. 'fhis strange confusion of thougbt
caused them to pl~ce, on one level of wickedness, serious
moral crimes and mere accidental omission!> in ceremonial
observances. ','.ith them the slightest hreach of some absurtl.
detail of ritual is as heinous a crime as the infraction of any
grave moral law, such as adultery. We need scarcely point
out what an aspersion this casts on the character of God. and
how far short it falls of the teaching of the N(.w Testament.
The Pharisees, who found fault with Jesu. for healing the
skk upon the Sabbath day, were not to be compared i'L."!ass
inconsistency with those super· Pharisees who were the
authors· of·so·many of the tnditions, and were the greatest

,sdepts at straining at a gnat and swallowing a cameJ, that
the world bas ever seen. Thus we are told by 'these same
people, in the name of Mul.lammac.l of course, that, lOne

-dirhem of interest. which a man eats" knowing it to be so, is a
more grievous offence than thirty·six adulteries." Another
tradition relates that Mul.tammad said:' The taking of interest
has seventy parts of guilt, the least of which is this, that a.
man commit incest with his own mother.' J

1 Mishkdtu'I-Ma1ubih. &Jb SiJutu'u.Ndr.
• Mi$h.dtu'I·Ma.~dblh. Bdbu',.·Ribd.



1 Af;.""It,;t,,'I-MQ,~dbi", Kit,i6u'/-Tdhdral,
t Mi"ltltcit,,' I·Afa~Jbi/l. /,'itdl",'I-LibJ&,
;: -'Tis/lltdtu' I-Afa_~.~hlIt. RltI, Si/,,' ..''-JQ""ah.
.. Ibid

As an instance of the extraordinary confusion of thought
which places the infraction of mere ceremonial law on a
le\'el with the grave~t sin~ we note the following tradition
from 'AlxIn'II'ih hill '[JIIl'lr, who ""id,' I returned with the'
prophet frolll Mecca to Medina. \Vhen we arrived at soma
water which was in the M(~c.;ca road, a party hastened to per·
fOrln welr.U'· for the afterJloon prayer~; and they did 6{J in a.
hurry. I AmI W(: c",'1tnc up to them, aJld found thal they had
not wetted thl" uncler pal t uf theit feel. The propbet said,
Alas on the soles of the f.et,~ for they will be in hell lire.
Then he ordered them to perform the wJ,!"' thoroughly,
without the least deviatioll, so that 110t even the hreadth of a
flnyer nail he tlry: I

According to the~e same le~alists, one of the gravest sins is
thal of wearillK the trousers long; foc, they make Mul:tammad
to say. 'T'hat part of tlw trousers below the ankle is in helJ
flre.· t

. 111 110 :--ub,icct ha.c; the imagillation of the traditionists CUll

riot 1110re freely than in dealil1~ with the subject of paradise.
1L is, mOH.."Ovcr, significaut that the pleasures of paradise
are depicted, in the traditions, as almost entirely corporeal,
and orten grossly sensual. Thus 'If you are taken into
paradise, ' said 'Mul)ammad to a man who loved horses, • you
will be given a ruby horse with two wings, tand you will-..
mount him, and he will carry you wherever you wish.' ~

To another, he is reported to have said, 'When a Muslim
shall wish for children in paradise, the pregnancy and birth ..
will take place in one hour." \Vhilst, to a third, who loved
cultivation, it was promi~ccl that, when he reached paradise,
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• He will be> permItted to cultivate. And he will sow, and
then, quicker than the twinkling of an eye, it will grow, be
ripe, and reaped like mountains. ' I

Just because the pleasures of the paradise of the traditions
·are sensual, there are whole sections ';hich are so grossly
'ohscene, both in thought and language, that we ~e not
translate them here. This remark applies with equal cogency

· to other sections of the traditions, particularly to Ihose dealing
with ceremonial ablutions. Many 0f these traditions are

· un'utierably vile, and we cannol be!ieve that any pure·minded
and God·fearinK Muslim can ever· accept them as of divine
origin. For the sake of the reputation of his prophet we
imagine he will be unwilling to accept them as genuine reports
of his utterlulc~·, And yet many of these traditions rest on

· the same authority-that of Bukhari and Muslim -as do those
,dealing with Canon law. Therefore they stand or fall together.
The honest Muslim is thus left with no alternative but to
discard the whole body of tradition, together with the Muslim
&hartah founded thereon. This is the only course open to
thor.ewho value trutb above expediency.
, Some of the stories told in the traditions reveal an almost

ipcredibly perverted view of the character of God. We ~ave

no space for more than two or three illustrations here. The
~e:lder will find fuller details in the author's God in l.Ja,,,.

:There is a story, preserved by Muslim, to the effect that a
eertain Mul)amrnadan, who had, on account of his faith, been
released from the lire of hell, was told by God· to enter

i paradise. When the fortunate man arrived at the portals of
.. paradise, it lappeared, in his eyes, to be quite full; so he
,. returned and informed God that he found no room there. He
.~ ordered to go again; and again he found heaven fuU,
and returned and reported the fact to his Creator. Then Cod
once. more repeated the order, assuring the maIl; as he did
. I Mi.hkdtu·t.Ma,db/h. Bdb Si/atu'/-j,mnail .

7
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THE TRADITIONS AND REASON

said V ·1 99, en y God created Ad
right h d am, and touched h' ba

. an, and brought forth·' , IS ck with hi.
sa.od to Adam I h 110m ot a family. And God

, ,aVe created th·· f .
~thelr actiuns will be lik IS anllly for paradise and
Th .. e unto those of th '

en. Gad tOuched the back f A e people of paradise.
an~ther family, ""l said.' ( h 0 dam, and brought forth

-lhell aclion, will L J·k ' have cre'!ted Ihis for hell and
1.Ie Jet osc of tl '

a lOan said to the pruphet, Of ~ha 'e people of hell. Then
be? He said, When God rrea t. use will deeds of any kind
hIS actions will be d ,. teth HIS servant for ~'adise

, , eservlOg of It u n h' ..... ,
enter therein' and h G "I e die, when he will.. ...' w en ad creat h
actIon. will be II·k h et One for the fire b'
. . e I ose of th ' IS

when he will e':'ler th ." C people of hell till he die
.p he erem. ThaI th"

rop t did DOt meet with ' 's teaching of the
th b' , uDlversa! app I·eo Jectlons of Abu Kh' . rova IS evident from·h . . Izamah wh .
W at, .f e"erytbin b .' o.s reported as ask'

. . I{ e pre-destIn d I 109
med,cme be d'ank, or of th .1 e , cou d he the use of the
,,'as a Poser for which the pr: ~'~;ld he used in battle? This
IS a tradition from Abu' H ~ h was Ill-prepared; and there

uralra that 'Th
c....me out of his h~use I ',e prophet of God

j h w len we we db·
1\0 e was angry and I re e atlllt; aboUt lat~.
d ' )eCdIHe red . ~ •

ev.ree that you would In the face, to such a
he say tbe seeds f'

en bruised on ii And loa pomel(ranate bad
.... ba . Ie said H th G...e te of fate or was I ,a od ordered you to
fath~rs were destroyed fo~e~t 10. you for this? YOll1 fore.
! adjure you not to ill""C hell'lIlIl!". abOll1 fate and destin"
. I ',.. on t osc po t • t ..

n another tradition God ..' In s.
Adam th.c spirits of h· d 's represented as pointing out to
t L. 1~ e~cclldant.; net d' , .
\YO "ands, one black' d J . a IVldlOg them into

b . an t lC other I' .
1!J t e white chilciren On th~ . h W lIt~. rhen pointinJ::

. . fig t hand he s....id
• ._ I

so, that he would receive equal to the whole world and ten
timp., mole. T" thi, the man is reported as replyin!!,

- ....r. ~~;,' ..,I-r;\
I Are you :.;,ottin~ al m~, or lauJ;{hin~ at me?' Theu,

cuntinue!' the s\lprn~edHarm.tor of the tnutitioll. I llthm.. n hin
,\bi Shaibat,

.;- ..:J...,...; rLw ; ~ .dJ\ ..r .dJl J'--J <..::.-!1) . .).iJ

- .41,; .::.I.l.!
, I saw the apostle of God laugh until his teeth appeared: •

Apparenlly Mu~ammad, if he be indeed the author of the
legend, treated it '"'' hnl(e joke: and yet this tradillon has
heen gravely halldcd down throu~h an the c:ent\1rie~ a~ the
true report of an actual occurrence!

1n no set or tr;ulitions has the character of God ut:tm morc

maligned than in those relatinl( to fate. According to them
lIlall is in the grip of a cruel and ullrelentinf( fate which
takes no account of his actions, but wor~s out its predestined
course with unerring an,1 unfaltering precision. Man himself
is but a puppet whose every act, both good and bad, has been
predestined from al\ eternity, and written dowl\ upon the
l>feserved table lonl( before the creation of the world. The
authors or these traditions app'lrently failed to see that such a
conception of man's relation to God inevitably leads to the':
nuhteration of all moral dist;ncti,,"s and undermines all sense
of human respoD5ibility. Nol only so, but carried to itli
lOKical condusion~, it makes (.iod the author of sin, and"

. lea.ve~ man impotent for either Kood or evll. We now

proceL'<i to give illustrative quotations to show the lengths to
which this doctrine, which undoubtedly has its !!enesis in the
Qllr';i.n itself, has been carried in Muslim tradition.. There·is
a tradition in the Mis"lW! to the effect that,' The prophet

I $a1;a1l1 Mu.di".. vo\. i. p. 68.

J JI"""ill"'I.Ma~d6th.
8~b"·I-O"dr. , Ibid,
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• To paradi,.." and I care not!' Whilst to Ihose on the left"
hand he ""io,
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I To hell, and ( car"c not! • 1

Still another tradition is to Ihe effect Ihat • there is no
one amongst you whos~ place is not written by GolI, whether
in the fire or in paradise.• I .

We do not car~ to comment further all these dishonourinl;';
representations of God. '''Ie believe thai no earnest an(
intcllii,lent Muslim who really appreciates tbeir implications
will be willinl! to accept them a.< the inspired utterances or'
Mubammad. Like the great hulk of the traditions they are
ihe fancifnl creations of a later aKe.

To sum up: a g~eat part of Muslim lradition is, first of nll.~
false in claiming to be the record of whal Mul.lammad said'
and did. It was, as we have shown" the product of a later
"l!e, much of il thc result of Chrislian influence. In the
ned place. many of the traditions disagree with the Qur'an.
and are, therefore, for Muslims, ruled out of court. And
laslly, as we have seen ill this chapter, the traditions are full"
of puerilities and absurdities, which are as derogatory to any'
claims to di\'in.. authorship as are the obs~enities which'
disfigure so mallY of thc reputed utterances of Mul)ammad. ,

Let the honesl Mul,lammadan ponder these facts, and he'i
will realize that, for him, there can be no compromise. The'
traditions musl go, and with them the whole superstructure.
of the canon law reared thereon. He willlhcn be left with a'
prophet without' mirades, who repeatedly asked pardon for hi,,:
sins, and, in the mo~t explicit language, repudiated tbe power
to interc"de at the jud~elllent day. Such a renubciation will'
not be easy; bllt ~e, who is Joy,,1 to truth, will have naught
to reKret and il~Ught'to fear.
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